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| THE 

S all well- ed Societies are governed by ſuch rules and 
laws as the ſeveral rulers and members of ſuch ſocieties agree 
to be governed by ; in the church, under the Supreme Head and 
his holy Word, it hath been cuſtomary for councils to be called to- 
agree pon ſuch regulations as might tend to the peace, order and 
tranquility of the whole Body. If the Rules and Orders that ſuch 
councils have reaſonably decreed (not repugnant to God's Word) be 
for external government, the tranſgreſſors of ſuch are commonly 
fled Schiſmatics ; but if their regulations are 14 ſpiritual na- 
ture, for the defence and pre, - wal of the Faith, then the 1 of 
of fuch are commonly accounted (and too often not improperly) He- 
EL 4 divine and ſpiritual nature and tendency = divers 
of the Thirty-nine Articles of the church of England. They were 
compoſed by the moſt pious and learned of all the clergy in the nation e 
e ey of Eng- 

aſſembled in convocation, and eftabliſhed by her Moſt Gracious 

Moor Queen Elizabeth, in the year 1571. And, by Divine Pro- 
vidence, they have continued to this day in the church, maugre all 
the attempts of thoſe who are given to change; (who would as fi 
and as quietly bring in Popery, as they flily and quietly let their 
Articles lie dormant in their books) and the clergy 72 cribe to the 
truth of them on ,their promotion to a bentice. So that we humbly 
Suppoſe they are of as much, and as good authority in the church of 
England as the decrees of any council hath ever been in any nation 
whatſoever; and as they cannot be proved in any degree repugnant to 
the Word of God, every one that flights or oppoſes them (eſpecially 
thoſe who have ſubſcribed to them) may juſtly be deemed traitors, 
apoſtates and heretics in the ſtrongeſt and moſt 1 enſe of 
the words, inaſmuch as they do not only ſlight and oppoſe Faith 
once delivered, but have alſo — renounced the 2 i once' 


cribed, 
Val A Not- 
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| Nane anding the Artichs f au, Church" are ſo plain th al 
thoſe 1who 1 2 


been rightly —_—_ the Truth of God's word, and have 


been lic, that . hour in the in 
ſenile, yo, bc ſr hy + been 7 fig hted by the . oy | 
few of t oma pr gational 22 = thing of them ; 
and t „ few (i there M any) who have. looked into thin, have 
been fo confounded with the fall hin of their blind guides, that 
they. do not know their meaning (plain. as it is) or whether they 
W A of Biſhop Beveridge, was intended 
| s thts Ot 0) evi doe, Was inten 
far 8 o and the 25 aft learned part f mankind, there 
rene fo 1 4 , e occafionally 
6 bis. 2 4 Latin, Greek, Hebrewo, 
* drabic, Alliqpic, > la and Perfic. And dus are ore- 
— ormed that this learned. man r 
Trammars to alf the above languag great learn 
Ny to find aur the true e . 85 K* rs plain 
lat Bi Fe 
. „ whereas his moſt gracious Mea 42500 50% l enjoined. in 
his. Declaration. concerning * Articles, * That no bereafter 
„Hit or. preas preach to draw the Ae tle ny iy, e. = 
ta it in the Plain and full meaning thereof: and 
& or comment. to oy ie meaty of IN iT har 


* Se 
varying + departing in 
. Mies mind, 
* Ps 5 Bagg WS cler- 
| eve 4 nes on as 
expreſs di in our p obey Homilies, 2 Line, , have ſaid, 405 
7 be Church 'of England are really good if they were 
rightly 8 that is, if they were ſo ghſſed over as to give 
2 2 „er. leave them m meaning at all, then 
gre cragh. the comfort of it is, theſe Gentlemen 
Net they. Dare Not put ther un ſenſe or comment to be the 
meaning of the Article. And therefore they chuſe to let them be 
en, and never ſpeak a good word about them, though they 
* 22 be, under God's word, the principal foundation of al their 
co 
* But our ſuper-excellent Biſhop, the happy Author gung 


66 


ieee, ee "0 
Expoſition, hath. ptr diſcovered his orthodoxy the 
ore” - our — tb Articles in their £99 pn ra 
matical meaning, * the word of God, the teſlimonies of the 
primitive church, and from right reafon; % that inſtead of de- 
their true meaning, he 2 bath confirmed the ſame in the flrong- 
ir le be 

of. 
W there is not one cl in ten thouſand that is 
40 Any the whole of this biſhop's Book, it is to be hoped 
have fo N n or contradict | the 


2 matter 1 Tberein. 
x apt dee. ous Article, 


And as they 
contrary to 42 and r . in 
his 1 aur purpoſe in * 3 now, with this 

Profitable and pleaſant Expoſition, is, by Divine Grace, to convince 
= 1 _— the church of England how they have 2 

cei ved, and out of the precious privileges 0 % 0 
falſe teachers ; ; — they oh. 4 hat. . A ſee, 4 _ 
their own ears hear what difference there is rw the real Senſe of 
the articles and the too common preaching in the parochial pulpits, in 
bopes that by God's: Grace they may be called home to the dottrine of 
- Our own church from which they * ignorant and 
wn ul pretended paſtors. 

Beveridge on the Articles is now News exceeding ſcarce, 

* 1m rear the few copies that are left demand an extra- 

vagant price. And upon this account, as well as for the curioſity 

and utility of it, we have reaſon to jmagine it will be the more 
acceptable 4 the Reader. 

And that nothing may be wanting to convince all people how they 
have been impoſed upon, we have ' prefixed the King's Declaration 
and the Fifth Canon of the Church to the ſaid Articles, and in 
order to alſo ſhew how the clergy (who have ſubſcribed to them) 
ought to obey them ; for if they will not obey the church, how ſhou'd 
they expect the common fa pi to we them? And as they know 


not how to ſpeak Truth tis pity they ſhould ſpeak at all: it being 
better to do nothing than Ks * Heal with regard to 
Eternal Salvation or Everlaſting Torments. 


It ts indeed a 750 to the pious amongſt the public, 


that only thirty of the Articles as explained by this great man hath ever 
appeared 
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| . appeared to the world; the other nine baving been unjuſtly 
| etained from our Author's bookſeller by ſome eminent dignitary of 
= the church, 4who probably cared not to the ſubſtantial Truths 
; contained in them (ſo kearnedly proved) ſo freely propogated; it 

being uncommon in thoſe days as well as in theſe / the ſuperior 
_ Clergy to countenance and promulge the ſacred Truths of the goſ- 
pel. Me do indeed moſt heartily wviſh that we could have obtained 
this Author's expoſition on the Thirty-firſt article, for that would 

have render d OUR defien 4705 complete; but as the ſub- 


flance of This bath been happily ſet forth in Other articles which que, 
bim, have expounded, let us be thankful to Divine Providence 
what ve enjoy of bis extraordinary writings on theſe moſt im- 
portant jubjefis. And let all the people ſay, Amen. 
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MAJESTY: 


DECLARATION 


EING by God's ordinance, according to Our juſt title, Defen- 
| der'of the Faith, and ſupreme governor of the church within 
theſe Our Dominions, We hold it moſt agreeable to this our kingly 
office, and Our own religious zeal, to conſerve and maintain the 
church committed to Our charge, in the unity of true religion, and in 
the bond of peace: and not to ſuffer unneceſſary diſputations, alterca- 
tions, or queſtions to be raiſed, which may nouriſh faction both in the 
church and commonwealth. WE have therefore upon mature deli- 
beration, and with the advice of ſo many of Our biſhops as might 
conveniently be called together, thought fit to make this declaration 
following ; That the Articles of the — 5 of England (which have 


been allowed and authoriſed heretofore, and which our clergy gene- 
rally have ſubſcribed unto) 


Do contain the true doctrine of the church of Eng- 
land, agreeable to God's word : which We ao there- 
fore ratify and confirm, requiring all our loving 
ſubjefts to continue in the uniform profeſſion thereof, 
and prohibiting the leaſt difference from the ſaid 
Articles, which to that end we - command to be new 
printed, and this our declaration to be publiſhed 
therewith, 


B That 


vi The KIN G'4 DectarariON. 
That Weare ſupreme governor of the church of England: and that 


i” any difference ariſe about external policy, concerning injunctions, ca- 
nens, and other conſtitutions whatſoever thereto belonging, the cler- 
in their convocation is to order and ſettle them, having firſt obtain- 
ed leave under Our broad ſeal fo to do. And We approving their 
5 ordinances and conſtitutions; providing ſthat none be made con- 
to the laws and cuſtoms of the land. | 
at out of our princely care, that the church-men may do the 
bot which is proper unto them]; the biſhops and elergy, from time 
to time in convocation, upon their humble defire, ſhall have licence 
under Our broad ſeal, to deliberate of and to do all ſuch things, as 
being made plain by them, and aſſented unto by Us, ſhall concern the 
ſettled continuance of the doctrine and diſcipline of the church of 
England now eſtablithed ; from which We will not endure any vary- 
ing, or departing in the leaſt degree. 
| 7e We for the preſent, though ſome differences have been ill raiſed, 
e take 2 5 in this, "i all dergyinien within Our reflth, 
ave always moft willingly ſubferibed to the Articles eſtabliſhed, 
Which i. is an argument. to Us, that they all agree in the true ufual 
literal | meanin of the fad Attics; atid that even in thoſe curious 
1 in which the _— fEnces HE; ten of all ſorts take the 


EL 


icles bf the chit 12 — For theth ; which is an argu- 
ment again | Wi li if daten any dele bon ok ede Articles 
tb TAS 85 | 
That therefote in has f 8 is and uthapp differences, 
which have for ſo many hundred years, in different times and places, 
exerciſed the church of Chrift : We will that all further curious fearch 
be laid aſide, and theſe diſputes ſhut up in God's promiſes, as they be 
generally ſet forth to us in the holy ſcriptures; and the general mean- 
ing of the Articles of the church of England according to them. 


And that no man hereafter ſhall either Print or Preach, 
10 draw the Article afide any way, but ſhall ſubmit 10 
it in the plain and full meaning thereof : and ſhall 
not put his own ſenſe or comment to be the meaning of 
the Article, but ſhall take it in the Litteral and 


Grammatical Senſe. 
That if any public reader in either our univerſities or any heed 
or maſter of a college, or any other perſon reſpectirely in * 


The KING's DxcLARATION. vii 


of them, ſhall affix any new ſenſe to any Article, or ſhall publicly 
read, determine, or bold an = public diſputation, or ſuffer any fuch 
to be held either way, in either the univerſities or colleges reſpective- 
ly; or if any divine in the univerſities ſhall preach or print any thing 
either way, other than is already eſtabliſhed in convocation with Our 
royal affent, he, or they the offinders ſhall be liable to Our diſplea- 
| ſure, and the church's cenſure in Our commiſſion eccleſiaſtical, as well 
as any other: and We will ſee there ſhall be due execution ** 


them. 
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INTITLED 


' Impugners of the Articles of Religion eſtabliſhed in the 
Church of England, cenſured. 


Hoſoever ſhall hereafter affirm, That any of the nine and 

thirty Articles agreed upon by the archbiſhop and biſhops of 
both provinces, and the whole clergy in the convocation holden at 
London in the yar of dur Lord God, one thouſand five hundred and 
ſixty two, for avoiding diverſities of opinions, and for the eſtabliſhing 
of conſent touching true religion; are in any part ſuperſtitious or er- 
roneous, or ſuch as he may not with a-good conſcience ſubſcribe unto : 
Let him be excommunicated ipio facto, and not reſtored, but only by 
the archbiſhop, after his repentance public and revocation of ſuch his 

wicked errors. i ö 


ARTICLE 


N. B. In the following expoſition of the Articles, all that is marked with inverted 
—— Gig put in by the Editor of this Abridgement, in order 

either more briefly to expreſs the Authors meaning, or to apologize for 
« omitting what is now thought leſs uſeful to the preſent reader." 
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2 in the Chu cR of ENGLAND. 


ARTICLE I. 


Of Faith in the HOLY TRINITY. 


HERE is but one living and true God; everlaſting ; 
n. It without body, parts, or paſſions ; of infinite power, 
50 7 } wiſdom, and goodneſs ; the maker and preſerver of all 
things both wifible and inviſible. And in unity of this 
n Godbead there be three Perſons, of one ſubſtance, pow 

en, and eternity ; the Father, the Son, and the my Gb. 


There is but one Living and True God; 


That there is ſome ſuch Being in and over the world Ss we 
in Engliſh call God, is not here made a diſtin& Article our _ 
E an 


13 - 


Dae Thirty-nine Articles of Religion, 


nor any people 1o"atheifticat; bur what Br gen and worſh 


/ 


manner of perk; 


ſhip ſome God, ſome nations which worſhip many 
9 58 the d 


r 
3 — — 


Som ns 
Ka in 


ſome word or bther, 


thing ſignified by it. And here our learned biſhop proves that al na- 
& tons tongues and languages over the face of the whole earth, held 
« the being of a God under ſome name, title or appellation : And 
*. alſo learnedly deſcribes the different names of the Divine Being in 
«All the flowing languages, viz. Is Latin, Greek! and Hebrew; 
the Chakdee, Syriac nv opic, Samaritan, Perſian, &c. 
« And makes it — that there are words in all the Oriental Lan- 
** guages which do all ſignify the ſame thing that our word GOD in. 
« Engliſh doth: And then he goes on ſaying,” Nay, rather than err 
on one hand in ien ing no. G all, moſt ,ezx on the other 
hand in Worſhippiaig m Rs All; there being e but wor- 
ence I ſay, it 
1 f the diſtinct _ 3 Articles of 
chriſtian faith, it wou God have beef altogether” fupetfluous to ave 
2 the exiſtence of a Deity any of Them: That being no more 
What is all nations, and neceflart 
ſuppoſed in all religions in the world; and ſo in that which is pro- 
by Us alſo: For in that it is a religion, or a ſpecial or peculiar 


orming worſhip to God, it muſt needs ſuppoſe there 


is ſome God to whom ſuch worſhip/is to be performed. And in this 
— ay exiſtence of a Deity,” as the foundation of all religions is ne- 
imply'd in every one of theſe enſuing Articles, and therefore 

15 25 — not be made a diſtinct Article of itſelt. 
And hereupom it is that this firſt part of this Article, ſuppo ng the 
exiſtence of a Deity, only expreſſes the unity of that Deity — . doch 


exiſt. The firſt is acknowledged by all ; the ſecond deny'd by many, 


though not among us, yet in other parts of the world, as in Africa 
and America; where they worſhip fun, moon, water, ſtatues of 
men &c. and where there are almoſt as 8 gods as men: Every 
one, according to his o fancy, framing to himſelf a deity, and then 
performing worſhip to it. To keep — therefore ſuch extravagant 
fancies from amongſt us, it is here ſet down as a fundamental of all 
our fundamental Articles that there is but . One living and true God; 

. M n ee _ many, * diffe- 
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renced alſo from every one of them. They have many, but they are 


> 


all dead and falſe gods; we have but One, but He is the-Jiving and 
true God. The Living God, who hath Life both in and fem Him- 
ſelf ; who is not only the Abyſs of Life in Himſelf, but the Foun- 
tain of Life to us: who lives upon nothing but Himſelf, and hath all 
things living upon Himſelf. Nay, who is not only the living God, 
but that God who is Life itſelf; ſo that it cannot be fo properly ſaid, 
that he hath life, as that he is Life; Life to Himſelf, and Life to all 
living creatures, What we have is really diſtinguiſhed from what we 
are, it being impoſſible for any Being to be both the perſon. poſſeſſing, 
and the thing poſſeſſed too. And therefore when we ſpeak of God: 
in whom there is no diſtinction of one perfection from another, or of a- 
ny of them from himſelf, we ſpeak more agreeably to his nature, and 
more conformably to the Truth to ſay of Him that he is, rather than 
chat he hath ſuch a Perfection: He is wiſdom, He is power, He is 
goodneſs, and ſo, He is life itſelf; eſpecially when we conſider, that 
he is uſually: and truly apprehended as the moſt pure and ſimple act; 
which exactly anſwers the right notion of that which we term Life. 
And our God being thus the Living, he muſt be the True God. 
Many of the heathens, I confeſs, worthipped living creatures, which 
notwithſtanding were falſe gods, not becauſe living, but becauſe crea- 
tures, and therefore ſo living as not to live of themſelves, much leſs 
to be Life itſelf, but to derive it from another. And ſo the borrow'd 
life of theirs could ſpeak. them no more than falſe Gods : but the Un- 
created Original Life of ours may proclaim Him the True God. 
Where the words TRUR Gon, are not to be extended ſo far, as to 
fignify a God of Truth, but only in Truth a God: though that other 
is neceſſarily included in this; for He that is in Truth a God, muſt 
needs be a God of Truth. And thus it is that © there is but one Li- 
ving and True God; and therefore True becauſe Living: And that 
there is no more than one Living and True God, both {ſcripture and 
_ reaſon clearly evince. . | 
And to find out ſcriptures to prove the firſt part of this Article I 
need-not turn over many leaves, for there is ſcarce a page I can light 
in opening the Bible but would furniſh me with ſufficient argu- 
ments for it. I thall content myſelf with three or four of the moſt preva- 
lent and convincing. The firſt is Deut. 6. 4. Hear, O Iſrael, the 
Lord our God is one Lord: Where we may plainly ſee that that 


God whom Ifrael, and ſo we are bound to worſhip, is no more _ 
* ne. 
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One. But becauſe this place hath been impugned by ſeveral heretics 
in the church, as Valentinus, Baſilides and others, affirming it to im- 
ort no more than onein will, and one in heart, as the multitude of 
elievers are ſaid to be, Acts 4. 32. (So, ſay they, though there be 
many Gods, yet they all agree in one, and ſo may be ſaid to be one, 
as he that planteth and he that watereth are faid to be one, 1 Cor. 3. 8.) 
TI fay, becauſe this place hath been ſo eluded, I ſhall produce others 
upon which it is impoſſible to force ſuch an interpretation, as Deut. 4. 
9. Know therefore this day, and conſider it in thine heart, that the 
he is God in heaven above and in the earth beneath : there is none 
elſe.” Where we ſee it expreſly avouched that the Lord Jehovah is 
the only God, beſides whom there is no other in heaven or earth, and 
ſo in no place in the world: And therefore He is not only one in will, 
but one in nature; there is none other God beſides Him, to be of the 
ſame will with Him. And again, Iſa. 45. 5. I am the Lord, and 
there is none elſe, there is no God beſides me.” Valentinus may 
aſſert, and the heathens may worſhip many Deities, but the Lord 
hath ſpoken, and the ſcriptures ſay, There is no God beſides Jehovah : 
80 Deut. 32. 39. Iſa. 44: 6, 8. chap. 45. 21, 22. Jer. 10. 10. Mal. 
2. 10. And what the Old Teſtament aſſerts the New Teſtament con- 
firms, that there is none other God but one, 1 Cor. 8. 4. © who is 
the living and true God,” 1 Theſſ. 1. 9. And thus we ſee how 
ſcripture affirms what this firſt part of this Article aſſerts, There 
is but one living and true God. — Here our learned author uſes 
* many well-adapted words to prove this point both by reaſon and 
from the fathers of the primitive church, which cannot find room 
“ in this abridgement, eſpecially as we muſt treat largely on man's 
fall and God's grace and goodneſs to an undone world. And if an 
«* atheiſt will not be convinced by the infallible Word of God it is to 
ebe ſuppoſed that the voice of reaſon and the words of men will be 
* found very ineffectual for that purpoſe. And again, if men are not 
* convinced by the Word and Spirit of God, they cannot be convinced 
properly in a chriſtian manner from any human authority: for ſuch a 
* conviction can reach no farther than the head, and conſequently on- 
& ly alter the opinion: And one may have a good opinion of God in 
* one's underſtanding (of this dead faith there is-plenty in the nation 
* already) without having one grain of true chriſtian faith in one's 
heart. This outward Opinion, which hath been too long miſtaken 
% for Faith, hath been hurtful to many ſouls : for Opinion not only 
7 may 
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4 may be, but commonly is learned of men; but Faith is purely 
the gift of God, and cometh no otherwiſe than by His Holy Spi- 
exit, through hearing his word, or how he pleaſeth to inſpire the 


« ſame, We now proceed to the ſecond diviſion of this Article, 
ce which is to prove that this Divine, this Bix of all Beings is 


R::F-B-RL 4 8.7-LMf.G; 


After the unity of the Godhead aſſerted, here we have the nature 
of that One Gop deſcribed ; and that by thoſe properties, which the 
ſcriptures that he hath revealed to us, and the reaſon that he hath im- 
planted in us, attribute and aſcribe unto him. — Now let us conſider 
theſe Properties which in this Article are attributed to him ; and the 
firſt is Eternity. He is an Everlaſting God. Which is a prope 
whereby we apprehend God, as one, who was before, and will be af- 
ter, always without and above time, in whom there is no ſuch thing 
as firſt and laſt, as paſt and to come. And therefore tho' I can't appre- 
hend his mercy to Abel, and his mercy to me, but as two diſtinct ex- 
preſſions of his mercy, yet they are all but the ſame mercy as in God, 
who is not meaſured by time, as our apprehenſions of him are; but is 
Himſelf Eternity: A center without circumference, Eternity with- 
out Time. Indeed Time in this reſpect is but as a parentheſis claſp- 
ed in on both ſides with this Eternity: neither is the Eternity before 
Time, before that Eternity which is after Time ; for there is but 
Eternity : And theſe words Before and After, Paſt and Future, are 
ſolceciſms in Eternity, as being only fitted to expreſs the ſeveral ſuc- 
ceſſions of time. And thus do we believe God is Eternal or everlaſt- 
ing, not only as angels and ſouls are, who had a beginning but will 
have no end, but as one who neither had a beginning, nor will ever 
have an end: But what He was before, he will be after Time, the 
ſame unchangeable perfect God. Which is a Truth conſonant both 
to ſcripture and reaſon too. 

There being none that knows God ſo well as Himſelf, there is none 
can tell what properties to attribute unto him better than himſelf ; 
therefore muſt his word needs be the beſt deſcription of his Eſſence. 
Now there is no. property that the ſcriptures attribute more 


frequently to God than Eternity, calling Him, The Eternal God, 
Deut. 33. 27. The King Eternal, 1 Tim. 1. 17. The everlaſting 
God, Gen. 21. 33. Ifa. 40. 28. The Everlaſting Father, Ifa. 9. 6. 


The living God and everlaſting Ling. Jer. 10. 10, Yea from Ever- 
30 JR 


_ laſting 
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ning to Everlaſting He is God, Plal. 90. 2. Bleſſed from Evertatting 


to Everlaſting, Pat. 41. 13. Who is the Alpha and Omega, the 


Beginning and the End, which is, and which was, and which is td 


come, Rev. 


de tetrhell an Evecliltiig Kingdom, Dan. 4. 3 


” 
_ 


Fi 
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1+ 8. Not as if God in his own Nature was, and is 
to come, for He 'always J'S 3 but only in theſe and the like places 
God ſpeaks the manner of men, who are not able with one fim- 
2 on to conceive of Eternity, but are KI forced to carry 
our thoughts backwards and forwards to apprehend the things that 
were heretofore and that ſhall be hereafter. Therefore he is here (aid 
to be HE which was, viz. without beginning; which is, viz. with- 
out ſuccefſion; which is to come, viz. without end. And therefore 
when Moſes would have God give himſelf a name, he calls Himſelf 


I AM, Exod. 3. 14. viz. Otie who may always fayT AM, who al- 


Ways was, always is, and always is to come, who from Eternity was, 
ws in Ete 272 Who to Eternity is to come. Vea, who ay not 
oily m Eternity and to Etethiity, but is Eternity itſelf: And ſo is 
he called, as ſome fuppoſe tranſlating the Hebrew word Netſach, E- 
ternly, Which we tranflate Strength, 1 Sam. 1 f. 29. 80 well may 
HP” be called The Antient of Days, Dan. y. 9. And this kingdom 


, And Bow proceed e weihte third! pare'6r viſion uf tis Article, 
1 Aſter var ingenious and learned author hath finely philoſophi- 
*« zed upon theſe words, | 


| | | ſays, And here we have three things to 

rch for the truth of in the word of God. 1ſt, That God is without 
body, adly, Without parts, and 3dly, Without paſſions. As for the 
firſt, chat He is without body, the ſeripture clearly aſſerteth it, when 
it faith,” „ God is a Spirit,” John 4. 24. and, A Spirit hath not 


_ +fleſhahd Bones as body hath, as our Saviour (who better knew the 


nature of a ſpirit, than all our ſceptical philoſophers, that attribute mat- 
ter to it, ever did or can do) expreſly tells us, Luke 24. 39. And to 
this purpoſe it is Taid, * To whom then will ye liken God, or what 
likeneſs will ye compare unto him? Ha. 40. 18. Whereas if God had 


| @ body, we might eafily anſwer the prophet ;” He is of ſuch or ſuch 


a Tg or ſhape, for every body maſt have ſome thape or other. 
And therefore alſo doth Moſes conniſel the Tiraelites that they do not 
make any graven itnage, any picture or ſimilitude of God, Deut. 
4. 12, 15, 16, 17, 18. th the apoſtle reproves the —_— for, 

OE: om. 
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Rom. 1. 23;—Secondly, that He is without parts the ſame ſcrip- 
ares that tell us he is without a body, do clearly prove, if we under- 
ſtand quantitative or extenſive parts. And that he is without all 
manner of parts whatſoever the Name Jehovah he gives unto himſelf, 
Gen. 15. 7. Amos 9. 6. and which he will not ſuffer to be given to 
any creature, plainly imports, ſignifying Eſſence in the moſt pure, 
fimple and abſtracted notion that poſſibly can be, from an Hebrew 
Root ſignifying to BE; and fo denotes ſuch an eſſence as is of itſelf 
pure and perfect Eſſence, which God could not be had he any parts 
whatſoever for then he would have his Eſſence from them and not be 
of Hitniſelf, or Eſſence itſelf. —Laſtly, That he is without paſſions, 
as well as without either body or parts, the ſame Name Jehovah 
plainly — — for if he be ſuch a pure Eſſence, yea, Eſſence itſelf, 
1s impoſſible he ſhould be ſubject to any paſſions. But it 
more clearly from thoſe words, God is not a man that he ſhould lie, 
neither the ſon of man that he ſhould repent, Num. 23. 19. but 
moſt clearly of all from acts 14. 14, 15. where Paul and Barnabas, 
to convince the people at Lyſtra that they were-not Gods but men, 
tells them they were men of like paſſions, or men ſubject to paſſions 
as well as they. And St James uſes the ſame argument to prove 
that Elias was a man too, Jam. 5. 17. Now had God been ſubject to 
10ns as well as men, the — wou'd have been much overſeen 
in their logic, ufing an argument that would make more againſt 
them than for them. I know the Anthropomorphitæ, that fancy d 
God to have a body, parts and paſſions like to ns, pretend much to 
te to ground this their hereſy upon; becauſe in ſcripture God 
is often ſaid to have eyes, ears, a mouth, feet, bowels, back-parts ; 
and alfo to love, hate, mourn, rejoice, be angry, and the like. And 
It is true, ſuch things as theſe were frequently attributed in the holy 
Tcripture to the Great God, but improperly, by a figure the ſchool- 
men call Anthropopatheia : And the teaſon is, becauſe ſhould God 
always of himfelf, as he is in himſelf we ſhould not be able to 
underſtand him; therefore doth God fit his expreſſions to our appre- 
Henfions : He ſpeaks of things, not ſo much as they are in themſelves, 
but as we are able to conceive of them. Therefore when he would 
make himſelf known to us, he ſpeaks as a nurſe to a child, who utters 
not her mind in compleat ſentences, but ſtammers it out in broken 
age, fitted to the Thallow capacity of its tender years. Thus, I 


f . F 4 * . 6 4 . , X # ' 
lay, doth God fpeak in broken and imperfect language to us, — 
15 ing 
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king uſe of the names that we give to the ſeveral parts of our bodies 
and paſſions of our minds, to ſignify the Divine properties which are 
in Himſelf, yea, which are Himſelf, or their effects. Thus he uſes 
the word Eye to ſignify his Omniſcience, becauſe the eye is that part 
of our body whereby we ſee any thing; the word Hand to expreſs 
his power, becauſe it is that with which we do any thing : And thus 
alſo doth he uſe the words Rejoicing, Grieving, Loving, Hating, Re- 
penting, and the like, to denote ſomething in him which we cannot 
apprehend but by the dark reſemblance that theſe paſſions have unto 
it, and likewiſe to ſtir up the ſame paſſions in us when the ſame occa- 
ſions are offered to us. His Love denotes his eternal purpoſe and de- 
cree to reward virtue, His hatred and anger his eternal purpoſe and 
decree to 2 vice: And ſo his repentance doth not ſignify any 
change in his eſſence or decree, but only in his actions mutably de- 
creed from eternity, that is, decreed to be changed upon ſuch and ſuch 
occaſions and conditions. And therefore though theſe things be ſpo- 
ken after the manner of men, we are to underſtand them as becomes 
the 1 of God. 

% Now cometh our Author's fourth diviſion of this firſt Article, 


.cc VIZ. 


Of infinite power, wiſdon and goodneſs ; | 
| We have theſe three things confirmed by the mouth of God him- 
ſelf in his holy word : Piri, that he is a God of infinite power is 
certain, for He is God Almighty, Gen. 35. 11. He is wiſe in heart 
and mighty in ſtrength: who hath hardened himſelf againſt him 
and roſpered? Job 9. 4. Canſt thou by 3 out 
God? thou find out the Almighty unto perfection ? chap. 11.7. 
as if he ſhould ſay, Canſt thou find out the bounds and limits of his 
power and greatneſs ? Canſt thou tell where it will end and be per- 
fected ? Is not he infinite? Yes, he can do every thing, Job. 42. 2. 
Yea, he hath done whatſoever he pleaſeth, Pf. 115. 3. And the rea- 
ſon is, becauſe with God nothing ſhall be impoſſible, Luke 1. 37. 
with men this is impoſſible, but with God all things are poſſible, 
Matt. 19. 26. — Secondly, that he is of infinite wiſdom, is as fre- 
quently inculcated in ſcripture, as that he is of infinite power ; for he 
is the only wiſe God, 1 Tim. 1. 17, Rom. 16. 27. Jude 25. He 
knoweth all things, 1 John 3. 20. John 21. 17. Neither is there 
any creature that is not manifeſt in his ſight : but all things * 
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ked and opened unto the eyes of him with whom we have to do, Heb. 
4. 13. For there is not a word in my tongue, but lo, O Lord, thou 
knoweſt it altogether. Whither therefore ſhall I go from thy ſpirit, or 
-whither ſhall I flee from thy preſence? If I aſcend up into heaven thou 
art there: if I make my bed in hell, behold thou art there, &c. Pf. 139. 
4, 7, 8, 9, 10, 11, 12. and why fo, but becauſe he is of infinite wiſdom, 


or as himſelf faith, his underſtanding is infinite Pfal. 147. 5. Third- 
ly, he is of infinite goodneſs, as well as infinite wiſdom and power ; for 
his goodneſs is great goodneſs, Pſal. 145. 7. He is good to all and his 
mercies are over all his works, ver. 9. Vea, there is none good but God, 
Mark 10. 18. Luke18.19. None effentially, originally,or infinitely good 
but God. Therefore doth David cry, whom have I in heaven but thee ? 
neither is there any upon earth that I deſire beſides thee, Pſ. 73. 25. And 
he being thus the center of all our deſires, muſt needs be the perfection 
of all goodneſs; or, as it is here expreſſed, of infinite goodneſs. 

Our authors fifth diviſion of this Article aſſerts, that our God is 


The maker and preſerver of all things both vijible and inviſible. 


And truly the firſt words of holy ſcripture clearly ſhew that God was 
the firſt cauſe of all creatures. In the beginning God created heaven 
and earth; that is, in the firſt beginning of time, before which there 
was nothing but eternity: And in the firſt beginning of all things, be- 
fore which there was nothing that had a beginning, did God of nothing 
make all things. Firſt I fay, he made all things of nothing; for though 
the Hebrew word Barah may not always ſignify the production of any- 
thing out of nothing ; and ſo we cannot raiſe any convincing argument 
from the word itſelf, fo as to ſay becauſe God Barah, therefore he made 
all things of nothing; yet it cannot poſſibly be taken in any other ſence 
- here, than to ſignify the producing of ſomething, yea of all things, out 
of nothing, For ſuppoſe the word in itſelf ſhould import no more than 
that he made all things; yet here it neceſſarily implies, that he made 
them of nothing; becauſe it is here expreſs d that it was in the begin- 
ning that he made all things; and therefore before which there was 
nothing that he could make any thing of: For if there had been anything 
he could make any thing of before he is here ſaid to create heaven and 
earth, he could not have been ſaid to have created them in the begin- 
ning, there being ſomething begun, and ſoa beginning before that. — 
— Secondly, as trom theſe words it may rationally be deduced that he 


made all things of nothing, ſo alſo that of nothing he made all -m : 
| mean, 


D 
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I mean, there is nothing in the world but what is comprehended under 
one of theſe two words, Heaven and Earth. And it is uſual in the He- 
brew tongue, having no one word to expreſs it by, as other languages 
have, to join theſe two words, Heaven and Earth together, and under 
them to comprehend the whole circumference of all created Beings, 
| which we call the world or univerſe. And there is no place of ſcripture 
where they come together, but they are to be taken in that comprehen- 
five ſenſe. And in this God himſelf ſeems to be his own interpreter, 
who in one place faith, In ſix days he made heaven and earth, Exod. 
31. 17. in another place, In fix days he made heaven and earth, the 
ſea, and all that in them is, Exod. 20. 11. And St Paul moſt excel- 
lently not only explains the phraſe, but confirms the truth, ſaving, that 
By him were all things created that are in heaven, and that are in the 
earth, viſible and inviſible, whether they be thrones, or dominions, or 
principalities or powers, all things were created by him and for him, 
Col. 1. 16, which place being itſelf ſo clear, plain and full a proof of it, 
T need not produce any more to prove that God is the maker of all 
things viſible and inviſible. | 

“Now to the ſixth and laſt part of this firſt article, which is in theſe 
following words, viz. 


And in Unity of this Godhead there be three Perſons, of one Subſtance, 
power eternity, the Father, the Son, and the Holy Ghoſt. 


| Now though this myſtery hath retrieved great light by the riſing of 
the Sun of Righteouſneſs upon the world ; — akt — lie altogether 
undiſcover d before; there being ſufficient teſtimonies in the law as 
well as in the goſpel of it. I ſhall make uſe of both, that by the mouth 
of two infallible witneſſes, the law and the goſpel, this great truth may 
be eſtabliſhed. Firſt, we will conſult the Old Teſtament, which will 
furniſh us with ſeveral teſtimonies of it, tho' not with ſomany as com- 
monly are forced from it. God being fo frequently ſtiled Elohim, and 
ſaying in the firſt of Geneſis, Let us make man, may denote a plura- 
lity, but cannot convince any gain-ſayer of a Trinity of Perſons in the 
ſacred Deity. And the angels crying Holy, holy, holy Lord God of 
hoſts, Iſa. 6. 3. may be a ſtronger argument for the ſuper- eminent 
ſanctity, than for the Sacred Trinity in the Divine Nature. 

- But there are two or three places which ſeem to be very convin- 
eing; as, The Spirit of the Lord ſpake by me and his word by my 
tongue, 2 Sam. 23. 2. Where we have Jehovah, the Spirit of Jeho- 


vah, 
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vah, and the Word of Jehovah, which is his Son, plainly and diſtind- 
ly ſet down together. So alſo, by the word Jehovah were the hea- 
vens made, and all the hoſt of them by the breath of his mouth 
Pfal. 33. 6. Where we have again Jehovah Himſelf, his Word, and 
his Breath or Spirit diſtinctly expreſs d. And again, Behold my ſer- 
vant whom I uphold, mine Ele& in whom my Soul delighteth : I 
have put my ſpirit upon him, he ſhall bring forth judgment to the 
gentiles, Iſa. 42. 1. Where Jehovah, the Lord, is ſpeaking of Chriſt 
his Servant; the firſt Perſon of the ſecond; and faith, He will put his 
Spirit, to wit, the third Perſon upon him. 

Thus we might diſcover this truth even in the Old Teſtament, but in 
the New we can ſcarce overlook it. Where we may read how, when 
Jeſus was Baptized, The heavens were opened unto him. And he 
ſaw the Spirit of God deſcending like a Dove, and lighting upon 
him. And lo, a voice from heaven, ſaying, This is my beloved Son in 
whom I am well pleaſed,” Mat. 3. 16. 17. Had we, who know 
nothing but by our ſenſes, been preſent at this time with Jeſus at Jor- 
dan, our very ſenſes would have convey'd this truth to our underſtand- 
ings whether we would or no. Here we ſhould have heard a voice 
from heaven; and whoſe was it but God the Father's? Here we ſhould 
have ſeen Jeſus coming out of Jordan; and who was that but God 
the Son? And here we ſhould have ſeen ſome thing elſe too, in the 
form of a Dove; and what was that but God the Spirit? Thus was 
God the Father heard ſpeaking; God the Son was ſeen aſcending out 
of the water; and God the Holy Ghoſt deſcending upon him. The 
firſt was heard in the ſound of a voice; the ſecond ſeen in the form of 
a man ; the third beheld in the ſhape of a Dove. O myſtery of myſte- 
ries! that ſo high a myſtery ſhould be brought within the reach of 
ſenſe! Thus we read how Chriſt when upon earth, faid, when he 
went to his Father, he would pray him, and then he would ſend the 
Spirit, John 14. 16, 17, 26. ch. 15. 26. ch. 16. 13, 14, 15. Where 
we may obſerve the Son praying the Father, the Father hearing the 
Son; and both of them ſending the Holy Ghoſt. Thus faith the an- 
gel to Mary ; the Holy Ghoſt ſhall come upon thee, and the power of 
the higheſt ſhall overſhadow thee : Theretore alſo that Holy Thing 
that ſhall be born of thee, ſhall be called the Son of God,” Luke 1. 
35. Where God the Father ſends an angel unto Mary; God the Son 


is promiſed to be born of her; and to that purpoſe God the 2 
0 
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Ghoſt doth overſhadow her. Thus it is ſaid, God (the Father) hath 
ſent forth the ſpirit of his Son into your hearts, Gal. 4. 6. And there- 
fore the apoſtle wiſhing all happineſs to the Corinthians, concludes his 
_m_ an holy prayer to all the perſons in the ſacred Trinity for 

em, ſaying, The Grace of our Lord Jeſus Chriſt, and the Love 
of God, and the Communion of the Holy Ghoſt be with all, 2 Cor. 
I3. 14. There is ſtill behind, beſides ſome other from which it might 
be proved, one eminent place to confirm this truth ; © Go ye therefore 
and teach all nations, baptizing them in the Name of the Father, Son, 
and Holy Ghoſt,” Mat. 28. 19. As the Father, Son, and Holy Ghoſt 
= together when John baptized Chriſt; ſo mult all . chriſtians 

at henceforth ſhall be baptized, be baptized in the Name of all 
Three. Where we have obſervible the, Trinity in the Deity, the Deity 
of the Trinity, and the order of the Perſons in that Divine Trinity. 
1ſt, The Trinity in the Deity; for here are plainly Three, Father, 
Son, and Holy Ghoſt. 2dly, The Deity of the Trinity, viz. that 
every Perſon is God; for here Divine Worſhip is to be paid to them 
all; and all that profeſs the true religion muſt be baptized in the Name 
of every one, as well as of any one of them; and gdly, here is the 
order betwixt the Sacred Perſons in the Deity ; firſt the Father, then 
the Son, and then the Holy Ghoſt. 

It is clear therefore that there are no more and no fewer Perſons in 
the Sacred Deity than three; but how doth it appear that theſe three 
Perſons are all but One God? Plainly ; For there are three that bear 
record in heaven, the Father, the Word, and the Holy Ghoſt, and 
theſe Three are One, 1 John 5. 7. that is One God. Though this 
place of ſcripture be not extant in many antient manuſcripts, nor in- 

in many antient tranſlations ; yet in the days of Arius the grand 
oppugner of this truth, about 33o years after Chriſt, it was never 
{ much as queſtioned, and many of the antient fathers quote it: 
Which plainly ſhews that it was then received as canonical ſcripture, 
and therefore not to be queſtioned by us now. | 
Thus have I, by the affiſtance of that all-glorious Deity, One in 
Three, and Three in One, which I have made bold to diſcourſe of, 
gone through the firſt of theſe articles, and confirmed the truth 
ys X -q ſame by the Word of God, the Oracles of everlaſting 
c Tru - 4 


AR. 
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Of the Word or Son of God, which was made 
| very Man.  H 


The Son, which is the Ward of the Father begotten from everlaſting of 
the Father ; the very and eternal God, of one Subſtance with the Father, 
tool man's nature in the womb of the Bleſſed virgin of her ſubſtance : ſo 
that two whole and perſett natures, that is to ſay, the Godhead and the 
manhood ; were joined together in one Perſon, never to be divided, 
whereof is one Chriſt, very God and very Man, Cc. 


In the former article we have proved That there is but one God, 
and that this one God is three Perſons, and every one of theſe Perſons 
is God, and yet all but one God: In this we have the ſecond Perſon 
there ſpoken of to be conſidered, called the Son ; becauſe begotten of 
the Father, not by ſpiritual regeneration, - as other ſons of God are; 
but by Eternal Generation, as none but Himſelf is. And here we 
have ſeveral things to be confirmed. 1. That the Son was begotten 
from Everlaſting of the Father. 2. That He is very and eternal God, 
of one Subſtance with the Father. 3. He took man's nature in the 
womb of the bleſſed virgin of her ſubſtance. He fo took man's na- 
ture upon him, that he is but one and the ſame Perſon, having both 
theſe natures united together in Himſelf. 

Firſt, That the Son was begotten from everlaſting of the Father : 
And truly this the Father Himſelf, who beſt knows the Son whom 
he himſelf begets, aſſures us of, ſaying of this Jeſus Chriſt we are 
ſpeaking of, This is my beloved Son in whom I am well pleaſed, 
Matt. 3. 17. And Thou art my Son, this day have I begotten thee 
Pal. 2. 7. Heb. 1. 5. Hence he is called the Son of the living God, 
Matt. 16. 16. Yea, the only begotten of the Father, John 1. 14. 
And that he was begotten from everlaſting is as certain as that he was 


begotten at all of the Father: For it is expreſly ſaid by Chriſt, The 
| | E r 
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Lord poſſeſſed me in the beginning of his way, before his works of 
old; I was ſet up from everlaſting, from the beginning, or ever the 
earth was; when there were no depths I was brought forth, when 
there were no fountains abounding with water ; before the mountains 
were ſettled, before the hills was I brought forth, Prov. 8. 22, 23, 
24, 25. And he that was brought forth before Time muſt needs be 
begotten from Eternity. Thus it is ſaid alſo, In the beginning was 
the Word, and the Word was with God, John 1. 1. Where we may 
_ ſee that in the beginning, before the world was the. Word was; yea, 
it was by the Word that the world was created, ver. 3. which could 
not be, unleſs himſelf was before it ; and before the world was, there 
was nothing but eternity. And therefore if he be before the world, 
he muſt needs have been from eternity. | 
- Secondly, That this Son of God is very and eternal God, may be 
roved from Iſa. 40. 3. and Hol. 1.7. Where the Son is called Je- 
— as well as the Father. And alſo in John 1. 1. In the begin- 
ning was the Word, and the Word was with God, and the Word was 
God: With God, as to his Perſon, God Himſelf as to his Efſence. So 
John 20. 28. 1 Tim. 3. 16, &c. Is the Father Alpha and Omega, the 
Firſt and the Laſt? ſo is the Son, Iſa. 41. 4. chap. 44. 6. Rev. 1. 8, 
17. Is the Father Eternal? fois the Son, as it is ſaid Ifa. 9. 6. Rev 1. 
8. Is the Father Almighty? fo is the Son, Heb. 1. 3. Is the Father 
every where? ſo is the Son, Mat. 18. 20. Doth the Father know 
all things? fo doth the Son, John 20. 17. Did the Father make all 
things? fo did the Son, John 1. 3. Doth the Father preſerve and 
uphold all things? fo doth the Son, Heb. 13. Does the Father 
forgive fins ? ſo does the Son, Mat. 9. 6. Is the Father to be wor- 
ſhipped ? fo is the Son, Heb. 1. 6. Is the Father to be honoured ? 
ſo is the Son, John 5. 23. No wonder then, that Chriſt being in 
the form of God, thought it no robbery to be equal with God, Phil. 
2. 6. — And thus the ſecond thing is clear, that Chriit is very and 
eternal God, | | | 
Thirdly, This Son of God becauſe very man, fo that he was not 
more like to God, yea, very God in his Divine, than he was like to 
man, yea, very man in his Human Nature; and as he was begotten 
of the fame Subſtance with God the Father from Eternity, ſo was he 
conceiv d of the fame ſubſtance with us men in time; and therefore 
there is nothing that belongs to us as men, but what he took upon 
himſelf; Have we a body? ſo had he, Heb. 10. 5, 10. Have we 


fleſh 
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fleſh and blood? fo had he, Heb, 2. 14. Have we hands and feet? 
ſo had he, Luke 24. 39. Have we a foul? ſo had he, Mat. 26. 38, 
Are we hungred ? ſo was he, Mat. 4. 2. And weary? fo was he, 
John 4. 6, And heavy and ſorrowful? ſo was he, Mark 4. 33. 
Do we grow in ſtature and knowledge? fo did he, Luke 2. 52. Do 
we die? fo did he; he gave up the ghoſt too, John 10. 30. Thus 
was he in all things tempted like us, but only in fin, Heb. 2, 17. ch. 4. 
15. So well may he be called the Man Chriſt Jeſus, 1 Tim. 2. 5 
1 Cor. 15. 21. -And Chriſt Jeſus, the Son of Man, Mat. 26. 2. 
Fourthly, Having feen how expreſs the ſcripture is in aſſerting him 
to be both God and man, we are now to enquire whether he be thus 
God and Man in one Perſon. The ſcripture is plain in attributing to 
him two natures, and yet having but one Perſon, in ſaying, that The 
Word was made fleſh, John 1. 14. He did not take fleſh unto him, 
but into him; yea, he was made fleſh; i, e. He who was really a 
Spirit as God, became as really fleſh as man; not by changing him- 
ſelf into fleſh, but by taking fleſh into himſelf, to make us one and 
the ſame perſon with himſelf. Hence the ſame perſon who was in the 
form of God is ſaid to have taken upon him the form of a ſervant, 
Phil. 2. 6. 7. Hence alſo is the Son of God ſaid to be born of the 
Virgin Mary, Luke 1. 35. which could not be unleſs the Son of God 
and the Son of Mary was the ſame Perſon. Hence it is alſo that we 
are ſaid to have but one Mediator, 1 Tim. 2. 5. That is, though 
our Mediator have two natures, yet being but one Perſon, he is but 
one Mediator. And to name no more, hence it 1s that God is faid 
to have purchaſed his church with his own Blood, Acts 20. 28. What, 
with the Blood of the Divine Nature? No, for that hath no Blood. 
With the blood of a man, a diſtinct Perſon from God? No, for then 
it could not he called God's own Blood. And therefore it cannot 
poſſibly be otherwiſe interpreted than to ſignify the Blood ot a Peron 
who was God as well as man; who being God, and becoming Man 
and purchaſing his church with that Blood which he himſelf aiſumed 
with the human nature, may juſtly be ſaid to have purchaſed hy 
Church with his own Blood. And hence it is, that to denote his 
two natures in one Perſon, he hath a Name given him wherein they 
are both joined in one word, Immanuel, Iſa. 7. 14. which is truly 
interpreted, God with us, Matt. 1. 23. In the beginning of the word 
Immznv, With Us, there is the human, at the end EL, God, there 


is the divine Nature imply'd, and both in the fame word, to thew 
| tau 
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that though they be two natares, yet one name or word is ſufficient 
to expreſs them both, they both making up but one and the ſame 
Perſon. And thus we ſee how evidently it hath pleaſed the moſt 
High God to unveil this great Myſtery to us, as clearly diſcovering, 
not only that Chriſt was begotten of Himſelf, and ſo very God from 
eternity; and that he was born of a woman, and ſo very Man in 
time; but alſo that he was, and is, both very God, and very Man 
in the very ſelf-ſame Perſon. 


« 'The concluſion of our ſecond article runs thus : 
Who truly ſuffered, avas crucified, dead, and buried, to reconcils 
bis Father to us, and to be a ſacrifice not only for original guilt, 
but alſo for actual fins of men. 


That Chriſt ſuffered, was crucified, dead and buried, is the whole 
ſum and ſubſtance of the Old and New Teſtaments, the one foreſhew- 
ing it in Types and foretelling it in Propheſies, and the other relating 
it in hiſtory, Iſaac was a Type, the Brazen Serpent a ſhadow of it. 
Ifaiah was that propheſying Evangeliſt, or evangelizing Prophet, 
that expreſly related his ſufferings to come as if they had been alrea- 
dy paſt, ſaying, He is deſpiſed and rejected of men; a man of ſorrows 
and acquainted with grief: and we hid as it were our faces from him; 
he was deſpiſed, and we eſteemed him not, Iſa. 53. 3. He was op- 
preſſed, he was affficted, yet he opened not his mouth, ver. 7. But 
ſhould I write down all the hiſtorical propheſics, or prophetical 

hiſtories concerning the paſſions of this Immanuel, God-Man, I ſhould 

_ tranſcribe, not only all this chapter, but the greateſt part of all the 
prophets. And as for the Evangeliſts, though there be ſome things 
which only one of them relates, others which only two, others which 
three only have recorded ; yet, that he Suffered, was Crucified, 
Dead and Buried, they all unanimouſly have left on record for the 
confirmation of our faith in ſo great a Myſtery. — Let us view him 
in the garden of Gethſemane, or the mount of Olives, the field it 
ſeems himſelf had appointed to fight the devil and all his angels in : 
here we may behold a doleful fight, the Son of God beginning to be ſor- 
rowful, and very heavy ! Mat. 26. 36. Mark 14. 32. Luke 22. 39. 
preſently ſaying to his diſciples, Peter, and the two ſons of Zebedee, 
whom he had taken to behold the Combat ; My ſoul is exceeding 
ſorrowful 
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forrowful unto death, Mat. 26. 3. Then leaving them he goes to 
his Father, pouring forth his mournful foul to Him, having pro- 
| «ſtrated himſelf upon his face before Him, crying out, O my Father! 
i it be poſſible, let this cup paſs from me; nevertheleſs, not as I will, 
but as thou wilt, ver. 39. and elſewhere, Now is my ſoul troubled, 
and what ſhall I ay ? Father, fave me from this hour; but for this 
- cauſe came I unto this hour, John 12. 27. and if we view his body, 
behold ſweat guſhing out of it, As it were great drops of blood falling 
down to the ground, Luke 22. 44. And whilſt his foul is thus 
ſurrounded with forrows, his body is compaſſed about with enemies. 
Judas, his own diſciple, | © his almoner whom he truſted with the 
- bag and all that was in it, and who had but juſt before ſupped with 
him, Mat. 13. 27, 28, 29. now is found betraying him, the ſoldiers 
apprehending him; the malicious Jews reſolved againſt their own ſal- 
vation, hauling him from one place to another: ſpitting in his face, 
ſtriking him with their hands, and crying out, Crucify him, crucify 
him. And having obtained his condemnation from Pilate, away they 
hurry him with his croſs upon his ſhoulders, and a crown of thorns 
upon his head, unto the place of execution. He himſelf vouchſafing 
by his Almighty Power to uphold them whilſt they thus abuſed him. 
But for fear leſt he being wearied by bearing his croſs himſelf, ſhould, 
not endure ſo much pain when bor'n upon it, they compelled one Si- 
mon a Cyrenian, to carry it for him, not out of compaſſion for him, 
but deſign againſt him: that coming freſh and lively to it, he might 
be the more able to grapple with the pains of death, and ſo they 
might have a longer time to glut their eyes with that pleaſing ob- 
ject. Having gotten him to the place of execution, they faſten the 
croſs in the ground, and him upon it, ſtretching his joints till his ſi- 
news cracked, hanging a table over his head, wherein was written, 
Insus oF NAZARETH THE KING or Tux JEws. And now was. 
his ſoul exceeding ſorrowful unto death indeed! when beholding 
himſelf fo ſnamefully abuſed, by his own, as well as his tellow-crea- 
tures, he cries out, Eli, Eli, lama- ſabacthani, My God, my God,, 
. why haſt thou forſaken me? Not intimating any ſpiritual deſertion of 
his Father's affection towards him; but. only a temporal deſertion of 
dais Fathers protection of him againſt his enemies. As if he ſhould 
have faid, Why haſt thou left me to be the object of ſo much cruel- 

ty ? Which words he had no ſooner ſpoken, but himſelf puts a period: 

to theſe his ſufferings, by giving up * ghoſt; and ſo diſſolving the uni- 


On. 
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on betwixt his ſoul and body; though both his ſoul and body ſtill re- 


muained united to his ſacred Deity. And himſelf having breathed his 
Poul from the body, Joſeph of Arimathea obtained the favour to take 


body from his croſs, and laid it in a ſepulchre, Luke 23. 55. And 
o he that ſuffered, was Crucified, and Dead, was alſo Buried. Thus 

have we ſeen our Saviour brought from the garden to the judgment- 
Kall, thence to the croſs, and thence to the grave; ſo he that came 
don from heaven is now laid under earth. 

And that it was not for himſelf, but for us, that this God-Man 
lived fo forrowfully and died ſo painfully, the ſcripture is full and clear; 
and that not only in 333 that it was for our ſakes he did it; but 
in particular, it was for the reconciling his Father to us, and to pur- 
chaſe the pardon of our ſins for us, expreſly telling us, that He hath 
'T ed both (jew and gentile) unto God in one Body, by the croſs, 
hav lain the enmity thereby, Eph. 2. 16. Yea, when we were 
enemies, we were reconciled to God by the death of his Son, Rom. 
5. 10. So that we, who were ſometimes alienated, and enemies in 
our minds by wicked works, now he hath reconciled in the body of 
his fleſh through death, to preſent us holy and unblamable and un- 
| ble in his fight, Col. 1. 21, 22. And the reaſon is, becauſe it 
pleaſed the Father that in him ſhould all fulneſs dwell ; and (having 
made peace through the blood of his croſs) by him to reconcile all 
things to himſelf; by him, I ſay whether they be things in heaven 
or things in earth, ver. 19, 20. And this reconciliation of God to 
us he made by offering up himſelf a facrifice for us. For God ſent 

his Son to be a propitiation for our fins, 1 John 4. 10. And he is 
the itiation for our fins, and not for ours only, but alſo for the 
fins of the whole world, . chap. 2. 2. And therefore when we ſee 
him ſweating great drops of blood under the burden of fin, we muſt 
not think they were his own fins that lay ſo heavy upon him: (for 
in him is no fin, 1 John 3. 5.) No, they were our fins which he had 
taken off from us, and laid upon himſelf ; for he bore our grief, and 
carried our ſorrows ; He was wounded for our tranſgreſſions, he was 
bruiſed for our iniquities, the chaſtiſement of our peace was upon him, 
and with his ſtripes we are healed, Iſa. 53. 4, 5. So undoubted a 
Truth is this comfortable aſſertion, That Jeſus Chriſt by his death and 
_ ſufferings reconciled his Father to us, and therefore was a ſacrifice, 
not only for Original Guilt, but alſo for Actual fins of Men. 


AR- 
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ARTICLE m. 
Of Chriſt's Deſcent into Hell. 


As Chriſt died for us, and was buried ; ſo alſo is it to be believed, that 
| be went down into hell. | 


Though this article be in itſelf as clear and certain as any of the reſt, 
yet men having exerciſed their fancies ſo variouſly upon it, havegdrawn, 
as it were a veil over it, and fo eclipſed the light of it; and Hence it 
is that ſome do not rightly underſtand it, others ſcruple it, yea and 
others do in plain terms contradict and gainſay it. The ſcripture 
ce fays little about it. And what is apparently faid concerning it is ex- 
« pounded by many learned men, ſome one way and ſome another: Tt 
eis therefore our neareſt and beſt way to ſhun the jangling opinions 
<« of the learned (who peradventure may diſpute only to ſhew their 
« learning) and come directly to the opinions of the fathers, as they 
* are well and briefly collected by our learned and judicious Author, 
e who thus goes on: 

Neither is this a Truth of yeſterdays growth (“ viz. that Chriſt de- 
ct ſcendedinto hell”) but almoſt all the fathers of the primitive church 
have acknowledged and received it as an article of their faith. Though 
they much differ about the end of his going, yet that he did go thither 
they all agree. Some ſaid he went to preach there, others to looſe 
ſuch as himſelf thought fit, others to triumph over his conquered ene- 
my the devil; but all affirm that he did go to hell. But paſſing by 
many others, I ſhall only impannel one jury of them, that bring in 
their verdi& for this Truth. And the foreman of this jury is, 


I. Ignatius, who faith expreſſy, He deſcended into Hell alone. 
te but aſuended with a multitude. ” 


[Nicephorus ſays, that Ignatius, when a child, was one of thoſe little children that our Sa- 
yiour took up in his arms, when he ſaid, * Unleſs you become like one of theſe little children, 


you cannot enter into the kingdom of heaven- Thrice happy Lad; more than a thoufand 
| | 
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times bleſſed Boy ! that the God of TENG IRS PUTS the world 
ould take thee in His arms, and- bleſs "thee | No doubt but this moſt Bleſſed I adored 


oe W ipped Him in 


II. Clemens Alexandrinus, whoſe opinion was not only that he 

deſcended, but that he deſcended on purpoſe to preach to the ſpi- 

rits there detained, ſaying, The Lord — You deſcended for no o- 

ther end, but only to preach the goſpel, either to all, or to the jews 

only; and adds, That at that time things were ordered in hell, that 
all the ſouls that there heard the preaching, might either manifeſt 
their repentance or acknowledge their 1 to be juſt, bo- 
_ « cauſe they did not believe.” The next is 


. UI, Tertullian; who. ſaith, The God Chriſt being alſo a Man, 

s and dying according to the ſcriptures, and being buried alſo accord- 

ing tothe ſame, he ſatisfied this law alſo, undergoing the manner of 
"4c an human death in hell. Next the famous 


IV. Athanaſius, who: tells us, „ Chtiſt was buried, his u . 
, to, * but ſeeing it could not be held there, it was reſtored to 12 
boch, and i he roſe again. And after him is 


V. St Hilary, vrho faith, It is the law of human neceſſity . 
their bodies being buried, their ſouls ſhould: deſcend into hell; 
.« which defcent the Lord did not refuſe for the eonſummation of a 

e real Man, viz. That he might 'do 'for man whatſoever man was 
x bound of neceſſity to do.” And, 


VI. St Amhroſe, “That the ſoul of Chriſt was in the abyſs of hell 
-« yet now it is not, becauſe it is written, Thou wilt not leave my 
«ſoul in hell. 


VII. St Baſil, who upon. theſe Words, But God will redeem my 
ſoul from the power of the grave (or from the hand of hell, as this 
father tranſlates it) for he ſhall receive me, faith he, He clearly 
% foretelleth the deſcent of the Lord into hell; who ſhall redeem this 

« prophet's ſoul with others that it may not remain there.” 


VIII. st Jerome faith, . Hell is a place of puniſhments and tor- 
« ments, where the rich man who ufed to be cloathed in purple 
was ſeen: whither alſo the Lord deſcended, that he might looſe 


* from priſon who were bound there: For none is 2 — 
. om 
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« from hell but only by the grace of Chriſt, and therefore did Chriſt 
« deſcend thither after his death, &c. 

IX. Macarius, Who lived before the five laſt cited; and in his 
diſputation in the firſt general council of Nice, affirmed, After death 
« we are carried into hell. This alſo did he (Chriſt) take upon him- 
« ſelf, and deſcended willingly into it. 

KX. Fulgentius delivers his opinion in this particular thus; “ But 
ec the humanity of the Son of God was neither wholly in the grave, 
e nor wholly in hell, but as to his real fleſh, Chriſt being dead, 


<« Jay in the grave, but in his foul Chriſt deſcended into hell, and in 
ce the ſame ſoul returned from hell again to the fleſh he had left in the 


ce grave. 

XI. Anaſtatius Sinaita avers, © The grave truly received his body, 
< but hell his ſoul only. | 
XII. St Auguſtine, who in order of time was before the two laſt 
named ſhall bring in his verdi& aſter them: And his opinion is, 
« That if theſe words, This day ſhalt thou 'be with me in paradice, 
te be ſpoken of the humanity which the Word of God aſſumed, pa- 
« radice is not there thought to be in heaven. For the Man 
„ Chriſt was not that day to be in heaven but in hell as to his ſoul, 
« and in the grave as to his body. None can contradict either that 
* prophecy, Thou wilt not leave my foul in hell; nor that aſſertion 
te of St Peter, That he looſed the pains of hell, of which it was im- 
poſſible he ſhould be held.” 


eee 
Mo AR TT UR iv. 
Of the Reſurrection of Chriſt. 


Chriſt tid truly riſe again from death, and took again his body, 
with fleſh, bones, and all things appertaining to the perfection of 
man's nature. 

37 
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no  The"Thirty-nine Articles of Religion, 
The Old Teſtament foretold the Meſſiah Should, the New relates 
that he really Did riſe from death. Had we all the ſcriptures our 
Saviour made uſe of, when Beginning at Moſes and all the prophets 
be expounded the things concerning himſelf, Luke 24. 27. or thoſe 
whereby St Paul perſuaded his hearers, both out of law and the 
ophets from morning till evening, Acts 28. 23. certainly we ſhould 
ben furniſhed with convincing arguments for this truth. But as it is, 
Tet theſe two or three convince us of it and confirm us in it. 1. My 
fleſh alſo ſhall reſt in hope, fot thou wilt not leave my foul in hell; 
neither wilt thou ſuffer thy holy one to ſee corruption, PC. 16. 9, 10. 
That theſe words were ſpoken prophetically of Chriſt is clear, becauſe 
the ſame Spirit that here ſpeaks them in the Patrniſt applies them to 
Chriſt by the apoſtle Peter, Acts 2. 31. Another is, When thou 
ſhalt make his ſoul an offering for fin, he ſhall ſee his ſeed, he ſhall 
olong his days, Iſa. 53. 10. Where the firſt words plainly imply 
his offering up-himſelf upon the croſs a ſacrifice for fin ; and the latter 
His riſin by 5 the dead Ficbdat which it would be impoſſible for ſin, 
aer that to ptolong his days, "That it is Haid alſo, that of the in- 
creaſe of his erbt there ſhould de no end, Iſa. 9. 7. Which 
| notwithſtanding if he ſhould hot rife" agath, would be determined in 
his death, — * what was foretold i in the Old ncerning the 'Meſ- 
Rah, is recorded in che New Teſtament con g this Jefts, that 
he was indeed raiſed from the dead, - telling us, chat tho hie was cru- 
cified thro” weakneſs, yet he liveth by the power of God, 2 Cor. 1 
4. And again, For tb this end Chriſt both died and roſe, and reviy 
that 2 might be Lord both of the dead and living, Rom. 14. 9. 
Knoving has Chriſt being raiſed from the dead dieth no more, chap. 
ſides theſe, it is e in the Goſpel that many ſaw him 
— his reſurrection ; ; 1ſt, Mary Magdalene at the ſepulchre, Mark 
16. 9. John 20. 14. . zdly, Clepphas and another diſciple going to 
Emmaus, Luke 24. 13, 14. Mark 16. 12. And again, 3dly, All the 
eleven apoſtles extept Thomas, Joh. 20 19. And, 4thly, Above five 
hundred brethren at once, 1 Cor. 1 5. 6. 5thly, James ſaw him by him- 
K1k, ver, 7. 6thly, Then he was ſeen of all the apoſtles, Thomas being 
preſent, John 20. 26. But 7thly, After this the diſciples ſaw him a- 
gain at the ſea of Tyberias, John 21. 1, 2, &c. 8thly They ſaw him 
juſt before his aſcenſion, Luke 24. 36. Acts 1. 2. He reaſon- 
ed and diſcourſed with his diſciples, and eat and drank with them, 


giving them the moſt convincing proofs that it was really and yy — 
Imle 
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himſelf, Luke 24. 38, 39, 40, &c. And laſt of all he was ſeen of Paul 
alſo, 1 Cor. 15. 8. And theſe are the witneſſes choſen before of God, 
which he ſhewed himſelf openly unto, Acts 10. 40. 41. 

Thus have we ſubſtantially proved by the inconteſtible evidence 
* of the Word of God, that Chriſt did truly riſe from death, and 
« took again his body, with fleſh, bones, and all things appertaining 
« to the perfection of man's nature. Now by divine grace we ſhall 
« ſee what we can do in confirmation of the latter part of this article, 
„ which'is as followeth. | 


Wherewith be aſcended into heaven, and there fitteth, until he 
return to judge all men at the laft day. 29" vI 


The Typical Repreſentations and Prophetical Predictions of this 
Truth diſcover'd in the Old Teſtament may be found in the following 
inſtances: Firſt, Typically repreſented both in Enoch's tranſlation and 
Elijah's aſcention into heaven: but more fully in the high prieſt's en- 


tering into the holy of holies. For the high prieſt under the law, 
being to make atonement for the ſins of the people, was appointed 
once every year to enter into the holy of holies. For the Lord ſaid 

unto Motes, ſpeak unto Aaron thy brother that he come not at all 
times into the holy place within the veil, before the mercy-ſeat which 
is upon the ark, that he die not, Lev. 16. 2. And Aaron ſhall 
make an atonement upon the horns of the altar once in @ year with 
the blood of the ſin- offering of atonement,” Exod. 30. 10. This 
doth the apoſtle apply to-Chriſt; ſee Heb. 2, 11, 12. — This my- 
ſtery is alſo prophetically foretold in the Old Teſtament; as in that of 
David, Lift up your heads O ye gates, and be you lift up you ever- 
laſting doors, and the King of glory ſhall come in, Pſ. 24. 7. the 
prophetical ſenſe that the fathers put upon theſe words is to denote the 
aſcention of Chriſt the King of glory into the higheſt heavens. But 
the cleareſt prophecy of this myſtery is delivered in theſe words, Thou 
haſt aſcended on high; thou haſt led captivity captive ; thou haſt re- 
ceived gifts for men, yea for the rebellious alſo, that the Lord God 
might dwell among them, Pf. 68. 18. Which place, that it is to be 


underſtood of Chriſt, the Spirit that dictated it to David, certifies us by 
St Paul, who ſpeaking of Chriſt, tells us, Wherefore he faith, when 
he aſcended up on high, he led captivity captive, and gave gifts unto 


men, 
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men, Eph. 4. 8. —— Having ſeen the typical repreſentations and 
prophetical predictions in the Old Teſtament, we proceed to the poſi- 


"3 tive aſſertions and hiſtorical relations in the New. 1. Chriſt before his 


aſcention aſſerted that he would aſcend, < Jeſus faith unto her, touch 
me not, for I am not yet aſcended to my Father; but go to my bre- 
thren, and fay unto them I aſcend unto my Father and your Father, 
and unto my God and your God,” John 20. 17. And St Paul ſays, 
« He that deſcended is the ſame alſo that aſcended up far above all 
heavens, that he might fill all things,” Eph. 4. 10. But, 2. It is the 
hiſtorical relation that gives the ſtrongeſt proofs. St Mark relates it 
s thus, So then, after the Lord had ſpoken unto them, he was re- 
ceived up into heaven, and fat on the right hand of God,” Mark 16. 
19. St Luke in his goſpel ſomething more fully; © And he led them 
out as'far as Bethany, and he lift up his hands and bleſſed them. And 
it came to paſs whilſt he bleſſed them, he was parted from them and 
| Carried up to heaven, Luke 24. 50, 51. But fulleſt of all the ſame 
St Luke in his Acts of the Apoſtles declareth, And when he had 
ſpoken theſe things, while they beheld he was taken up, and acloud 
teceived him out of their ſight. And whilſt they looked ſtedfaſtly 
towards heaven as he went up, behold two men ſtood by them in 
white apparel, which alſo ſaid, Ve men of Galilee, why ſtand ye ga- 
Zing up into heaven ? This ſame Jeſus which is taken up from you 
into heaven, ſhall ſo come in like manner as ye have ſeen him go into 
heaven, Acts 1. 9, 10, 11. Which plainly ſhews that when he 
* cometh at the laſt day he will come in the fame glory in which he 
« now 1 at the on hand of the Father, as our creeds mention, 
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. V. 
Of the Holy Ghoſt. 


| The Holy Gloft proceeding from the Father and the Son, TP 
Jubſiance, majeſty and phy © with the Father and the Son, very and 


eternal God, 
« Nothing 
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te Nothing leſs than the infinite power of God the Holy Ghoſt can 
*, convince mortals, who are loſt in rebellion againſt God, that there 
* 1s any ſuch a Being as the Holy Ghoſt. There hath been enough 
te ſaid upon the firſt article to prove the truth of this, as well as it can 
ce be done by human expreſſions; inſomuch that we cannot declare 
this Truth more clearly.” That the Holy Ghoſt is very and eter- 
nal God, is frequently aſſerted by Himſelf in his infallible Word 
the holy ſcriptures which He himſelf indited. Indeed his inditing of 
the ſcriptures is a plain argument of his Deity, as well as the ſcrip- 
tures that were indited by Him. What man, what creature, who 
but God could ever have compoſed ſuch articles of Faith; and enjoin- 
ed ſuch Divine Precepts as are in the ſcriptures expreſſed ? Neither 
doth His inditing of the ſcriptures only, but the ſcriptures that were in- 
dited by Him alſo, give a full teflimony unto this Truth. Nay, the 
ſcriptures do therefore teſtify that the Spirit is God, becauſe they teſtify 
that themſelves were written by that God who is a Spirit; and that it was 
the Lord Jehovah that ſpake by the prophets, and other writers of 
the word of God, Himſelf faying, © Hear now my Words if there be 
a prophet amongſt you, I the Lord (Jehovah) will make myſelf known 
unto him in a viſion, and will ſpeak unto him in a dream, ” Num, 
12. 6. And hence it is that the prophets ſo frequently cry out, Thus 
faith the Lord of hoſts, to wit, becauſe what they ſpake from the 
Lord of hoſts, the Lord of hoſts had firſt ſpoken unto them. And 
to put it beyond all diſpute, inſpired Peter afferts, © For the-prophe- 
cy came not in old time by the will of man, but holy men af God 
ſpake as they were moved by the Holy Ghoſt, 2 Pet. 1. 21.— 
But one of the cleareſt diſcoveries of this great Truth © in the New 
Teſtament ” is made in the ſtory of Ananias and Sapphira, recorded 
Acts 5. 3. where Peter propounds this queſtion to Ananias, Why 
hath Satan filled thine heart to lie to the Holy Ghoſt ? and tells him 
in the next verſe, © Thou haſt not lied unto men but unto God. 
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= the TER of the Holy Scriptures for Sal- 
vation. 


Holy Scripture containeth all binge neceſſary to Salvation, ſo 
that whatſoever is not read therein, nor may be proved thereby, is 
not to be required of any man that it ſhould be believed as an 
Article of Faith, or be thought requifite or neceſſary to Sal- 
vation. | 


Or the Nemes and/Namber of the Canonical Books 


The 2. Book of Kings. 
The 1. Book of Chronicles. 
The 2. Book of Chronicles. 
The 1. Book of Eſdras. 
The 2. Book of Eſdras. 
The Book of Heſter. 
Ihe Book of Job. 


- * 
Fi F * * " _ 
ALT vo ** * * 


The Thirty-nine Articles of Religion: TY 


The Pſalms. 

The Proverbs. 

Eccleſiaſtes, or Preacher. 
Cantica, or Songs of Solomon, 
Four Prophets the greater. 


Twelve Prophets the leſs. 


And the other Books (as Hierom faith) the church doth read for 
example of life and inſtruction of manners; but yet doth it not apply 
them to eſtabliſh any Doctrine; Such are theſe following. 


The third Book of Eſdras. 
The fourth Book of Eſdras. 
The Book of Tobias. 


The Book of Judeth. 
The reſt of the Book of Heſter, 


The Book of Wiſdom. 

Jeſus the Son of Sirach, 

Baruch the Prophet. 

The Song of the three children, 
The ſtory of Suſanna. 


Of Bel and the Dragon. 
The Prayer of Manaſſes. 
The 1. Book of Maccabees. 


'The 2. Book of Maccabees. 


All the Books of the New Teſtament, as they are commonly 
received, we do receive and account them Canonical, 


— RAE: 


. x — _ . i K 
a4 '- wr Sod 20 - 7 4 "PS. * * * * * * , 4 p< - * . o N . 
F a a 4 * <> . "2 . * 2 
wa 4 * 1 wi EFT 7 * N 
4 N * * Ä 0 . 
< , #* — 
5 * 5 
ne * * ” « * | = * : 
36 - nine Articles of Religion. 
: = . 
* 


ARTICLE VII. 
Of the Old Teſtament. 


Th Old Teſtament is not contrary to the new: for both in the 
Old and New Teſtament, everlaſting life is offered to mankind by 
Chrif, who is the only Mediator between God and man, being both 
God and man. Wherefore they are to be heard, which feign 
that the old fathers did look only for 3 promiſes. Although 
the law given from God by Moſes, as touching ceremonies and 
rites, do not bind cbriſtian men, nor the civil precepts thereof 
ought of neceſſity to be received in any common-4wealth : yet not- 
withflanding no chriſtian man whatſoever, is free from the obedience 
of the commandments which are called re, | 


ARTICLE vm. 
Of the Three Creeds: 


The three Creeds, Nice-Creed, Athanafiuss Creed, and that 
which is commonly called the Apoſtles Creed ought throughly to be 
received, and believed; for they may be Pen Arey Gus 
rants of boly — 


Our * immediately before his Aſcention, commanding Bap- 
tiſm to be adminiſtred in the Name of the Father, Son, and Holy 
Ghoſt, Matth. 28. 19. His church hath therefore in all ages required 
— b three Perſons of all that were to be bap- 

And therefore to prepare her catechumens for baptiſin ſhe hath 
ſtill 
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ſill inſtructed them in what they ought to believe concerning each Per- 
ſon, which when they had learned, acknowledged and profeſſed either 
by themſelves or their ſureties, they were preſently received by bap- 
tiſm into the church of Chriſt. 

Now for the better underſtanding of what they were bound thus to 
acknowledge, the church uſed ſtill to give them in plain and familiar 
terms, a brief but full explication and deſcription of each Perſon in 
whoſe Name they were to be baptized : Which explication or deſcrip- 
tion of the Perſons in the Holy Trinity was afterwards called the Sym- 
bol, Creed, or Rule of Faith, becauſe it contained whatſoever was 
neceſſary to be believed and acknowledged in order unto baptiſm. 
Now the church of Chriſt being ſcattered abroad into ſeveral nations, 
and countries, much diſtant from one another, and yet each particular 
church till retaining the fame way of fitting her competentes or cate- 
chumens for baptiſm, though they all agreed in ſetting down the 
Three Perſons themſelves in their Creeds, yet they differed ſomething 
in the explicatioh of them ; ſome giving it in more, others in fewer 
terms, but ſtill retaining the ſame order, firſt ſetting down the Father, 
then the Son, and then the Holy Ghoſt. And hence it is that there 
have been ſo many creeds compoſed ſince our Saviour's time, all differ- 
ing in ſome circumſtances, tho' agreeing in the ſubſtance, viz. We 
believe in the Father, Son and Holy Ghoſt, which is the ſum and 
ſubſtance of them all. 

Now of all the creeds that were ever made, thoſe that have been of 
the moſt eſteem and the greateſt authority in the church of Chritt, 
are the Nicene Creed, Athanaſius's Creed, and the Creed commonly 
called the Apoſtles Creed ; of which three Creeds this Article treats, 
and aſſerts them to be all agreeable to the word of God, and may be 
proved from it. And each of theſe Creeds by the aſſiſtance of the 
Holy Trinity they ſpeak of, I ſhall endeavour to give ſome light 
unto. And I think I need not do any more to prove them agreeable 
to the word of God, than to diſcover what they are ; for he that doth 
but know that, cannot but acknowledge the other. Of every one 
of them therefore in their order. 

And firſt, of the Nice or Nicene Creed : which that we may 
rightly underſtand, we muſt know that in the fourth century after 
our Saviour's Incarnation, in the year 325, there ariſing a contention 
in the church concerning the Divinity of Chriſt, which Arius the 
heretic did moſt blaſphemouſly oppoſe ; other means failing, it piety 
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the moſt High God to put it into the heart of that pious and re- 
nowned Emperor Conſtantine the Great; for the compoſing the con- 


tention about Eaſter, and the ſuppreſſing the hereſy of Arius, by 
letters to call together all the biſhops of the Chriſtian world to meet 


at Nice a city in Bithynia, which was the firſt general, and therefore 
the moſt famous council that was ever celebrated ſince the apoſtles time. 
For the emperor's letters were no ſooner divulged, but the biſhops 
and miniſters of the church of Chriſt from all places of the world, did 
with joy and triumph meet together in the place appointed, to the 
number of 318. 

Being met, amongſt other things they conſulted about the ſettling 
of one Rule of faith over the whole world. For tho they all (ſome 
heretics excepted) agreed in the fundamentals of religion, and in the 
ſubſtance of the Creed, believing in the Father, Son and Holy Ghoſt, 

coming from ſuch remote places from one another, they differed 
in the explications thereof, ſome having received more, or fewer ex- 
plications into their creeds than others ; and as many as thought fit 
preſented the creed themſelves were baptized i into, to the conſideration 


of the council, do be ſettled and confirmed by it. _—_ the reſt 


Pamphilus Euſebius biſhop of Cœſarea in Paleſtine, pre 
which was this : 


We believe in One God Father Almighty, maker of all things vi- 


ents his, 


fible and invifible: And in one Lord Jeſus Chriſt, the Word of 


God, God of God, Light of Light, he 200 the only begotten Son, 
the firſt begotten of of every creature, before all 2615 2 begotten of God 
the Father, by whom alſo all things were made. Who for our ſalva- 


| Fon was incarnate, and converſed amongſt men, and ſuffered, and aroſe 


again the third day, and aſcended to the Father, and will come again 


to judge both the i dead. And we believe in one Holy Ghoſt, 


and every one of theſe to be and exiſt, the Father truly a Father, 
the Son truly a Sen, and the Holy Ghoſt truly an Holy Ghoſt. 


'This indeed Euſebius preſented to the Council with this preamble, 
The faith expounded by us, and as we have recerved from the biſhops 
that were before us in our firſt catechizing, and when we received 
baptiſm, as we have learned from the boly ſcriptures, as we believed 
and taught in our proſiyeery yea and in our epiſcopacy too, and believing 
the ſame now, ve make - known our faith unto you. And this is it 


We believe in one God, &c, —— From whence we may ſee that this 
| Creed 


- 
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Creed or Symbol, and ſo every part of it was antiently received in the 


church before, and therefore that the Nicene Council was not the 
firſt that called Chriſt, God of God, and Light of Light,” 

Euſebius having preſented this Creed to the council, the emperor 
being preſent, was much pleaſed with it, and aſſented to it, and 
commanded the ſame from the council too. And thereupon they made 
it the groundwork of the Creed they intended to confirm. But belides 
ſome other alterations that they made in it not fo conſiderable, ſeeing 
one end of their meeting was to ſuppreſs the Arian hereſy that deny d 
the Divinity of Chriſt, they therefore inſerted into the Creed that the 
Son was HOMOOUsSI0s, or of the fame ſubſtance with the Father; 


(which was not a new word coin'd by themſelves, but had been uſed 


in the like caſe by the fathers long before that time:) And fo they 
made up their Creed after this manner. | 


The Nicene Creed. 


We believe in one God the Father Almighty, the maker of all * 
orfible and in viſiblo: And in one Lord Jeſus Chriſt, the Son of God, be- 
gotten of the Vun her, the only begotten, that is, of the ſubſtance of the 
Father, God of God, Light of Light, very God of very God, begotten 
not made, being of one ſubſtance with the Father, by whom” all things 
were made, both that are in heaven and that are upon earth: Who 
for us men and for our ſalvation deſcended, was made fleſh, and be- 
came man: He ſuffered and roſe again the third day and aſcended 
into heaven, and will come again to judge both the quick and the 


dead: And in the Holy Ghoſt. 


After the Creed they immediately added an Anathema which ran 
thus; But ſuch as ſay there was a time when he was not, and before he 
was begotten he was not, and that he was made of nothing: Or ſuch 
as ſay the Son of God is of another ſubſtance, or eſſence, or conver- 
tible, or changeable, ſuch the catholic and apoſtolic church pro- 
nounceth Accurſed. 

This Creed with the Anathema annexed to it, the whole council 
approved and ſubſcribed to, even all the three hundred and eighteen 


ons in it, only five of the Arian hereticks excepted. And ſo we 


ſee this Creed when firſt confirmed by this council went no farther 
than the Holy Ghoſt. But fix and fifty years after, viz. * _ 
gSOUO 


\ 


1 Tze Thirty-nine Articles of Religion. 


Theodoſius the emperor, for the farther confirmation of the Nicene 
faith, the ordination of a biſhop of Conſtantinople, and for the ſup- 
preſſion of the Macedonian herefy that was then broached, denying 
the Divinity of the Holy Ghoſt; I fay, for theſe reaſons the emperor 
cauſed another general council to be held at Conſtantinople, where 
they being met did unanimouſly confirm the Nicene Creed, but with 
ſeveral other explications inſerted into it. For beſides other things, 
whereas. the Nicene Creed ended at theſe words, And in the Holy 
Ghoſt, the Creed confirmed by this council runs thus; And in the 
Holy Ghoſt the Lord and Giver of Life, proceeding from the Father, 
who with the Father and the Son together is worſhipped and glorified, 
who pale by the prophets; and in one catholic and apoſtolic church: 
We acknowledge one baptiſm for the remiſſion of fins: We look for 
the reſurrettion of the dead, and the life everlaſting. 
With theſe additions at the end, and other explications (which we 
| ſhall ſee preſently) inſerted into the body of it, did the Conſtantino- 
litan Council confirm the Nicene Creed; not as if this council firſt 
put theſe explications into it: For before this council fat, Cyril of 
- Jeruſalem (as one well obſerves) in his expoſition of the creed, doth. 
not end where the Nicene doth, at the Holy Ghoſt ; but as the creed 
confirmed by the council doth, even at Eternal Life. And we find 
Epiphanius alſo, who wrote. his Anchorate fix or ſeven years before 
this council, hath in that ſet down this creed with the ſame inſertions 
intoit, wherewith the Conſtantinopolitan Council did afterwards con- 
firm it, and faith, It is the faith delivered by the apoſtles and the 
318 biſhops in the Nicene Council. Which gives me ground to think, 
that though the Nicene Council did at the firſt confirm the creed with 
no more in it than we have ſet down, yet that afterwards they did 
conclude upon other explications of it, which might be inſerted into 
it. And that which confirms me the more in it is, becauſe I find A- 
thanaſius himſelf ſaying, That the writing or acts of the Nicene Sy- 
nod aſſert that the Son is of the ſame ſubſtance with the Father, and 
that the Holy Ghoſt is to be glorified together with the Father and 
the Son ; which words are part of the additions that were in the Nicene 
Creed, when the Conſtantinopolitan Council confirmed it. Which 
makes me think, that were not the acts of that ſynod (which he 
and Gregorius Cœſarienſis ſpeaks of) loſt, we might find moſt, if not 
all of the other additions concluded upon then, but not inſerted into 
the creed, becauſe that there was enough already contained in it, to 
oppole the hereſies that were then abetted. But 
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But howſoever, whether the Nicene fathers concluded upon thoſe 
explications whilſt ſitting in council, or whether any of them when 
the council was diſmiſſed inſerted them into the creed out of what 
had been ſpoken and confirmed before in the ſynod, or whether ſome 
others did afterwards gather theſe ſeveral explications together out of 
other creeds and put them into this; I fay, which way ſoever of 
theſe it was that theſe inſertions came into the creed, be ſure the Con- 
ſtantinopolitan was the firſt general council that confirmed the creed 
with them in it ; and upon that account, may well be afferted to have 
added thoſe explanations to it: there being no other oecumenical 
council, or indeed any council at all before that, that approved and 
confirmed the creed with thoſe explications inſerted into it. For 
though the Nicene Council itfelf ſhould be thought to have approved 
and confirmed the truth of every explication with their authority, yet 
it is manifeſt they did not inſert them into their creed, ſo many ſeve- 
ral perſons (fome whereof were preſent there) having recorded the 
creed as eftabliſhed by that council, without any one of thoſe explica- 
tions in it. And there being no other general council betwixt the 
Nicene and Conſtantinopolitan, nor — council at all that we read of 
which confirmed that creed with thoſe explications in it before the 
Conſtantinopolitan ; and ſeeing the Conſtantindpolitan council did 
take thoſe ſeveral explications and add them to that creed which was 
before confirmed by the Nicene Council without them; their inſertion 
into the creed may upon good grounds be principally aſcribed to that 
council. And though before this council the Nicene creed did moſtly 
or as we have before deſcribed, yet after this, council it always ran 

vt | 


The Nicene Creed enlarged by the Council of 
| Conſtantinople. 


Me believe in one God the Father Almighty, Maker of heaven and 
earth, and of all things viſible and invifible, And in one Lord Pos 
Chriſt, the only begotten Son of God, begotten of the Father, before 
all worlds, that is, of the ſubſtance of the Father, God of God, 
Light” of Light, very God of very God, begotten not made, being of 
one ſubftlance with the Father, by whom all things were mage; 
who! for us-men, and for our ſalvation came down from heaven, and 
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40as incarnate by the P 
man, and was crucifie Pontius Pilate: He 
7 ered, and was buried, and 2 ts day he roſe again according to 
EF and aſcended into heaven, and fitteth on the right 
. r ogy 
both t wick and the dead, 85 kingdom ſhall have no end. 
24 We T believe ) in the Hol the — and Giver of Life, 
mm from the "x thy oy: with the Father and the Son 
8 is worſhipped and glorified, who ſpake by the prophets. And 
(wwe believe) one ** and apoſtolic church; we acknowledge 
2 13 for the remiſſion of fins ; and we look for the reſurrection of the 

_— the life of the world to come. Amen. 


This Creed thus confirmed now by the ſecond as it had been before 
by the firſt general council, it is preſently diſperſed and carried about 
from Conſtantinople to moſt chriſtian churches in the world. Being 
brought as to other, ſo in particular to the Weſtern churches, it was 
preſently put (it is thought firſt by Pope Damaſus) into their Litur- 

es, even in the ſame manner as we have now ſet it down. But 
. aroſe aſterwards a controverſy amongſt them whether the Spirit 
roceeds from the Father only, or from the Father and Son bath. 
he Eaſtern churches generally held, that He proceeds from the Fa- 
ther only, not from the Son; the Weſtern that He proceeds from 
both Father and Son. Upon which they had ſeveral diſputes about 
it; but at length the Weſtern or Latin church cauſed it to be inſerted 
into their Creed. For whereas the Conſtantinopolitan Council had faid 
no more than, Who proceeds from the Father, they made it, Who 
| eth from the Father and the Son : Which being done without 
the conſent of the Eaſtern or Greek church, proved one of the cauſes 
of the vaſt ſchiſm betwixt the Eaſtern and Weſtern churches ; which, 
tho' it was often attempted, yet it could never be thoroughly made up, 
until the very taking of Conſtantinople by the. Turks, Anno Dom. 
1453. nor indeed is it to this day perfectly compoſed. 

The Spaniſh and French churches were the firſt that inſerted this 
into their creed, and not long after them the Engliſh too, and fo 
hath the creed continued ever | ay in our public Liturgies with this 
truth inſerted into it. And fo it remains to this day, as any one 
may ſee that pleaſes to caſt his eyes upon this creed as it ſtands in our 
communion- office. And this I ſuppole is the creed intended in this 

| Article : 


3.4 


The Thirty-nine Articks of Religion” 43 


Article : there be ſeveral explications in it which were not inſerted by 
the Nicene Council, that firſt confirmed this creed, being of greater au- 
thority and more renown than any of the others that afterwards en- 
larged it, it has therefore ſtill retained the name (as well it might) of 
the Nicene Creed, not only amongſt us, but others too. 

Of this creed it is here ſaid that it ought, throughly to be received 
and believed, and that it may be proved by ſufficient warrant from 
ſcripture ;, which truly might eaſily have been ſhewn here was it not 
proved in other places. But there is ſcarce any thing in it, but what 
is expreſſed in other places of theſe articles, and there ſhewn to be 
conſonant to the ſcriptures: And therefore I ſhall not take it in pie- 
ces here, but only ſhew in general, what eſteem the fathers of old 
had of this creed. 

And here I might firſt ſhew (but I have ſpoken of it before) how 
there were above three hundred fathers at one time in the council 
of Nice, that then did unanimouſly ſubſcribe unto it. Amongſt 
whom Athanaſius himſelf was one, who hath likewiſe left his own 
judgment in particular upon it in his writings, faying, amongſt other 
things, Let the things that were confeſſed by the Nicene Council 
prevail, for they are right and ſufficient to overturn all the moſt wick- 
ed herefies, but eſpecially the Arian that blaſphemes the word of 
God, and fo neceſſarily ſpeaketh evil of the Holy Ghoſt alſo.” And 
after this the next general council confirmed the ſame faith too, For 
Sozomen tells us, That afterwards Nectarius and the other prieſts 
meeting together in the Conſtantinopolitan Council determined that 
the faith of the council of Nice ſhould remain firm, and that every 
hereſy ſhould be aboliſhed. But this council, as I have ſhewed be- 
fore, did not only confirm the Nicene Creed itſelf, but the other 
explications alſo of it that are inſerted into it. And afterwards the 
next general council held at Epheſus confirmed what was done by 
both. For in this council (as Evagrius faith) *The holy creed of 
the council of Nice being read (and the determinations alſo of the 
hundred and fifty fathers at Conſtantinople) they added this wiſe and 
excellent ſymbol of the divine grace as ſufficient for the perfect know- 
ledge and eſtabliſhment of piety.” Nay, and the fourth general 
council at Chalcedon ſubſcribed to the ſame creed too, as the fame 
Evagrius relates. Whence the fathers in the Conſtantinopolitan Coun- 
eil Anno 518, ſay, The holy creed or ſymbol in which we are all 


baptized, the ſynod met together by the Holy Spirit at Nice declared 


the 


* 
* 
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the convention of the holy fathers at e eſtabliſhed; 
the holy ſynod at Epheſus ſtrengthened, nd the great and holy ſynod 
at Chalcedon alſo confirmed. 

Indeed this creed thus eſtabliſhed by the firſt general councils hath | 
been received by all chriſtian churches in the world. So that not only 
the European, but the African churches alſo profeſs and acknowledge 
it: As we may ſee in that confeſſion of faith made by Glaudius king of 
Ethiopia, Anno Dom. 1555, where he faith, But we walk in the 
royal, plain, and true way, and do not turn aſide, either to the right 
hand or to the leſt, from the doctrine of our fathers the twelve apo- 
ſtles, and of Paul the fountain of wiſdom, and of the 72 diſciples, and 
of the 318 orthodox (fathers) that were gathered together at Nice, 

and of the 1 50 at Conſtantinople, and the 200 at Epheſus.” So that 
j there be any, the doctrine contained in this creed muſt needs be the 
catholic doctrine of the church of Chriſt. 

And hence it is that Epiphanius ſpeaking of this creed, ſaith, “ Do 
pot ye ceaſe, oh faithful and orthodox men, to preſerve this the 
faith of the catholic church, as the holy and only virgin of God (the 
church) hath received it from the holy apoſtles of the Lord; and fo 
to bring your catechumens for the future to the holy baptifin. ” With 
which: agrees thatof St Bazil, Both ſuch as have been pre- poſſeſſed 
with another confeſſion of faith, and now are willing to be brought 
over to the unity of the orthodox, and ſuch alſo as deſire now to be in- 
ſtructed in the word of Truth, it is neceſſary they ſnould be taught 
the faith that was written by the holy fathers in the council that was 
gathered together at Nice. 

And lads it is alſo, that about the year 512, © Timothy | 
of Conſtantinople being deſired by his friends (as Theodorus Lector 
relates) took care that the Nicene Creed ſhould be read every time 
that the Lord's Supper was adminiſtred, for the reproof of Mecedonius 
who did not receive this ſymbol ; which before was only read once a 
year upon the holy eve of the Lord's paſſion, at the time when the 
— biſhop catechiſed.” And ever ſince this time hath that and the other 
Greek churches in the Eaſt, as well as our Latin ones in the Weſt; 
uſed ſtill to read this creed at the communion ; ſo that ours is not the 
firſt nor the only church that hath commanded it to be read at that 
time. 

And what I have ſpoken of this Nicene creed may be apply'd alſo 
N boch the other, there being nothing in either of them but what is 

| virtually 
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virtually if not e y contained. in this; fo that thoſe who receive 
this cannot deny them, I need ſpeak but little concerning the other; 
beſides the diſcovery of what thoſe other creeds are that this article faith 
ought to be received. And the next in order is Athanafius's creed, fo 
called from one Athanaſius once biſhop of Alexandria, fo famous for his 
oppoſition of the Arian hereſy in the time of the Nicene Council, who 
was the ſuppoſed author of this creed.” . | 


-ATHANASIUSs CREED. 


... Whoever will be ſaved, before all things it is neceſſary that he bold the 
catholic. faith. Which faith, except every one do keep iobole and undefiled, 
without doubt he ſhall peryſh everlaſtingly. And the catholic faith is this, 
That awe-worſhip one God in Trinity, and Trinity in Unity: neither con- 
Founding the Perſons nor dividing the Subſtance. Fur there is one Perſon 
of \ the. Father, another of tbe Son, and another of the Holy Ghoſt.” Bur 
the Godbead f the Father. of the Son, and of the Holy Ghoſt is all one, 
the glory equal, the majeſiy coeternal. Such as the Father is, ſuch is 
the Son, and ſuch is the Holy Ghoſt. The Father uncreate, the San un- 
create, and the . Holy Ghoſt. uncreate. The Father incomprehenſible, the 
Son incomprehenſible, - and the Holy Ghoſt incomprehenſible. The Father 
eternal, the Son eternal, and the Holy Ghoſt eternal : And yet there art 
not three Eternals but one Eternal. As alſo there are not three incompre- 
henſibles, nor 'three uncreated, but one Uncreated, and one Incomprehen{ible. 
Se, kewiſe, the Father almighty, the Son almighty, and the Holy Ghoſt 
almighty :. And yet they are not three Almighties, but one Almighty. 


So the Father is God, the Son is God, and the Holy Ghoſt is God: And © 


yet they are not three Gods, but one God. So likewiſe the Father is Lord, 
the Son. is Lord, and the Holy Ghoſt is Lord: And yet not three Lords, 
but. one Lord. For like as. we are compelled by the chriſtian verity, to 
acknowledge every Perſon by himſelf to be God and Lord; ſo are we 
forbidden by the catholic religion to ſay there be three Gods or three © 
Lord. Te Father is made of none, neither created, nor begotten. '- The 
Son is of the Father alone, not made, nor created, but begotten. The Holy 
Ghoſt is of the Father and the Son, neither made, nor created, nor begotten, 
but proceeding. So there 1s one Father, not three. Fathers ; one Son, not 
tbree Sons ; one Holy Ghoſt, not three Holy Ghoſts. And in this Trint 

none is gore or after other ; none is greater or leſs than another : But t 

aobole three Perſons are coeternal * and coequal. Sy that in all 
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s bs. ts d, the Unity in Trinity, and the Trinity in Unity is 
thay * He therefore that will þ Jak phy edge fo 
Trinity. Furthermore, it is neceſſary 15 everl + $xvring that he 


40% believe rightly the incarnation of our Lor 4 9 7 - 
right faith is, that we believe and confeſs that our 7 Lord Yu vi 
Sen of God, is God and man; God, 1 HMance of the Father e 


before the worlds ; and man of the 5 447 his 2 horn in the 
world ; perfect God and perfect man, of a reaſonable foul and buman fleſh 
Subſyting : equal to the Father as touching his Godhead, inferior to the Father 
as touching bis manhood : Win, although be be God and man, yet he is not 
mT OO” One, not by camverſon of the Godhead into fleſh, 
„Ae "ng 9 of the manbeod ind Gd: 9 NN 
| ut oy unity 0 on. as t reaſonable 
POO man, ſo 7 2 ef faves one Chriſt ; who 
vation, he deſcended into bell, roſe again the r 
Ee aſcended into heaven, be "Beteth at the right hand 
eee ont te 


1 25 into life everlaſt 
laſting firs. 1457 is the cath ic fat, which exe man believe faiths 


£9 be cannot be ſaved. 


This incomparable creed, ſome think Anaſtaſius, others Euſebius 
Vereellenſis, others ſome learned Frenchman made; but the moſt and 
the esp aſcribe it to Athanafius. And truly though we cannot 

oduce any certain argumetit from whence to prove it, yet this we 
now, that there is nothing in it (eſpecially in the Greek copies) but 
What is conſonant to his other works; and that it hath been received 
in the church under his name for above 800 years together. For Hinc- 


marus, Who lived in the year 850 commands his preſbyters, **That 


one would commit to his memory the words of Athanaſius con- 
ceraing faith, the beginning whereof is, Whoſoever will be ſaved, and 
| weder d the ſenſe of it, and ſo be able to pronounce it in common 
WO ” 

But howſoever, whether Athanaſius was the author of it or no, be 
fure the creed before rehearſed goes under his name, and by conſe- 
quence _ which we are to underſtand in this Article by Athanaſius's 
creed, it going in that name as in others, ſo in our liturgy in particu- 


lar. it containing nothing but what 3 is ſome where or * 
_ 
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theſe articles proved from ſtripture, the doctrine of it muſt needs be 
received as true and conſonant to the word of God. 8 4 0 


The Lirurcy of the church of England in general is. generally deemed an excellent com- 
poſition; and yet ſome pieces therein are accounted. by learned and judicious men of much 
more beauty than others? for inſtance, The language of the TI Dzun is thought by many 
far ſuperior to the grandeſt and ſweeteſt muſic! and the LiTany fo full and comprehenſive as 
to exceed all human forms of devotion; and laſtly, the Caras are not oy plain and ſim- 
ple, and eafy to be underſtood, Nr lofty, ſmooth and muſical; and the argu- 
ment ſtrong and powerful againſt Arianiſm an Pei 

nt times. ----- I have given biſhop Beveridge's whole thoughts on theſe three Creed: 


beeauſe 1 find there are many Arians (who probably will not own that name) now fitting in 
Moſes's feat who have lily thruſt the only Name whereby we can be faved, out of the pulpits ; 
yea, and have lately made a ſtrong puſh to expunge the ſame from the deſk alfo, by enden- 
vouring after a grant for a new L1TURGY and ARTICLES, more agreeable to the of- the 
"times, in which the ATHanasian Creep was entirely to be rej which giveth a melan- 
en taſte — IF NA creed are difagreeable 11 

ences, why do not t dem as eriptures, as though no 
meaning ? The * The fnigrund are not always to be taken in a literal ſenſe, and 


therefore they have a pretence to nd what they don't like in the literal ſenſe to ſome other 
ſenſe. So that the ſcriptures muſt be expounded either literally or metaphorically. as will beſt 
ſuit their carnal in or corrupt fancy. We ſhall juſt mention a text or two for example; 
the firſt is Mal. 3. 8. Will a man rob God! yet ye have robbed. me; but ye ſay, Wherein 
have we robbed thee? In tithes and offerings.” Again, St. Paul hath words of the laſt im- 
Portante in 1 Cor. 9. 13. 14. Do ye not know that they who miniſter about holy thi 

* tive of the things of the temple! and they which wait at the altar. are partakers with 

* tar; even ſo hath the Lord ordained that they which preach the goſpel ſhould. live 

„ polpel. ” 'Thefe portions of feripture are thought to hays a and found ing i 
letter, and therefore they need not be — expounded. But other 

be anderſtood metaphorically or figuratively, or they will. not agree with reabn and 
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of the times: ſuch as og . Verily, verily, t a man be 

1 the kingdom of God. £ os 5. . © Tam the Vine, ye are the branches: He that 

„ abideth in Me, and I in him, the bringeth forth much fruit: for. without M ye can do 

nothing.” Many other portions of — — might be mentioned, eſpecially ſuch as our ſound 

Articles are built upon, and all the , ſpiritual places, as the Canticles, and divers expreſ- 

ons of St. Paul, &c. muſt- either; be left to mean nothing, or ſuch a ſe ry — 
m All: 


the Hol Gnosr never meant, and the moſt learned and ſpiritual Fathers of 
ages never thought on. But to return: 

The ArHanastan CREED was directiy level''d againſt Arius and his followers: and 
words are ſo plain, poſitive, pertinent. and clear, that they cannot have any other meaning put 
upon them than what is contained in the letter; and therefore are they become obnoxious to 
al thoſe (and that not a few only, more is the pity) who glaringly diſcover their Arian prin- 


4 


long abounded in this land: and which are likely to continue till our cler 
ſolid unity of that church 


of which they have the conſcience to reap the revenues, without knowing how to give the flock 
one morſel of. ſpirituat food. So that thoſe who cantot live the common traſh of dry mo- 
-rality, but hunger and thirſt after that ſpiritual food which the church hath provided in her 
SACRED INSTITUTION, have continual- need inceſſantly to Pray, and wreſtle with GOD in 
ber own excellent words: Tuar it may pleaſe thee, O Lord, to It.ummars all biſho 

«« prieſts and deacons, with the uur KXOWLBOGE and UNDERSTANDING of Tay WORD, 
« and that: both by their. xzzacuinc and Livixe they may ſet it forth and ſbew it ac- 
* cordingly | | 
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The next? is that "which is commonly ide: 7 S | 
| DO eee eee cine 2 


The Apoſtles. Creed. 


| r r e a Hreb: 
Had i in Teſus Chriſt his on Sa; our Lord, who war conceived the 


= Ghoſt, born of the” — 2 ſuffered under Pontius Pilate, 
was crucified, dead and 5 2 He deſcended into hell; the third 
day be aroſe again om the . dead, and aſcended into heaven, and 


fitteth at the right | id. of Gad the Futber Almighty From thetice 
le ſhall come. to. judge both the quick and the dead. I believe in 
"the Holy 'Ghoft, the holy catholic church, the „ of ſaints, the 


— 9 2 the n of | the 4 the Life everighag, 


"Of this Creed it is here fad that it it is commonly called the Apoſtles, 
and ſo indeed it is, and that not only at this time and in this place, 
but it was ſo called by ſeveral of the fathers themſelves, who avouched 
es themſelves for its compoſers. For ſo faith St. Ambroſe, 
For the holy faith is contained in the creed of the Twelve Apoſtles, 
who, like” wiſe workmen being met together, by their. council they 
"forged a key. For I may call the creed itſelf a certain key, whereby 
roy darkneſs of the devil is opened, and the light of Chriſt comes in. 

And Ruffinus gives it us at large, ſaying, © Our anceſtors deliver by 
{tradition or report, that after the aſcenfion of the Lord, when by the 
coming of the Holy Spirit, the fiery tongues ſat upon all the apoſtles, 
-that they. could ſpeak diverſe and various languages, whereby no re- 
"mote nation, . no barbarous language ſeemed inacceſſible to \them, and 
in the way there being a command given them from the Lord, that 
they (ſhould go and preach the Word of God to every nation; being 
therefore to depart from one another, they appoint one rule of preach- 
ing in common amongſt them, leſt when taken from one another they 
might expound and deliver diverſe things to thoſe that were turned to 
the faith of Chriſt. Being therefore all together, and filled with the 
Holy Ghoſt, they drew up this ſhort form of their future preaching, 
Das we ſaid, every one giving in what himſelf thought; and then they 
appoint that this ſhould be given as the rule of faith to all believers. 
And this they would have called the Symbol, for many and juſt cauſes.” 


And what Ruffinus here delivers is deliver'd alſo by Iſidorus Hiſpalenſis, 
£3 Venantius 
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Venanſius Honorius Clementianus, yea and in the 18 1ſt ſermon De 
Tempore, aſcribed to St Auſtin: In all which not only the ſame ſenſe 
is expreſs d, but almoſt by the ſame words too, as if not only the 
fame form of faith had been received by tradition, but alſo the ſame 
form of tradition had itſelf been received by tradition too. 

Of this ſymbol it is alſo that Leo Magnus ſaith, The ſhort and 
perfect confeſſion of this catholic ſymbol, which is made up of the 
Twelve ſentences of ſo many apoſtles, is fo furniſhed with heavenly 
munition, that they with their own ſword are able to beat all the opi- 
nions of the heretics.” And St Hierome faith, That the ſymbol of 
our faith and hope which was delivered by the apoſtles is not written 
in paper or ink, but in the fleſhly tables of the heart. | 

But in the ſermons De Tempore, there is ſet down alſo the parti- 
cular articles that every one of the apoſtles put in: viz. 


1 Peter ſaid I believe in God the Father Almighty ; 
2 John —— — The maker cf heaven and earth; 
3 James — — — 1 believe in Jeſus Chriſt bis only Son our Lord; 
4 Andrew —— Who was concerved of the Holy Ghoſt, born of the Virgin 
Mat); ; | 

5 po under Pontius Pilate, cas crucified dead and 
buried ; 

6 Thomas ——— He deſcended into hell, the third day be roſe again from 
the dead ; 

7 Bartholomew — He aſcended into heaven, and fitteth on the right hand 
of God the Father Almighty ; 


8 Matthew —— — From thence he ſhall come again to judge both the quick 
and the dend; jug 


LA Abbe, > Thelieve in the Hol Ghoſh, the boy catholic churchy, 


> 
— 


of Alpheus. 


10 Simon Zelotes — The communion of ſaints, the forgit | ſs of fins; = * 


„ 


11 — Son > The reſurredtion of the fleſh, 


12 Matthias added The life everlaſting, 


4 
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And thus we ſee how commonly this creed was of old called the 
Apoſtles Creed : Every part whereof is ſomewhere or other in theſe 
articles proved (as the other two are) conſonant to ſcripture. And 


therefore we conclude, That the three creeds, Nice creed, Athanaſi- 
us's creed, and that which is commonly called the Apoſtles creed, 


ought throughly to be received and believed. 


ARTICLE IX. 
Of Original or Birth-Sin. 


Original fin Rlandeth not in the following of Adam (as the Pelagians 
do vainly talk) but it is the fault and corruption of the nature of 
every man, that naturally is ingender'd of the off-ſpring if Adam, 
whereby man is very far gone from original righteouſneſs, and is of 
bis own nature inclined to evil, ſo that the fleſh luſteth always con- 

trary to the Spirit; and therefore in every Perſon born into this World 
it deſerveth God's wrath aud damnation. And this infection of na- 
ture doth” remain, yea, in them which are regenerated, whereby the 
tuſt ef the fleſh, called in Greek, PHRONEEMA -$ARK0s, which 
Jome db expound the wiſdom, ſome ſenſuality, ſome the affetion, ſome 
the defire of the fleſh, is not ſubject to the law of God. And altho' 
there 15 no condemnation to them that believe and are baptized, ye; 
the apoſtle doth confeſs that concupiſcence and luſt hath of itſelf the na- 


: aue n. 


Though there be no ſuch words as Original Sin to be found in the 

ſcripture, yet that there is ſuch a thing as Original Sin to be found in 
our own hearts, we have all too fad and woful experience. Inſomuch 
that certainly there can be none that looketh for it but may eaſily find 


it: 
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it: and he that doth not look for it hath found it already, in that 
he doth not look for it; there being nothing but itſelf that can keep 
us off from looking after and mourning for itſelf; and he that looks 
for it and cannot find it, he doth find it upon that very account be- 
cauſe he cannot find it. For what is it but Original Sin that can ſo 
tar blind any man's eyes, as not to ſee what is continually before his 
eyes? If I look for it and cannot find it, I do as really find it as I look 
for it; for then I find it diſenabling of me to find that, which ather- 
wiſe I could not chuſe but find. Did not this fin caft a miſt before 
mine eyes, I ſhould not be able to look upon myſelf, and not find 
myſelf over- ſpread with fin; and therefore ſeeing I can look upon 
myſelf and not find myſelf overſpread with fin, I muſt needs find that 
this fin hath caſt a miſt before mine eyes and ſo find this fin in me, 
becauſe I cannot find this ſin in me. 

And this is the thing (if I may call that a thing which hath no effi- 
cient, but only a deficient cauſe) that is the ſubject matter of this arti- 
cle, wherein it is moſt excellently deſcribed both negatively and poſi- 
tively both what it is not and what it is. Firſt, It is here ſhewed 
what it is not or wherein it doth not conſiſt in the following of Adam, 
as Pelagius a welſh heretic of old held. But, Secondly and poſitiꝭ e- 
ly, It is here faid to be both « the fault and corruption of man's na- 
ture: It is the fault, and therefore we are guilty of it; it is the cor- 
ruption, and therefore we are defiled with it. Neither is it the fault 
and corruption of ſome but all, all that naturally or according to the 
common courſe of nature proceed from Adam; all have this fountain 
of fin in their hearts and all iſſue forth the ſtream : Whereby man is 
very far gone from original righteouſneſs, and is of his own nature in- 
; Clined to evil. He was made full of righteouſneſs; | but that he loſt ; 
he was made empty of fin, and that he found: So that he is not only 
emptied of the righteouſneſs he was before filled with, but alſo filled 
with the fin he was before empty of: So that he that before did not 
only not hate God but love him, naw doth not only not love him but 
hate him ; and he that before did not only not love fin but hate it, 
now doth not only not hate fin but love it ; his nature being now a- 
verſe from good and inclined to evil, as it was before averſe from evil 
and inclined to good. So that the fleſh luſteth contrary to the Spirit, 
and therefore in every perſon born into this world it deſerveth wrath 
and damnation.” For in that it is a fault it muſt needs tranſgreſs God's 
precepts, and in that it tranſgreſſeth his precepts it muſt needs 9 


tion to him hereafter, yet there are corruptions in him here; the a- 
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his Perſon, and ſo deſerve wrath and damnation, and therefore dam- 
nation becauſe wrath. For it is the wrath of God that is the damna- 
tion and torment of a ſoul in hell; as His love is the ſalvation and 
glory of a ſaint in heaven. And this infection of nature doth remain 
yea in them that are regenerated. ” So that though grace in this life 
may take away the ſtrength, it cannot take away the life of fin. But 
though a faint may not live in ſin, ſtill fin will live in him. His ſtrong 
fins may every day grow weaker and weaker, and his weak graces 

may every day grow 
never be perfectly ſtrengthened, nor his ſtrong ſins perfectly weakened 
ſo long as he is in this life. So that tho' there ſhall be no condemna- 


- poſtle himſelf confeſſing luſt and concupiſcence (or the deſire of 
thing that God is pleaſed to withhold from him) to be a fin, whi 
no ſaint but will confeſs to be in him. The ſum of all is this; Adams 
ſin is imputed to us, and we are infected with it, and that not only 
before, but after we are born again, even ſo long as in this life. All 
which I ſhall briefly prov 3 Scripture, Reaſon, and Fathers. 
Firſt the ſcriptures do plainly ſhew that Adam's fin is our guilt as 
well as his, ——— —— y ſin in him as we proceed from 
him. For ſo faith the apoſtle; — — 
into the world and death by ſin, and ſo death paſſed upon all men for 
that all have finned,” Rom. 5. 12. Where we ſee the apoſtle ſaying, 
% All have ſinned” before all were born, which could not be unleſs 
they had before finned in him from whom they were born. And fo 
ee ara * In whom all have ſinned; and therefore 
apoſtle tells us, In Adam all died, 1 Cor. 15. 22. Now 
| 2 all die in him unleſs all finned in him? For death is the 
| wages of fin only, as well as the only wages of fin ; And that we are 
not only thus guilty of this fin but alſo ed with it, the Pſalmiſt 
is plain, ſaying, Behold I was ſhapen in iniquity, and in fin did my 
mother conceive me,” Pfal. 57. 5. So that fin was in his heart whilſt 
he was in his mother's womb; for ſeeing he was conceived in ſin, fin 
muſt needs be conceived in him: And the a e 
nature the children of wrath, even as others, Eph. 2. 3. And how 
can we de the children of wrath unleſs we be firſt the parents of fin? 
Certainly there can be no other way that we can be by nature ſubject 
to wrath the wages of fin, but bias we are by nature ſubje& to 
7 And ſo our Saviour tells us, 2 
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ronger and ſtronger ; but his weak graces will 5 


which is born of the fleſh is fleſñ, John 3. 6. that which is born 
of the fleſh corrupted with fin, muſt needs be itſelf fleſh corrupted 
with fn. And that this infection remains even after regeneration the 
apoſtle aſſerts in ſaying, If we ſay we have no fin we deceive our- 
ſelves, and the truth is not in us,” 1 John 1. 8. So that for any man 
to ſay he hath no fin, he commits fin in ſaying ſo, for in plain terms 
he lies. And therefore David faith, Enter not into judgment with 
thy ſervant, for in thy ſight ſhall no man living be juſtified,” PC. 143. 2. 
And certainly there is none perfectly freed from fin, when St Paul 
himſelf faith, „Sin dwelleth in me,” Rom. 7. 17. And, I delight in 
the law of God after the inward man ; but I ſee another law in my 
members warring againſt the law of my mind, and bringing me into 
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captivity to the law of fin, which is in my members, ver. 22. 23. K. 


And hence it is that the luſt (or deſire) of the fleſh is not ſubject to 
the law of God; Rom. 8. 7. and this very luſt of the fleſh, or concu- 
piſcence is not of the Father but of the world, 1 John 2. 16. Nay and 
it is expreſly forbidden in the Tenth Commandment ; Thou ſhalt not 
covet, or luſt, which the apoſtle takes notice of, ſaying, * I had not 
known luſt, unleſs the law had faid, Thou ſhalt not covet,” Rom. 7. 7. 
And therefore this luſt being itſelf a ſin, and the ſaints themſelves be- 
ing ſubject unto it, fin muſt needs remain in them, even atter they 
are converted from it. 

And if we proceed to Reaſon for its determination of theſe things, 
we may briefly argue thus. Firſt, that Adam's fip is our guilt is plain 
in that we were in his loins when he committed it: As Levi paid 
tithes in Abraham's loins to Melchizedech, Heb. 7. 9, 10. So did we 
commit fin in Adam's loins againſt God. Though himſelf was a par- 
ticular perſon, yet was the whole human nature not only repreſented 
by him, but contained in him ; and therefore was he called not by 
any particular or proper name but Adam, that is, Man in general. And 
all mankind thus being in him, whatſoever he did all mankind could 
not but do with him. If he had ſtood, all mankind had ſtood with 
him; and fo he falling, all mankind fell in him. And ſecondly, 
that it is our corruption or infection as well as guilt is plain upon the 
ſame ground too. For as we being in him, he finning we could not 
but fin in him; ſo he becoming a ſinner, we cou 3 hot but become 
ſinners in him: Eſpecially conſidering that this Adam begat Seth, 
and ſo all his poſterity in his own likeneſs, Gen. 8 and if in his 
own likeneſs then ſinners like himſelf. A wolf begets wolves not 
| fy N lambs 
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fambs ; fo he a finner begets finners not ſaints. If he had begotten his 
poſterity when a faint, he had begotten ſaints; but beg them 
when a ſinner, he could not but beget ſinners: and hence a chi is 
a ſinner as ſoon as born, yea, as ſoon as conceived, before any fin can 
be committed by it, it hath fin conceived in it. And therefore it was 
that under the law children were commanded to be circumciſed the 
eighth day, and under the goſpel: to be baptized whilſt infants, to 
ſhew that even whilſt infants they contracted a natural guilt by com- 
ming through their parents loins, which cannot be waſhed away but 
e blood of Chriſt. And laſtly, that this infection remains, even 
when the perſon is born again, ſo long as in this life, is plain, in that 
otherwiſe heaven would be brought down to earth, .and earth turned 
into heaven. For to have fin perfectly ſubdued under us, and grace 
perfectly confirmed in us, is certainly the Crown of the crown of glo—- 
ry, the very heaven of heaven, which I cannot ſee how any one can 
in reaſon expect, ſo long as himſelf is upon earth. But I need not ſpeak 
any more to this, whi 1 is ſo ſadly — by all chriſtians. None 
that have any grace will fay they have no fin: and he that faith he 
hath no fin, it is an argument to me he hath no grace, He that doth 
not find ſin warring againſt his graces, ſurely he hath no grace to war 
againſt his ſin. And fo to heap up arguments to prove this, would be 
to ſpend time to prove that which nobody can deny, nay that which 
if any one doth deny, his very denying it is a proof of it, 
And this hath been the doctrine of the catholic church in all ages. 
Cyprian tells us, There were before Chriſt alſo famous men, pro- 
phets and prieſts ; but being conceived and born in fin, they wanted 
neither original nor perſonal guilt. ” And in another place he fays, 
“But if the forgiveneſs of fins is granted to the greateſt offenders, and 
ſuch as ſinned very much againſt God, when they have believed, and 
no'one is kept back from baptiſm and grace, how much more ought 
an infant not to be forbidden it, who being newly born hath commit- 
ted no fin, ſaving that it being after a carnal manner born of Adam, 
it hath contracted the contagion of the old death in its firſt nativity ? 
Who cometh eaſier to receive remiſſion of fins, in {that not its own 
but another's ſin are pardoned to it; that is, not the ſins committed 
in his own perſhn but only that which was committed by Adam.” 
And Athanalius faith, “ That as Adam's ſinning, the fin deſcended 
to all men; ſo ih Lord conquering, that his conqueſt at laſt comes to 
us.” And Orgs. Every one that cometh into this world is faid 
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to be affected with a certain pollution: And therefore the ſcripture faith, 
There is none clean from filth, though he be but one day old. Upon 
this very account therefore, becauſe a man is placed in his mother's 
womb, and receiveth the materials of his body from his father's ſeed, 
he may therefore be ſaid to be defiled both in his father and mother.” 
And hence is that of St Bazil, Here is mercy without judgment, for 
He did not come to judge the world, but to fave the world: But there 
will not be judgment without mercy, becauſe there cannot be a man 
found that is clear from filth, though it be his birth-day. 

St Ambroſe expreſſeth it elegantly, «© Who is he that lends out fin 
but the devil ? From whom Eve having borrowed fin, by the uſury 
of obnoxious ſucceſſion ſhe lent it out again to all mankind. 15 

But who can ſpeak fuller to this purpoſe than St Auguſtine, wh6 
hath written many books in the defence of this Truth ? And he, a- 
mongſt many other things I might quote, faith expreſly, © For as 
infants do not imitate Chriſt becauſe they cannot, and yet may belong 
to his ſpiritual grace ; ſo without the imitation of the firſt man, 
= they are bgund with the infection of being begotten carnally of 


And that this infection remains alſo after baptiſm, the ſame father 
is expreſs, © Let it not be thought that we ſhould ſay that luſt (or 
concupiſcence) is ſanctified, with which the regenerate themſelves are 
forced to conflict in a certain inteſtine war, as with an enemy, and to 
defire and pray to be healed from that plague.” And elſewhere, 
© So long as thou liveſt here, fin will neceſſarily be in thy members, 
but howſoever, let the dominion of it be taken away, let it not be o- 
bey'd in what it commands.” And again, „Is all iniquity blotted 
out (in baptiſm ?) Doth no infirmity remain ? if no infirmity remain- 
ed, we might live without fin. But who can fay this, unleſs he be 
proud? unleſs unworthy of the mercy of the Redeemer ? unleſs he 
will deceive himſelf, and be one in whom there is no truth ? And 
elſewhere, «© Though in that we are born of God, we cannot commit 
fin ; yet there is ſtill that in us that we are born of Adam.” I ſhall con- 
clude this with that of Fulgentius, For the faints themlelves ſee 
that though through grace they be free from the contagion of evil 
works, yet that they are held captive by the variety of thoughts. For 
who can glory that he hath a chaſte heart? or W can glory that he 
is quite cleanſed from fin ? Let us confider who and how jult a per- 
ſon it was that ſaid, In many things we offend all. And thus we ſce 


the fathers too aſſerting that Original ſin, &c. ä [If 
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[ing do here ine that theſe quotations from the fathers may any chriſt 
voluntarily to live in fin, to be content with it, or to love it; God forbid we ſhould have any 


ſuch thought! St Paul, by ara, Ahoy 2g the finfulneſs of his own nature; he did not 
love it, but hated and continually bewailed it, Rom. 23 And the favourites of heaven re- 
ings, 


corded in the Bible have not only their faults and but alſo their abominable crimes 
there likewiſe recorded, not for their credit, nor for our example or encouragement to commit 
the like: but rather to illuſtrate and magnify the Divins Mzxcr in forgiving thoſe who have 
wilfully rebelled againſt Ix IxðTE PaTIENcE, ABounnDinG GRACE, and Parbonixc Love! 
For the fins of Believers are much more grievous to the Lord than the fins of others ; for they 
crucify the Son of God afreſh, Heb. 6. 6. and He is wounded in the houſe of his friends, 
Ezek. 13. 6. And there is no doubt but this , ons biſhop, and all the fathers he hath here 
quoted lived exemplary lives, hungering and thirſting after the perfect holineſs and righteouſ- 
neſs of God; and yet we may obſerve in their experiences that they were of the ſame mind with 
gt Paul, and the other inſpired writers.) ; 
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turn and prepare himſelf by bis own natural firength and good works to 
faith, and calling upon God: Wherefore we have no power to do good 
| works pleaſant and acceptable to God, without the grace of God by Chriſt 
preventing us, that we have a good will, and working with us when we 
have that good will, | 


When man fell from God, great was his fall ; for he fell from the 
Creator to the creature : he fell from heaven to earth : he fell from 
the height of happineſs to the depth of miſery, for he fell from holi- 
nels into fin. And ever ſince man firſt fell from holineſs to fin, he hath 
been diſabled from raiſing up himſelf again from fin to holineſs. Ever 
ſince he firſt choſe the evil before the good, he hath been diſenabled to 
chuſe the good before the evil. I know that as he was at firſt created 
with freedom f will, he had power ſo to chuſe the good as to refuſe 
the evil, and i refuſe the evil as to chuſe the good. And I N 
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alfo, that when he fell from God he did not quite loſe the freedom of 
his Will, for he is ſtill a reaſonable creature; and whereſoever there is, 
reaſon in the underſtanding there is always freedom in the will. But 
I know withal that this freedom of will is much corrupted and dege- 
nerated now fince the fall, from what it was before the fall. Then it 
was free to chuſe the good as well as the evil; now it is free to chuſe 
the evil but not the good: Then it was free from fin to holineſs ; now 
It is free from holineſs to fin: {But by the way, this is a miſerable 
freedom indeed! A man's body had better be bound with links of iron, 
than to have this foul bound with the chain of fin.] Then it could ſo 
refuſe the evil as to chuſe the good, and fo chuſe the good as to refuſe 
the evil, but now it can only ſo refuſe the good as to chuſe the evil, 
and fo chuſe the evil as to refuſe the good. So that though the fall did 
not deſtroy it, yet it corrupted it; though the will be {till free, yet 
not to God, not to grace, not to piety, but only to the world, to ſin 
and to iniquity. And therefore it is, that as man willingly fell into 
fin at firſt, ſo he willingly lies in it till; and the only reaſon why he 
doth not riſe again to holineſs is, becauſe he will not, nay he fo will 
not, that of himſelf he cannot will it. For his will being itſelf cor- 
rupted, it cannot but chuſe and delight in corruption; and io it muſt © 
neceſſarily refuſe what is good and honeſt; which neceflity doth not 
excuſe the will, as the will doth not exclude the neceſſity; for in- 
deed it is a willing neceſſity. As the angels neceſſarily tove God, and 
they love Him willingly ; ſo man willingly loves fin, and yet he 
it neceſſarily, not from any external but an internal neceſſity, not 
forced by others, but allured by himſelf; his own will being fo taken 
with fin that he cannot but take delight in it, and ſo averſe from 
Holineſs, that he cannot turn to it. And this is that which is here 
faid, The condition of man after the fall of Adam is ſuch, that he 
cannot turn and prepare himſelf by his own natural ſtrength and good 
works to faith and calling upon God; he cannot repent, he cannot 
believe, he cannot turn to „ nay he cannot fo much as 
himſelf for it; and why can he not, but becauſe he will not? And 
certainly if he will not, he cannot; it being impoſſible he ſhould act 
any thing contrary to his will: And therefore if he cannot will it, he 
cannot do it. 
« Wherefore we have no power to 1 works pleaſant and ac- 
ceeptable to God, without the get by Chriſt preventing us, 
that we may have a good will, and working with us when we 
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'% have it.” In order to the doin g of good it is not only neceſſary the 
\ grace of God ſhould turn * gl ee but aſſiſt our wills in it; it 
As not only neceſſary that Himſelf ſet us on work, but that himſelf alſo 
work with us. Without Him we cannot begin a good work, with- 
out Him we cannot carry it on, and without him too we cannot per- 
fect it. And this is a concluſion that neceſſarily follows the premiſes. 
For if we cannot turn ourſelves to God, we cannot do any thing that 
is good without the aſſiſtance of God Himſelf, for we cannot do any 
thing that is good until we are firſt turned unto God. But of that 
hereafter. In the mean while here it may ſuffice to conſider, whether 
it be true indeed that a man cannot turn himſelf to God, and prepare 
himſelf for God, unleſs he receive grace and power from Him. 
And truly if it hath pleaſed my glorious Maker to entruſt me with 
any underſtanding of his holy ſcriptures, this muſt needs be the pur- 
port and meaning of them. For what elſe can we underſtand by theſe 
words, No man can come unto Me, except the Father which hath 
« ſent Me, draw him,” John 6. 44? None can come by faith to 
God the Son, but he that is drawn by the grace-of God the Father. 
Though God doth not drive us to Chriſt, yet he draws us to him: 
He doth not drive us againſt our wills, but he draws us with our 
wills, making us a willing people in the day of his power, Pſal. 
110. 3. and until we be thus made willing by the Father, we can ne- 
ver come unto the Son,” For no man can come unto Me except the 
Father draw him.” And certainly this was St Paul's opinion alſo, 
when he ſaid . Not that we are ſufficient of ourſelves to think any 
thing as of ourſelves, but our ſufficiency is of God,” 2 Cor. 3. 5. If we 
be not ſufficient of ourſelves to think a good thought, how can we be 
able without God to act true faith? Our Sufficiency, faith he, is of 
God,” if we be able to do any thing, it is he that makes us able; if 
we have any ſufficiency, it is he that gives it. And therefore it is that 
our Saviour faith, © He that abideth in Me and I in him, the ſame 
bringeth forth much fruit, for without me you can do nothing, John 
15. 5. He doth not ſay, there are ſome things you cannot do without 
me, or there are many things you cannot do without me, but without 
me you can do nothing, nothin good, nothing pleaſing and t- 
able to God: ln if we cond eith Ba 9999 ng 


22 ourſelves when prepared, without Him, we Sat der.. do much. And 
to put it out of all doubt the ſame Spirit tells us elſewhere, <4 For it is 
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Phil. 2. 13. It is he that firſt enables us to Will what we ought to 
Do, and then to Do what we Will. Both the grace we defire, and 
our deſire of grace proceeds from him. Without Him we could 
not have any grace if we would, and without Him we could not Will 
(or deſire or conſent,) to have any grace at all. So that I am not on- 
ly bound to thank him for his beſtowing grace upon me, but alſo for 
my defiring grace of Him. For it is He that worketh in me both to 
will and to do, both to will and defire, and alſo to act and exerciſe 
grace: Or as it is here expreſs d in this Article, it is He that « pre- 
vents us that we may have a good will” and it is he that « worketh 
with us when we have that good will.” And therefore certainly with- 
out him we can neither prepare ourſelves for converſion, nor convert 
ourſelves after preparation, unleſs we can prepare ourſelves without 
having a good will, or convert ourſelves without acting of it. For it 
is He only that giveth this good will to us, and it is He that acteth 
this good will in us, without whom we could not deſire it before we 
have it, nor act it when we have it. 

Neither indeed can I in reaſon ſee, how. man ſhould be able to turn 
himſelf from fin to holineſs, from evil to good, as conſidering how he 
is not of himſelf able to diſcern betwixt good and evil, but ſtill takes 

for evil, and evil for good, Ifa. 5. 20. his underſtanding being fo 
darkened that he can ſee nothing of God in God, nothing of holineſs 
in holineſs, nothing of good in good, nothing of evil in evil ; nor any 
thing of ſinfulneſs in fin. Nay it is ſo darkened, that he fancies himſelf 
to ſee good in evil and evil in good, happineſs in fin, and miſery in 
holineſs. And therefore the apoſtle tells us, The natural man receiv- 
eth not the things of the Spirit of God, for they are fooliſhneſs to him, 
neither can he know them, becauſe they are fpiritually diſcerned, 
1 Cor. 2.14. He is fo far from looking upon the wiſdom of God as wiſ- 
dom, that he looks upon it as fooliſhneſs. © Neither can he know them 
becauſe they are ſpiritually diſcerned”. They are above his corrupt 
underſtanding. So that a man may as eaſily read the letter of the {cri 
ture without eyes, as underſtand the myſteries of the ſcripture with- 
out grace. Now conſidering that the will always acteth according to 
the ultimate dictate of the practical underſtanding, ſo as torefuſe what- 
ſoever the practical underſtanding brings before it under the ugly dreſs 
of evil, and to chuſe whatſoever it preſents to it under the notion of 
true good ; and ſeeing that the natural underſtanding preſents the will 


with evil inſtead of good, and good inſtead of evil; it muſt needs — 
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Jow, that the will er dr cannct refuſe bur char what is truly evil; 
nor chuſe but refuſe what is truly good, unleſs it ſhould craſs the 


what the underſtanding faith is evil, and 
dictates as good. And therefore ſo 
impoſſible that of himſelf he 
he accounts his own 
eſent finful condition to be the beſt, and that if he ſhould change, 
e ſhould but change for the worſe. 
Nay further, ſuppoſe the underſtanding ſhould be fo far enlightened 
yet for all that it would be im- 

le for the will of itſelf to prefer the good before the evil. For tho' 
be a conſtant rule in natural things, for the will to follow the laſt 
concluſive ſentence of the practical underſtanding, yet it is hot ſo in ſpi- 
rituals. For tho the underſtanding doth preſent God as the chiefeſt 
good, and ſin the greateſt evil, y the will camot — 


refuſing what the u 
as a man is in his natural eſtate it is 


CK: the former nor refuſe the latter as it ought to do, and that becauſe it- 


ſelf is corrupted as well as the underſtanding. And therefore ſhould 
the underſtanding perform its office aright, it doth not follow the will 
ſhould be able to perform its aright too, for then all the fault would 
ing, and the will remain as perfect after its cor- 
as it was in its firſt creation. But ſeeing it cannot be deny d, 
n ed as well as the underſtand- 
And hence it is that we find in ourſelves, that God is 
often ſo far to enlighten our dark und as to diſcover 
the beauty of holineſs and ſinfulneſs of fin to us, yet we cannot but 
Hate and refuſe the former ; we cannot but receive and love the latter. 
This is that which St Paul had the woful experience of, For that 
which I do, I allow not; for that which I would do, that do I not; 
but what 1 hate, that do I,” Rom. 7. 15. And if it be ſo after, how 
much more is it ſo before converſion ? And therefore it is requiſite, 
in order to converſion, that the underſtanding be not only fo enlightned 
as to diſcern the evil from the good, but that our wills be alſo fo rec- 
tified as to prefer the good before the evil. By this rectifying or bring- 
ing the will into its nght one again its liberty is not deſtroyed but 

after as well as before converſion ; yea, 
free to God and holineſs, as it was before free only to fin and wicked- 
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hath written ſeveral volumes to this purpoſe, out of which I ſhall pick 
only ſome few ſentences for the confirmation of this truth, . Neither, 
faith he, doth a man begin to be converted or changed from evil to 
good by the beginnings of faith, unleſs the free and undeſerved mercy 
of God work itin him. So therefore let the grace of God be accoun- 
ted of, that from the beginning of his good converſion to the end of 
his perfection, he that glorieth, ſhould glory in the Lord. Becauſe as 
none can begin a good work without the Lord, ſo none can perfect it 
without the Lord.” 

And in another place the ſame author ſaith, © That the grace of God 
by Jeſus Chriſt our Lord (which the true faith and catholic church 
always holds) tranſlates or converts both ſmall and great from the 
death of the firſt man unto the life of the ſecond man, not only by 
blotting out their fins, but alſo by helping ſuch as can uſe the liberty 
of the will not to fin, but to live holily ; fo as that unleſs he do help, 
we can have no piety or righteouſneſs in word, nor in will: For it is God 
that worketh in us both to will and to do of his own good pleaſure. 
For who but He that came to ſeek and to fave that which was loſt, 
can make any one differ from that maſs of perdition ? Wherefore 
the apoſtle aſketh a queſtion, ſaying, For who made thee to differ ? 
Where if any one ſay, My faith, my will, my good work; it is 
anſwered him, For what haſt thou that thou haſt not received ? ” 
And again, For it is certain that we may keep the commandments 
of God if we will, but becauſe the will is prepared by the Lord, (it 
ſeems not by ourſelves) we muſt aſk of Him that we may will as 
much as is ſufficient, that willing we might do. It is certain 

that we do Will when we Will, but it is He that makes us that 
we Will what is good. It is certain that we act when we act, 
but it is He that makes us to Act, affording moſt effectual ſtrength 
unto the Will.” 

And thus Maxentius tells us, We believe that the natural Free- 
will is able to do no more than to diſcern and deſire carnal or worldly 
things; which not with God, yet perhaps amongſt Men, may feem 
glorious ; but thoſe things that belong to eternal life, it can neither 
Think, nor Will, nor Defire, nor Perform, but only by the infuſion 
and inward working of the Holy Ghoſt, which is alſo the Spirit of 
Chriſt.” | | 

Fulgentius hath alſo many things to this purpoſe, that it is God 
that both prepares our hearts for grace, and increaſeth that Grace in 
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dur hearts. From whence. . We know, faith he, it is from God that we 
are willing and able to do good. And again, We have not therefore 
received the Spirit of God, becauſe we do believe, but that we may 
believe.” For the ſame manner went before in the fleſh of Chriſt, that 
we ſhould. ſpiritually acknowledge in our faith. For Chriſt the Son 
of God was according to the fleſh conceived of the Holy Ghoſt, and 
born; but that fleſh * in could neither conceive, nor ever * 
forth, un leſs the Holy had wrought the rifing of the ſame fleſh. 
And ſo in the heart 3 man, faith can neither be conceiv d nor increas d, 
unleſs the Holy Ghoſt doth both pour it in, and nouriſh it. And 
therefore _ — wy in another place, He delivers us not by finding 
faith in any Pb e And again, But it is clear, be- 
—— Mao to believe in God, he receiveth from 
. ntance unto life; fo Cre could not believe at all, unlef he 
repentance by the gift of the merciful God. But what is 
— 1 repentance, but the changing of the will ? God therefore that 
* man doth alſo change his will. 

The ſecond Council of , Anno Dom. 529, determined many 
things to this purpoſe ; amongſt the reſt they lay, e any man fay 
that Mercy is conferred by God upon us believing, willing, defiring 
endeavouring, labouring, watching, ſtudying, aſking, ſeeking, knock- 
'of God, — doth not confeſs that it js only by 
the infuſion and inſpiration of the Holy Ghoft into us that we believe, 
will, and are able to do all theſe things as we ought to do, and makes 
the help of grace to fohow after either humility or obedience, nor will 

nt that it is the gift of grace itſelf that we are obedient and humble, 

reſiſteth the a qe fwving, What haſt thou that thou haſt not re- 
Hedi And by of God Tam what I am. ” 

And ſo the — council too, © We determine that the ſentence 

Pelagius and Cœleſtius, uttered by the reverend biſhop Inno- 

cent from the ſee of the bleſſed apoſtle, do remain until they acknow- 

Tedge, by open confeſſion, that the grace of God by Jeſus Chriſt our 


| Lord doth help us by ſingle acts, not only to know, but alſo to do 


righteouſneſs ; ſo that without it we can neither have, think, ſpeak, 
nor do any true and holy piety.” Which in effect is the fame that 


our Engliſh council here determined, That the condition of man, is 
ey, &c. 
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of His power, he maketh his ing to Believe in Hi, to love Him, to ferve Hiu : 
And thoſe who are not thus dre. He only leaves to do as they pleaſe, without giving them 
any diſturbance. They are juſt as they would be, juſt as they defire to be; and if they are 
wrong they are eaſy in their own contrivance, or as they are taught by their idol Reaſon. To 
follow the dictates of the HoL y Sy181T and the Woxp of GOD is by ſuch accounted En- 
thufiaſm : And as they refuſe the teachings of God, and chuſe the teachings of men; as it is 
their pleaſure to idolize reaſon and — grace, and are content without any acquaintance or 
communion with JE 5 us through the SIA IT; dreaming that they have ſufficient ſtrength and 
will to turn to Gad when they think proper, they have their Will. And as they have with they 
defire, they never Will, they never Can blame the Gob of inriniTs courass10N for 
Not giving them what they do not care to have, and what they now think wou'd be but a 
pain, a reproach, or a diſgrace to them if they had it —He that is really converted to CHRIST. 
15 made Willing to follow the LAN whitherſoever He 1 It is the curious and 
carnal, or what ſome call the reprobate, who ſaucily and blaſphemouſly require a reaſon of the 
Almighty concerning His profound and awful Secrets !] 


hd 


ARTICLE XL 


Of the Juſtification of Man. 


We are accounted righteous before God, only for the merit of our 
Lord and Saviour Jeſus Chriſt by faith, and not for our own works, 
or defervings. Wherefore, that we are juſtified by faith only, is @ 
oſt whatfome doctrine, and very full of comfort, as more largely ts 
expreſſed in the Hemily of Tuſtification. | 


Original fin (as we ſaw in the gth article) being both the fault 
and corruption of the human nature, and ſo all of us not only defiled 
with it, but alſo guilty of it; man was thereby plunged into ſuch a 
gulph of miſery, that it is impoſſible for him by his own ſtrength ever 
to recover himſelf from it. That he is not able to waſh away that 
filth of ſin that is inherent in him, hath been proved in the foregoing 
article. That he is not able of himſelf to blot out that guilt of fin 
that lies upon him is aſſerted in this. There we ſee we could not be 
made righteous, but by God's grace implanted in us; here we ſee we 
cannot be accounted righteous, but by Chriſt's merits imputed to us. 
Where we may likewiſe obſerve, how whatſoever we loſt in the firſt, 
we gained in the ſecond Adam. Are we accounted finners by Adams 


fin imputed to us? We are accounted righteous by Chrilt's — 
| | nets: 
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. neſs laid upon us. Are we made ſinners alſo by Adam's fin inherent in 
us? We are made righteous alſo by Chriſt's righteouſneſs imparted to 
us; His Spirit being ours for the ſanctification, as well as Adam's fin 
ours for the corruption of our natures; and His merit ours for the juſ- 
tification, as well as Adam's tranſgreſſion is ours for the condemna- 
tion of our perſons. ; 
By this merit it is that we are accounted righteous before God; 
where we may take notice, by the way, how our being juſtified is here 
expreſſed by our being accounted righteous, and not by our being 
made righteous. For it is not by the inheſion of grace in us, but by 
the imputation of righteouſneſs to us that we are juſtified ; as it is not 
by the imputation of righteouſneſs to us, but by the inheſion of 
in us that we are ſanctified. Thus we find the apoſtle ſpeaking of the 
juſtification of Abraham, ſaying, Abraham believed God, and it was 
counted to him for righteouſneſs,” Rom. 4. 3. And again, “But 
to him that worketh not, but believeth on Him that juſtifieth the 
ungodly, his faith is counted for righteouſneſs,” ver. 5. And if faith 
is accounted for Righteouſneſs, we muſt needs be accounted righteous 
by faith, and fo we be juſtified by faith that is accounted for righte- 
ouſneſs to us, not by grace as a principle of righteouſneſs in us. Which 
alſo further appears, in that juſtification is here ſaid to be of the un- 
godly, © Who juſtifieth the ungodly.” For fo long as a man is un- 
godly, he cannot be faid to be juſtified by any inward and inherent, but 
only by an outward and imputed Righteouſneſs; fo that juſtification is 
properly oppoſed to accuſation. Paul fays, «*Who ſhall lay any thing to 
the charge of God's elect ? It is God that juſtifieth, who is he that con- 
demneth? It is Chriſt that died, Rom. 8.33, 34. Who ſhall accuſe or 
lay any thing to the charge of God's elect? The devil, their own con- 
ſciences, but it is God that will juſtify and pronounce them righteous ; 
How ? Becaule they are righteous in themſelves? No, but becauſe 
Chriſt's merits are imputed to them, who is therefore ſaid © To be 
made fin for us, that we might be made the righteouſneſs of God in 
_ Him,” 2 Cor. 5. 21. How was Chriſt made fin for us? Not by our 
fins inherent in him, that is horrid Blaſphemy; but by our fins im- 
puted to him, that is true Divinity. And as He was made fin for 
us, not by the inheſion of our fins in Him, but by the imputation of 
our fins to Him; fo are we made the righteouſneſs of God in Him, 
by the imputation of His righteouſneſs to us, not by the inhefion of 
His righteouſneſs in us. He was accounted as a finner, and therefore 


PUNISHED FOR us; We are accounted righteous, and therefore 
| GLORIFIED 


6 
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GLURIFIED IN HIM. Our fins were laid upon Him, therefore He 
died for us in time; His righteouſneſs is laid upon us, and therefore we 
ſhall live with him to eternity. Thus was the innocent puniſhed as if he 
was guilty, that the guilty might be rewarded as if they were innocent. 
And thus are we accounted as righteous in Him, as He was accounted as 
a ſinner for us. He was accounted as a ſinner for us, and therefore he was 
condemned ; we are accounted as righteous in Him, and ſo e are juſtified. 
And this is the right notion of juſtification as diſtinguiſhed from ſancti- 
fication. Not as if theſe two were ever ſevered or divided in their ſub- 
fects; no, every one that is juſtified is alſo ſanctified, and every one that 
is ſanctified is allo juſtified. But yet the acts of juſtification and ſancti- 
fication are two diſtin things: For the one denotes imputation of 
righteouſneſs to us; the other denotes the implantation of righteouſneſs 
in us. And therefore though they be both the acts of God, yet the one 
is the act of God towards us; the other is the act of God in us. Our juſti- 
fication is in God only, not in ourſelves; our ſanctification is in ourſelves 
as well as God. By our ſanctification we are made righteous in our- 
ſelves, but not accounted righteous by God ; by our juſtification we are 
accounted righteous by God, but not made righteous in ourſelves. 

And we are thus juſtified or accounted righteous before God, Only; 
for the merit of our Lord Jeſus Chriſt, and not for our own works. As. 
it is not by our own ſtrength that we can be ſanctified in ourſelves, fo 
it is not by our own works that we can be juſtified before God. But as 
it is Only by the Spirit of Chriſt that our natures can be made, ſo it is 
only by the Merit of Chriſt that our perſons can be accounted righteous. 
And ſeeing this merit of Chriſt is made over unto us by our faith in Him, 
we are therefore ſaid to be juſtified by Faith, not as it is an act in us, 
but as it applies Chriſt to us. We are therefore ſaid to be juſtifed by 
Faith in Chriſt, becauſe we ſhould not be juſtified by Chriſt without 
faith. Wherefore that we are juſtified by Faith Only, is wholeſome 
doctrine and very full of comfort, as more largely is expreſſed in the 
Homily of Juſtification (or, of Salvation) whither I refer the reader for 
more ſatisfaction in that particular: I, in the mean while endeavouring to 
demonſtrate that this doctrine, That we are juſtified by Faith Only 
without works, is not only a wholeſome and a comfortable doctrine, 
but alſo conſonant to the ſcriptures, reaſon, and fathers, 

And firſt, for the ſcriptures; what myſtery do they more clearly 
open? What truth do they more expreſly aſſert than this? Let us 
hear St. Paul's judgment in the caſe; Therefore we conclude that a 
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man is juſtified by faith without the deeds of the law.” Rom. 3. 28, | 
That a man, in general any man, high or low, Jew or Gentile, every + 


one that is juſtified, is juſtified Only by faith in Chriſt, not by the deeds 


of the law. And again, Knowing that a man is not juſtified by the 
works of the law, but by the faith of Jeſus Chriſt ; even we have belie- 
ved in Jeſus Chriſt that we might be juſtified by the faith of Chriſt, 
and not by the works of the law, for by the works of the law ſhall no 
fleſh be juſtified,” Gal. 2. 16. For by are ye ſaved through 
faith, and that not of yourſelves it is the gift of God; not of works, leſt 
any man ſhould boaſt,” Eph. 2. $, g. Hence it is that we find the 
fame apoſtle elſewhere ſaying,” Yea doubtleſs, and I ccunt all thi 
but loſs for the excellency of the knowledge of Chriſt Jeſus my Lord, 
for whom I have ſuffered the loſs of all things, and do account them 
but dung that I may win Chriſt, and be found in Him, not having 


mine own righteouſneſs, which is of the law, but that which is through 


the faith of Chriſt, the righteouſneſs which is of God by faith,” Phil. 
3-8, 9. This doctrine the apoſtle confirmeth alſo in Abraham. That 
Abraham was accounted righteous we all grant; but how? By the 
works of the law? No, He believed God, and that was accounted to 
him for righteouſneſs,” Gen. 15. 6. Rom. 4. 3. Now if Abraham 
who performed fo many good works by faith, and yet was juſtified by 
faith, and not by thoſe good works; this, as St. Chriſoſtom obſerves, 
doth much debaſe the merits of works, and exalts the power of faith. 
And St. Auguſtine takes notice how he here brings in Abraham for an 

example of our juſtification by faith, to ſkew that our being juſtified by 


faith, and not by works, ſhould not at all leſſen our endeavours after 


: works, but rather heighten them, ſeeing that Abraham, who was 
juſtified by faith, was alſo full of good works; though it was not by 
thoſe works, but by faith that he was juſtified. And fo any man 
though it be not for his good works he doth that he is juſtified, yet if he 
be juſtified he will do good works. And in this ſenſe it is that St. James 
tells us, That a man is juſtified by works, and not by faith only,” 
Jam. 2. 24. and faith without works is dead,” ver. 26. that is, Tho 
it be by faith we are juſtified, and by faith Only, yet not by ſuch a faith 
as hath no works accompanying of it; No, every ſuch faith is a dead 
faith ; ſo that taith without works is as unable to juſtify us, as works. 
without faith. And yet it is not from the works that accompany our 
faith; but from the faith that is accompanied by our works that we are 


juſtified. And therefore St. Paul and St. James do not contradict 2 
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other; for the one ſpeaks of the works that go before, the other ſpeaks 
of the works that follow after. juſtification. A man is juſtified by faith 
Only, and not by works; but a man that is juſtified cannot but have 
works alfo as well as faith. And as his perſon is juſtified by faith Only be- 
fore God, fo is his faith juſtified by works only before men, and his own 
conſcience. | It is by faith Only, and not by works that a man is ac- 
counted righteous in heaven; but it is by works only, and not by faith, 
that a man is eſteemed righteous upon earth. So that though a man be 
juſtified by his faith that goes before, we cannot know that he is juſtifi- 
ed but only by his works that follow after. | 

And indeed were the ſcriptures filent in this point, even in ſhewing tha 
we are juſtified by faith only and not by works, my Reason would 
not ſuffer me to contradict it. For how is it poſſible that the works of 
finite creatures, or any thing but the merits of Chriſt, ſhould be able to 
blot out the fins that are committed againſt an infinite Creator, or that 
the fig-leaves of our own pretended merits ſhould hide our nakedneſs 
from the eyes of an all-ſceing God? And if we cannot expiate our fins, 
how can we juſtify our perſons ? If we cannot but be accounted ſinners 
for all our works, how can we be accounted as righteous for any of 
them? efpecially conſidering, that whatſoever we have or are is God's. 
Our fouls, bodies, eſtates, time, parts, gifts, all are God's; And there- 
fore whatever we do we are bound to do it for Him, ſeeing whatſoever 
we have we have received from Him. What therefore though I ſhould 
by faſting reduce my body to a ſkeleton, and pray ſo long with my 
tongue, and hear ſo long with my ears till I have deſtroyed thoſe or- 
gans? What though I ſhould water my couch continually with my 
tears, faſten my knees always to the earth by prayer, and fix mine eyes 
conſtantly in heavenly meditation? What though I ſhould give every 
thing I have to my poor diſtreſſed neighbours, and ſpend each moment 
of my time in immediate worſhipping of my Glorious Maker? Would 
any of this be more than I am bound to do? Should I not ſtill be an un- 

rofitable ſervant? And if I can do no more than is my duty unto God, 

8 can I merit any thing by what I do, from Him? How can he be 
indebted to me for my paying what I owe Him? | 

But ſuppoſe the caſe for once (though it be a ſtrange, and to me an 
irrational ſuppoſition) that we may merit ſomething from God by our 
obedience to Him; but what, muſt nothing leſs than eternal glory be 
accepted as a juſt reward for temporal duties? What! nothing leſs than 


juſtification here and ſalvation hereafter, merited by a few weak per- 
| | formances ? . 
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formanres?'Seriouſly I wonder how any one ſhould ſuffer ſuch a thought 
i to creep into his heart! much more that any one ſhould lodge it there 
| and then uſe all his endeavour to defend it ! Certainly if any one do, he 
muſt either have vety high thoughts of his own merits, or very low 

ones of God's Preſence. For my own part it is a greater happineſs I 
expect when dead, than I am able to deſerve whilſt I am alive. And I 
am ſure the fathers long before me had higher thoughts of the glories of 
heaven, than to think that they could be merited by duties upon earth. 
But that we cannot be juſtified by good works is alſo clear, in that 
it is impoſſible for us to do any good works before we be juſtified. 
Nay, as we ſhall ſee in the next article but one, works before juſtifi- 
cation are all fins, And therefore whatſoever we do before juſtification 
is ſo far from juſtifying that it will but more condemn us; ſo far from 
meriting the leaſt happineſs, that it rather deſerves the greateſt miſery. 
To which we might alſo conſider how as all we do by our own ſtrength 
is fin, ſo whatſoever we do well is by the ſtrength of God; and there- 
fore we are ſo far from deſerving any thing from Him, that we are but 
the more bound to Him for our good works. Whenſoever we do 
any thing for God, we do not pay what we owe to Him, but He is 
pleaſed ſtill to lend more to us. And how can we deſerve any thing 
3 from God by being the more beholden to him? If I fin, I muſt thank 
=” myſelf for it; if I do good, I muſt thank my God for it, being the 
| more indebted to Him for every good work I do by Him; and it I be 
the more indebted to Him for my doing good works, certainly He can- 
not be indebted to me the rewarding of them. No, it is of God's grace 
if we do any thing that is good here, and it is of God's grace too if we 
receive any thing that is good hereafter. And as I ſhall be bound to 
thank for the perfection of glory in heaven, ſo alſo for the begin- 
1 ning of grace on earth; it being of His own infinite mercy that fills our 
a hearts with grace in time, and of His own infinite mercy too, that He 

| crowns his own grace with glory to eternity, 

And as for the fathers, what more frequent in their writings than 
that we are juſtified by faith only without works ? Primaſius tells us, 
(Primaſ. in Rom. 4.) © God juſtifies the wicked by faith only, and not 
by works which he had not. For that according to his works he ſhould 
be puniſhed rather than redeemed.” And Sedulius to the fame purpoſe 
God juſtifieth a converting ſinner by faith only, not by good works 
which before he had not, otherwiſe he ſhould be puniſhed for his wick- 


ed works,” Whence Ennodius faith, « If the heavenly governor ſhould 
| | look 
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look upon my merit, I ſhould get either little good or great puniſh- 
ments.” And long before —— 1 gore 
believing ye ſhall rejoice with joy unſpeakable and full of glory, into 
which many deſire to enter, knowing that ye are ſaved by grace, not 
by works, but by the will of God through Jeſus Chriſt. 

St Baſil, alfo a Greek author, hath delivered the ſame doctrine, 
But this, faith he, is the perfect and only glorying in God when 
one 1s not lifted up with his own righteouſneſs, but acknowledgeth 
that he wanteth the true righteouſneſs, and that it is by faith only in 
Chriſt that he can be juſtified.” And again, Everlaſting reſt is laid 
up for them that ſtrive lawfully in this preſent life, not to be given 
according to the debt of works, but exhibited according to the grace 
of the bountiful God to ſuch as hope in him.“ 

St Chryſoſtom likewiſe, another Greek author, ſpeaking of Abra- 
ham (Chryſoſt. in epiſt. ad Gal. 3. 5, 6.) „ For what did he loſe by 
not being under the law ? Nothing; for faith alone was ſufficient for 
his juſtification, or righteouſneſs,” With which agrees that of St 
erom, a Latin author, „The faith of Abraham was fo great, that 
th all his old fins ſhould be forgiven, and that ſhould be taught to 
be accepted for all righteouſneſs,” And elſewhere, Abraham believed 
God and it was counted to him for righteouſneſs ; and fo will faith alone 
ſaffice you alſo for righteouſneſs.” And preſently, But, becauſe 
none is juſtified by the law, ſeeing none keeps it, it is therefore faid, 
that believers are to be juſtified by faith only.” And fo Claudius the 
monk, another Latiniſt, faith, « That Abraham believed, and the 
conſent of his naked faith only is accounted for the full crown of his 
righteouſneſs and merit.” And Oecumenius, a Greek father, faith, 
« Wherefore all that believe in Chriſt are freely juſtified, bringing 
their faith only along with them.” © Yeait is neceſſary, faithSmaragdus, 
a Latin writer, that believers ſhould be ſaved only by the faith of 
Chriſt. St Ambroſe alſo upon theſe words, His faith was accounted 
for righteouſneſs, faith, «He ſpeaketh this, becauſe without the work 
of the law to every finner, that is, to every Gentile that believeth in 
Chriſt, his faith is counted to him for righteouſneſs, as it was to Abraham. 
How therefore can the Jews think to be juſtified by the works of the 
law, and yet as Abraham was juſtified ; when they ſee that Abraham 
was not juſtified by the works of the law, but by faith only ? There 1s 
no need therefore of the law, (as to our juſtification) ſeeing a ſinner is 
juſtified before God by faith _—_ a 


- 
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And St "OY ſpeaking of Chriſt, « Thou art as ſtrong to juſti- 

; as much in pardoning of us. Wherefore, whoſoever being prick- 
ed at the heart for his fins hungers and thirſts after righteouſneſs, let 
him believe in thee who juſtifieth the ungodly and being juſtified by 
faith only, he ſhall have peace with God.” And long before him, | 
Origen upon thoſe words, We conclude therefore, that a man is ju- 
ſtified by faith without the works of the law. < And he faith, that the 
juſtification of faith only is ſufficient ; ſo that if any one do but only 
believe, he may bejuſtified, though no good work hath been fulfilled 
by him.” And then he goes on to prove it by the example of the thief 
upon the croſs, concluding, < For this thief was juſtify'd by faith with- 
out the works of the law ; becauſe about this the Lord did not en- 
quire what he had before done, neither did he ſtay to ſee what work 
he would perform after he had believed; but being juſtified by his 
confeſſion only, he going into Paradiſe carried him as a companion 
along with him. 
But before all theſe, Clemens Romanue himſelf, in his epiſtle to 
the Corinthians hath delivered this doctrine fully and clearly, ſaying, 
« Wherefore and we alſo being called by the will of God in Chriſt 
Jeſus, are not juſtified by ourſelves or by our own wiſdom, or know- 
ledge, or holineſs, or works that we have done in ſimplicity of heart, 
but by faith, by which the Almighty God juſtified all from the be- 
ginning. ” So that it is no new doctrine, bat hath been the doctrine 
of the church of Chriſt in Ta that we are Juſtified * only, 
and not by works. | 


« Where is the wiſe ? Where is the ſcribe ? Where is the diſputer of this world ? Yea where 
are our learned biſhops and curates, who have — ee this dee and yet gn it? If 
they can or dare, let'em come out, and diſprove the proofs, re Eien” bit diſannul 
the quotations of this worthy prelate and fubRantial of the on of England, biſhop Beve - 
ridge, who was for his — and genius juſtly ſtiled the Phænix of the age in which he lived! 
Ifay, if there be any bonny biſhop, or doughty doctor that dare oppoſe this truth, let him come 
forth, o for ever hereafter may he be de aſham'd to ſhew his face in any pulpit againſt the 
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ARTICLE RX. 


Of Good Works. 


Albeit that good works, which are the fruits of faith, and follow 
after juſtification, cannot put away our fins, and endure the ſeverity 
of God's judgment; yet are they pleaſing and acceptable to Gad in Chriſt, 
and do ſpring out neceſſarily of a true and lively faith, inſomuch that 
by them a lively faith may be as evidently known as a tree diſcerned by 
the fruit. 


Altho it hath pleaſed the great God of his infinite mercy in the co- 
venant of grace to entail juſtification upon our faith in his promiſes only, 
and not upon obedience to his precepts, as he had in the covenant 
of works entailed it upon obedience to His precepts, and not upon faith 
in His promiſes only ; yet it doth not follow, that we are freed more 
from our obedience now than we were before. No, but as when we 
were to be juſtified by our works we were then bound to believe as 
well as obey, though we were to be juſtified by our obedience, not by 
our faith; ſo now we are to be juſtified by faith we are ſtill bound to 
obey as well as to believe, though we are juſtified by our faith only, 
and not by our obedience. Sothat though our juſtification doth pardon. 
the fins we have committed heretofore, yet it does not give us a liber- 

to commit fin hereafter. No, but now we are juſtified by faith 
without works we are as much bound to obey, as if we were to be juſti-- 
fied by works without faith. And the reaſon is, becauſe tho we be ju- 
ſtified by faith only, and not by works; yet we cannot be juſtified 
by ſuch a faith as is without works. As works without faith cannot 
juſtify us, ſo neither can faith without works juſtify us ; not becauſe 
works help to juſtify us with faith, but becauſe faith is no juſtifying 
| ith 
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faith without works ; Or rather, becauſe we can have no ſuch true 
and lively faith as can juſtify us without works, but we ſhall neceſſarily 
have works alſo accompanying our faith. Tho till it is not by our 
works that accompany our faith, but our faith only that is accompanied 
by our works, that we are accounted righteous before God. 

And hence it is that after it is determined in the foregoing article, 
that we are juſtified by faith only and not by works, it is immediately 
in this aſſerted, that works are pleaſing and acceptable to God as well 
as faith ; though it be for our faith only, and not for our works that 
God accepts of us, yet our works as well as faith are acceptable unto 
God: Yea, and that they neceſſarily ſpring out from a true and lively 
faith, ſo that it is as impoſſible there ſhould be true faith without good 
works, as that there ſhould be good works without true faith ; for as 
without faith our works are bad, ſo without works our faith is dead. 
And therefore may a true faith be as evidently known by its works, 
as 4 tree is clearly diſcerned by its fruit. If I ſee fruit growing upon 
a tree, I know what tree it is upon which ſuch fruit grows. And fo 
if I ſee how a man lives I know by that how he believes. If his faith 
be his works cannot but be good too ; and if his works be bad his 
faith cannot but be bad too. For whereſoever there is a juſtifyin 
faith, there are alfo good works; and — Utnre ae tis jobd 
works, there is no juſtifying faith. The ſum is this; Though works 
do not juſtify us as well as faith, yet they are pleaſing unto God as well 
as faith; and that wherefoever there is faith, there are alſo good works, 
as wherefoever there are good works, there is alſo faith. Which doctrine 
is grounded upon fcriptare, reaſon, and fathers. 1 

s firſt, that good works are pleafing unto God, how frequently 

_ hath God himfelf, who beſt knows what is pleaſing to himſelf, taught 
us in his holy ſcriptures ? For thus faith the Lord by his apoſtle Paul, 
I exhort, that of all ſupplications, prayers, interceſſions, and giv- 
ing of thanks be made for all men, for kings and for all that are in au- 
thority, that we may lead a quiet and peaceable life in all de and 
honeſty : for this is good and acceptable in the fight of God our Sa- 
viour, 1 Tim. 2. 1, 2, 3. And again, Children obey your parents, 
for this is well pleaſing to the Lord, Col. 3. 20. And therefore, faith 
St Paul, But I have all and abound, Iam full having receiv'd of 
Epahroditus the things which were ſent from you, an odour of a ſweet 
ſmell, a facrifice acceptable and well-pleafing to God, Phil. 4. 18. 
Thus had Enoch this teftimony that be pleaſed God, Heb. 11. 5. 
And 


The Thirty-ninie Articles of Religion. 73 


And St Paul having exhorted the Theſſalonians to good works, adds, 
Furthermore we beſeech you, brethren, and exhort you by the 
Lord Jeſus Chriſt, that as you have received of us how ye ought to 
walk and to pleaſe God, ſo you would abound more and more,” 1 Theſſ. 
4. 1. Thus it hath pleaſed the Lord to acquaint us how much he is 
pleaſed with our obeying him. 

And that works do conſtantly accompany that faith that 
juſtifies us before God, as well as pleaſe that God that juſtifies us by 
faith, is likewiſe clear from ſcripture. For St Paul ſpeaking of this 
faving juſtifying faith, faith, It worketh by love,” Gal. 5. 6. and 
the ſame apoſtle tells us elſewhere, that « Love is the fulfililng of the 
whole law, Rom. 13. 10. And if faith works by love, and love be the 
fulfilling of the law, then faith and the fulfilling of the law muſt needs 
go together. Thus St John tells us, Whoſoever believeth that Jeſus 
is the Chriſt is born of God,” 1 John 5. 1. And the ſame apoſtle 
tells us in the ſame epiſtle, Whoſoever is born of God, doth not com- 
mit ſin, 1 John 3. 9. And if whoſoever truly believes is born of God, 
and whoſoever is born of God doth not commit ſin, then whoſoever 
truly believes doth notcommit fin and he that doth not commit fin muſt 
needs perform duty. And therefore St Paul faith from God, or God 
by him, But if any provide not for his own, and eſpecially for thoſe 
of his own houſe, he hath denied the faith, and is worſe than an in- 
fidel, 1 Tim. 5. 8. So that he that neglects his duty denies the faith, 
and he therefore that keeps his faith muſt needs perform his duty. 
He that doth really as well as ſeemingly believe, will provide for his 
family ; and he that doth not provide for his family, doth not really, 
but only ſeemingly believe; for he denies the faith, and is worſe than 
an infidel. For as St John tells us, And every man that hath this hope 
in him, purifieth himſelf even as he is pure, 1 John 3. 3. So that he that 
hath a lively hope and faving faith in Chriſt purifieth himſelf, and 
whoſoever doth not purify himſelf, hath not that lively hope and ſa- 
ving faith in Chriſt. I ſhall name but one place more : For as the 
without the ſpirit is dead, fo faith without works is dead alſo, Jam. 2. 
26. And if faith without works be dead, ſure no ſaving juſtifying faith 
can be without works; for every ſaving faith is a living faith; yea 
therefore living becauſe ſaving, and therefore ſaving becauſe living. 
Now if all faith without works be dead, and all faving faith is alive, 
it muſt needs follow, that all ſaving faith hath works neceſſarily pro- 
ceeding from it; for if it hath not, it would be a dead and no ſaving 
faith. 8 Having 
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ended rer truths upon we might clear them 


enpeure⸗ 
Flap 3 but as for the firſt it is clear of itſelf, that good works 
ave plealitig uud Ob, fort is his will they ſhould be done, and there- 


fore cannot but be a pleafure to him when they are done: He hath 


commanded” them to be performed by us, and therefore when per- 
formed cannot but accept of them from us. For that which is of his 
commanding cannot but be of his accepting. And to this we might 
eonfider alfo, how it is he alone that doth not only command good 
works to be performed by us, but doth himfelf perform his own 
commandments in us. So that there is nothing done by us for God, 
but is done by God in us. We can ſin of ourſelves and ſo be offenſive 
to him, but we cannot do good of ourſelves unlefs we be aſſiſted 
by him. f bog chiefeſt good, there can be no good in any 
thing or action but 
the firſt mover of all our actions, and the only cauſe of all the good in 
chem, cettainly hie cannot but be well pleaſed with them: For other- 
wiſe he would not be well pleaſed with His own actions, which he can- 
not but be well pleaſed with, got coming from him but what is 
inſinitely bag to him. Nay i in that they are good; hitnſelf muſt 
needs be Achem and therefore hie aft ness be pleaſed with them, 
Himſelf being all pleaſure and happineſs to himſelf. 
And that eſe good works do neceffatily ſpring from faith is as clear 
in that faith is an uniting grace, that teh rift to us and us to Chriſt. 
$6 that by falth we dwell in Chriſt and Chriſt dwells in us, as the apo- 
Me faith, that Chriſt may dwell in your Hearts by faith, Eph. 3. 17. 
Now wherefoever any Chrift is hats all of Chrift is; and thetefore if 
_ Chriſt dwellin us, ih Spirit of Chriſt muſt needs dwell i in us too; and 
where the Spirit of Chriſt is there is the principle and fountain of all 
good works, which cannot but iſſue forth acts of piety towards God, 
and charity towards our neighbours. 
But I needed not to have gone ſo far to have proved that every 
one that hath this faith hath the Spirit of God: For a man muſt have the 
Spirit of God before he can have true faith. For the Spirit doth not 
firſt find faith in us, and then come itſelf to us, but it firſt cometh it- 
felfto us, and then worketh faith in us. So that he that believes muſt 
needs have the Spirit; for unleſs he had the Spirit, he could not believe. 
And where the Spirit of God is, there is the ſpring of goodneſs, from 
whence the ſtreams of goodneſs muſt needs flow. So that he that 


©  Gaith a man may believe and yet not do good works, mult either ſay a 
man 


at proceeds Boon Hittr; and ſeeing he himſelf is 
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man may believe and yet not have the Spirit; or that a man ma 
have the Spirit in him, and yet good ws not be performed bs 
him: Which cannot be, for in that it is a Spirit, it is an active prin= 
ciple always doing; and in that it is the Spirit of God, it is an holy 
principle, and therefore muſt be always doing good. 
Neither were theſe truths unheard of or not conſented to by the 
fathers. Let theſe few ſpeak for the reſt, Firſt for good works that 
they are pleaſing unto God, Clemens Romanus having aſſerted the 
truth deliver d in the former article, that we are juſtified by faith on- 
ly (as we may there ſee him quoted) he preſently adds what is affer- 
ted in this, ſaying, What therefore ſhall we do, brethren? Shall 
we ceaſe from doing good, and leave off love and charity? The 
Lord will by no means ſuffer that to be done by us; but let us haſte 
with all diligence and alacrity to perfect every good work. For the 
Creator himſelf and Lord of all things rejoiceth in his own works. 
And Irenæus having rehearſed the principal articles of the chriſtian 
faith, faith This faith they that have believed without learning, as 
to our language they are barbarous, but as to their judgement, cuſtom, 
and conſervation by reaſon of their faith, they are very wiſe and pleaſe 
God, having their converſation in righteouſneſs, chaſtity and wiſdom. 
And to have our converſation in righteouſneſs, chaſtity and wiſdom 
is to pleaſe God.” So Juſtin tells us, They that do ſuch things as 
are univerſally, naturally, and eternally good are well pleaſing unto 
God 


St Hilary ſpeaks fully to this purpoſe, © But our works, faith he, 
muſt be li up into the holy things of God, that is, in cloathing the 
naked, in feeding the hungry, in giving drink to the thirſty, in com- 
forting the afflicted, in * oppreſſed, in loving of all. For 
theſe things ſanctify us in the frailty of our body; theſe things pleaſe 
God and are holy.” And Theophilus Antiochenus ſaith, He un- 
derſtandeth all theſe things who enquireth into the wiſdom of God, 
ſtudying to pleaſe him by faith, righteouſneſs, and good works.” 
But I need not produce any more witneſſes for ſo clear a truth. 

And that faith and works always go together, the fathers are alſo. 
expreſs, as Origen, © And this faith when it is juſtified ſticks in the 
ground of the ſoul, as a root that hath received the ſhower into it, 
that when it begins to be tilled by the law of God, the branches may 
riſe from it that bear the fruit of works. The root of righte- 


ouſneſs therefore doth not grow from works, but the fruit of _— 
* om 


from the root of righteouſneſs, to wit, that root of righteouſneſs, where- 
_ "by God accepts of righteouſneſs without works, viz. Faith.” And St 
Auſtin to the ſame purpoſe, Faith is in the foul as a good root, which 
turns the rain into uit.” And therefore doth Polycarp tell the Philip- 
pians,** And that the firmneſs of your faith remaineth from the begin- 
ning until now, and bringeth forth fruit in the Lord Jeſus Chriſt,” And 
Clemens Alexandrinus, “' Charity with love to faith maketh believers 
but faith is. the foundation of charity, bringing forth well-doing. 
So Proclus, ſpeaking of faith and charity, ſaith, They both go 
together, for faith is the glaſs of charity, and charity is the founda- 
tion of faith. 80 Profper,** Faith which is the foundation of righ- 
teouſneſs, which no good works can precede, from which all good 
works proceed, itſelf purgeth us from ſin, enlightens our minds, re- 
conciles us to God, aſſociates us with all that are partakers of our na- 
ture, inſpires into us the hope of the future reward, increaſeth in us 
Holy virtues, and confirms us in the poſſeſſion of them.” who can 
ſpeak more fully and clearly to the caſe in hand? 
I | ſhall add but one more, and that is Salvian,““ Seeing as we have 
ſaid, this is the faith of a chriſtian, faithfully to keep the commands 
of Chriſt ; it is ſo without all doubt, that he hath no faith that is an 
-infide], neither doth he believe in Chriſt that tramples upon the com- 
mandsof Chriſt ; and therefore he that doth believe cannot but obey 
them. And St Chryſoſtom, As ſoon as ever thou believeſt thou 
wilt be adorned alſo with good. Not becauſe it is wanting to other 
works, but becauſe faith is of itſelf full of good works. And thus 
ve ſee how faith is the root of works, and works the fruit of faith; 
-and therefore we cannot but conclude, that faith may be as evident! 
known by its works, as a tree is diſcerned by the fruit. | | 
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ART IC ILE Xin. 
Of Works before Juſtification. 


| Warks done before the grace of Chriſt, and the inſpiration of bis Spirit 
are not pleaſant to God, foraſmuch as they ſpring not of faith in "Yeſu Chrift, | 
neither do they make men meet to receive grace, or ( as the ſchool-authors 


fay) deſerve grace of congruity + yea rather for that they are not done as 
God hath willed and commanded them to be done, we doubt not but they have 
— fr. 


As man was created by God, he had power ſo to continue in the 
ſtate of integrity, that he had power alſo to fall down into a ſtate of fin 
and miſery; but as he was corrupted in Adam, he hath power to con- 
tinue in his ſtate of fin and miſery, but no power to riſe again into a 
ſtate of holineſs and integrity. Then his will was free, both to the 
good and the evil; now it is free to the evil, but not to the good. 
Then he could have choſen whether he would have ſinned or no; now 
of himſelf he cannot chuſe bur fin, or he can chuſe nothing but fin. 
After our creation and before our corruption we had power to do every 
thing pleaſing and acceptable to God; but after our corruption and 
before. our regeneration, we have power to do nothing pleaſing to God. 
Tho' we have power to do ſuch things that in themſelves are pleaſing to 
God; yet we have not power ſo to do theſe things that our doing them 
ſhould be pleaſing to him. The matter of the actions we do may be 
accepted; but our manner of doing them is ſtill rejected. Becauſe 
though we may do the thing that God commands, of ourſelves we can 
never do it in the way that God commands us. _ 

- Henceit is here ſaid, There is nothing that we do before we receive 
grace can make us meet to receive grace, or deſerve grace of congruity; 
that is, we can do nothing for which it is ſo much as meet that God 
ſhould beſtow anything upon us. As we cannot do anything which 


it is juſt God ſhould reward, and ſo deſerve grace of condignity; ſo 
40 = neither 
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neither can we do bing which is fit and meet for God to reward, 
and fo deſerve ity. So that God ſhould not do what is 
unmeet and pe bo one (but muſt be accounted the more juſt) 

tho' he never — bod of the works of mere men. And the Reaſon is 
_ here aſſerted, Becauſe they have all the nature of fin. And if 

42 the nature of ſin and iniquity, certainly they cannot deſerve the 
—4 of congruity. So that it cannot be meet that God ſhould reward 
them, nay it is rather meet that he ſhould not reward them. Nay it is 
not only meet he ſhould not reward them, but it is meet and juſt too 
that he ſhould puniſh them; juſtice requiring fin to be puniſhed, as 
well as virtue to be rewarded: And therefore if theſe works be ſins, 
wo cannot in juſtice be rewarded but puniſhed. _ 

t the only queſtion here to be determined, is, whether they be 
indeed fins. or = For if they be fins there is nothing in this Article 
but muſt be acknowledged for a real truth : For here it is afferted, That 
works before grace are not pleaſing unto God, which if they be fins 
they ſurely cannot be; for he can. be pleaſed with nothing but what is 
conformable to his will and nature, yea, therefore becauſe anything is 
conformable to his will and nature he is pleaſed with it. But fin is ſo 
far from being conformable, that it is contrary to both. So that ſo long 
as he is God he cannot but hate fin; and to be pleaſed with fin would 
be to act contrary to himſelf. And as the works of ſinners be all fin 
they cannot be pleaſing to God, fo neither can they deſerve m__—_ 
from him but puniſhments. For in that they diſpleaſe him they mu 
needs deſerve his diſpleaſure: and in that they deſerve his diſpleaſure, they 
mult needs deſerve the greateſt of puniſhments, his diſpleaſure itſelf being 
the greateſt of puniſhments. But now that all the works of unregenerate 
men are indeed fins, appears from ſcripture, reaſon, and fathers. 

As for the SCRIPTURE it tells us, The plowing of the wicked is fin, 
Prov. 21. 4. Lea the ſacrifice of the wicked is an abomination to he 
Lord, chap. 15. 8. And again, The ſacrifice of the wicked is an abo- 

mination: how: much more when he bringeth it with a wicked mind, 
chap. 21..27. So that though he ſhould poſſibly bring it with a good 
mind: yet ſeeing he is a wicked man that brings it, it is an abomina- 
tion to the Lord. And therefore he faith, I hate, I deſpiſe your feaſt- 
days, and I will not ſmell in your folemn aſſemblies. Though you offer 
me burnt-offerings and your meat-offerings, I will not accept them, nei- 
ther will I regard the peace-offerings of your fat beaſts, Amos 5. 21, 22. 


He that killeth an ox is as if he ſlayeth a man: he that ſacrificeth a E 
as 


offered ſwine s blood: he that burneth incenſe, as if he bleſſed an idol: 
yea they have choſen their own ways, and their ſoul delighteth in their 
abominations, Iſa. 66. 3. To what purpoſe therefore cometh there to 
me incenſe from Shehab? and the ſweet cane from a far country? Your 
burnt-offerings are not acceptable, nor your ſacrifices ſweet unto me, 
Jer. 6. 20. To what purpoſe is the multitude of your ſacrifices unto 
me? faith the Lord. I am full of burnt-offerings of rams, and the fat 
of fed beaſts, and I delight not in the blood of bullocks, or of lambs, or 
of he goats. When you come to appear before me, who hath required 
this at your hands to tread my courts? Bring no more vain oblations ;. 
incenſe is an abomination unto me; and the new moons and ſabbaths: 
the calling of aſſemblies I cannot away with, it is iniquity even your ſo- 
lemn meeting, Iſa. 1. 11, 12, 13. And the reaſon is, becauſe, As it is 
written, There is none righteous no not one. There is none that un- 
derſtandeth, none that ſeeketh after God; they are all gone out of the 
way, they are altogether become unprofitable, there is none that doeth 
good, no not one, Rom. 3. 10, 11, 12. Not one of thoſe that are bad 


perſons can do any good actions: But the beſt of their performances as 


well as the worſt of their iniquities, is an abomination to the Lord. 


Plowing is a uſeful, commendable, neceſlary, and a moral duty; and to ſacrifice to the Lord,. 


is a religious act of divine worſhip. And if the performance of theſe be a fia in the wicked, (as it 


is proved to be) then it is natural to enquire. what fort of wretches thoſe wicked perſons muſt be 


who thus poiſon ſuch incumbent duties, and make ſuch things as are good in themſelves wicked 
and abominable in the fight of God? The anſwer is juſt before us: Every individual foul in the 
world, before he is regenerate and born of the Spirit of God, is that perſon, that ſinner, whoſe 
ſeeming good works are thus obnoxious to God. God hath concluded ALL under fin, Gal. iii. 
22, without the leaſt diſtinftion of either Moral or Immoral, Pious or Prophane ; it having been 
proved over and over again, that there is no Goodneſs nor Righteouſneſs in heaven or earth, but 


what is IN GOD onLy : For We are all gone out of the way, &c. We may pretend to what we 
pleaſe, and prate about our learning and knowledge of ſcripture in the original tongues from morn- . 


mg till evening, but we can never underſtand God's Word truly without the inſpiration of his Holy 
Spirit; for without this none can be regenerated, nor convinced of ſin; and he that is not thus 
convinced of fin Muſt and Will think himſelf better than ſomebody. And thus voluntarily conti- 
nuing in his own natural blindneſs, he is left to follow his own will, and to truſt to his own works 
and endeavours, as in this condition he cannot otherwiſe do, it is no wonder then that he miſun- 
derſtands the Word of God, and diſbelieves the True Doctrine of the church of England. It is no 
wonder that he calls the operations of the Holy Spirit enthuſiaſm; and that being in the dark (or 
in a falſe light) that he blunders and ſtumbles, and takes every thing that is right by the wroug 


handle! 


Neither doth REeason contradi& this Truth. For reaſon itſelf, as 
well as ſcripture faith, that «A corrupt tree cannot bring forth good 
fruit, Matt. 7. 18.” Nay, A corrupt tree bringeth forth evil fruit, ver. 

: 17. 
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as if he had cut off a dog's neck: he that offereth an oblation,” as if he 


4 * < ba Few FA 7 PY 3 4 << * oh 4 = — * * Y * - 4 n - : 0 
* > : * = * va = _— * * 8 a; $6.7 * a , * * 2 R * 3 1 a , a 4 * 
Fa C * * * FMS Vo "> „ * - . ? 4 . TD - 4 
- 4 L * „ 4 4 ” * Fe = . ö 
= = F. 9 % 

- * « s.\ &. be 4 0 » - ” * 

. 0 : * „ N 2 
1 , . * 0 * 
9 ds o . 1 — 
d af a 


17. As the tree is upon which the frult grows, fo will the fruit be that 
grows upon the tre If the tree be good the fruit cannot be bad: and 
the tree be bad the fruit cannot be good. And fo if a man's perſon 
be righteous, his actions will be holy: but his actions cannot but be ſin- 
ful if his perſon be wicked. For it is the perſon that doth the action 
whom God looks at in the firſt place, and then at the action that is 
done by the perſon. And therefore though the action be in itſelf good 
that the perſqn doth, yet if the perſon be bad that doth the action, the 
action cannot but de bad too as well as the perſon. For though the 
tighteouſneſs of a man's' perſon can never make a bad action good: yet 
the wickedneſs of a man's perſon doth always make a good action bad. 
And therefore though a good man may do a bad act, yet a bad man 
can never do a good att. e | 
But neither is the perſon only of a wicked man rejected, but his ac- 
tions are alſo deficient: and if they be defective in any one thing that 
is enough to denominate them fins. An action cannot be good unleſs 
= it be perfect in all things: but an action is bad that is defective but in 
dne thing. But now how many things are there that all the actions of 
18 wicked men are defeCtive in? There are two things eſpecially they are 
| defeQive ini And the firſt is that named in this article, even that they 
do not ſpring from faith in Jeſus Chriſt : and the apoſtle tells us with- 
out faith it is impoſſible to pleaſe God, Heb. 11. 6. For whatſoe- 
ver is not of faith is ſin, Rom. 14. 23. Now that a wicked man hath 
not faith, is clear, in that if he had faith he would not be a wicked 
man. For faith empties the heart of fin and fills it up with grace. 
Faith juſtifies our perſons. and ſanctifies our natures. By faith we 
"Hi are accounted righteous before God, and made righteous by him. 
And therefore he that hath true faith can be no wicked man: And 
BR, therefore alſo every wicked man can have no chriſtian faith. And 
if he hath not chriſtian faith [which is the gift of God only by the in- 
iration of his Holy . he cannot but ſin againſt God, as the fa- 
thers long ago p And again, as what a wicked man doth is a 
. fin, becauſe not proceeding from faith, ſo it is a fin alſo in that it is 
not directed to a right end. For a bad intention always makes even a 
good action bad, though a good intention can never make a bad ac- 
tion good. Now that all wicked men have wicked ends in all their 
actions is maniteſt, in that they are wicked men, men without the true 
knowledge of God, and men without ſincere love unto God. Now 
all ſuch as do not truly know God, can never fincerely aim at the 


glory 


* 
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glory of God in what they do. For what I do not know I cannot 
love; what I do not love I cannot deſire; and what I do not deſire 
I cannot intend. ; And therefore if I do not know God, I can never 
intend his glory in my actions. And if I do not intend his glory in 
my actions, I fin upon that very account, becauſe I do not intend his 
glory. For then I tranſgreſs the command wherein he enjoins me, 

at, © whether I eat or drink, or whatſoever I do, I ſhould do all to 
his glory, 1 Cor. 10. 30. 

But I needed not to have gone ſo far to prove that a wicked man 
cannot do a good work, for there is nothing good without the chiefeſt 
goo neither can any one pleaſe God without the aſſiſtance of God 

mſelf. For I cannot ſee how God can be pleaſed with anything but 
himſelf, conſidering how he was infinitely pleaſed with himſelf, be- 
fore there was anything elſe for him to be pleaſed with but himſelf; 
and therefore cannot be more pleaſed now there are other things made 
by himſelf, and by conſequence whatſoever thing he is pleaſed with, 
it is not the thing itſelf but himſelf in the thing that is pleaſing to 
him. And the more of himſelf is in anything, the more is himſelf 
pleaſed with it: And ſo the leſs of himſelf is in anything, the leſs is 
that thing pleaſing to himſelf. Now it is plain, A wicked man is 
without God in the world, Eph. 2. 12. and by conſequence God is 
not within him. For if he was in God and God in him, it would be 
impoſhble he ſhould be a wicked man. And ſeeing there is nothin 
of God implanted in him, there can be nothing pleaſing unto 
performed by him. And whatſoever is not pleaſing unto God cannot 
be good, it being impoſſible for him not to be pleaſed with what is 
truly good, ſeeing himſelf is the chiefeſt Good: And therefore every 
thing that is good muſt needs proceed from himſelf, whom he can- 
not but be infinitely pleaſed withal, And therefore we cannot but in 
reaſon alfo acknowledge, That a man before he hath received grace 
from God can do nothing pleaſing to him, yea nothing but diſpleaſing 
to him, nothing but fin, 

And this was the doctrine delivered by the primitive church. St 
Baſil propounds the queſtion, Whether it be poſſible and a thing plea- 
fing and acceptable to God, for one that is the ſervant of ſin to per- 


form righteouſneſs, according to the rule of the ſaints piety ; and he 
determines it from ſeveral places of ſcripture that it is not, concluding 
thus, It is clear that it is altogether impoſſible and diſpleaſing unto God, 
and dangerous to him that dares to do it. Wherefore I exhort, as the 


Lord — Let us firſt make the tree good, and then the fruit ** 
U 


N -%. . 
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be good ; and let us firſt make clean the infide of the cup or platter, 
and then the outſide will be wholly clean. And being taught by the 
apoſtle, Let us purify ourſelves from all pollutions of fleſh and 
ſpirit, and then we ſhall perfect holineſs in the love of Chriſt, that we 
may be well-pleaſing unto God and acceptable to the Lord unto the 
kingdom of heaven. Clearly ſhewing that until we firſt be good can 
never do : | 

This — doctrine that St Auguſtine defended; © Be it far from 
us, faith he to think that true virtue ſhould be in any one, unleſs 
he be a righteous man. And let it be as far from us to think that a- 
ny one is truly juſt unleſs he live by Faith, For the Juſt ſhall live by 
faith. And who of thoſe who would be counted chriftians, unleſs 
it be the Pelagians, and amongſt them perhaps thyſelf, Julian, only, 
will ſay that an infidel is juſt, will ſay that a wicked man is juſt, we 
ſay that a man enſlaved to the devil is juſt? Yea though he were Fa- 
bricius, though he were Fabius, though he were Scipio, though he 
were Regulus, with whoſe names thou thinketh to terify me as if we 
were talking in the old Roman court. And elſewhere he tells us: 
« All the life of unbelievers is fin, and there is nothing good without 
the chiefeſt Good : For where the knowledge of the eternal and un- 
changeable Truth is wanting, there is but falſe virtue even in the beſt 
manners. And again, The man is firſt to be changed that his works 
may be changed; for if a man remain in that ſtate that he is evil, he 
cannot have good works. | : | | | 

Hence is that of St Jerome, Let us pronounce our ſentence againſt 
thoſe that do not believe in Chrift, and yet think themſelves valiant 
and wiſe, and temperate, and juſt, that they may know that there is 
none can live without Chriſt, without whom all virtue lies in vice. 
And therefore faith St Bernard, What have you philoſophers to do 
with virtues, who are ignorant of Chriſt the virtue of God?” And St 
Gregory, If faith be not firſt begotten in our hearts, all other things 
cannot be os though they may ſeem good. 

And fo Proſper, Though there have been ſome, who by their na- 
tural underſtanding have' endeavoured to refiſt vices, yet they have 
barrenly adorned only the life of this time; but they could not attain 
to true virtues, and everlaſting happineſs. For without the worſhip 
of the true God even that which ſeems to be virtue is fin ; neither can 
any one pleaſe God without God himſelf!” And elſewhere, And 
ſo it manifeſtly appears, that in the minds of wicked men there dwel- 
leth no virtue, but that all their works are unclean and defiled, they 

having 
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having not ſpiritual but fleſhly wiſdom ; not heavenly but earthly, not 
Chriſtian but deviliſh, not from the Father of lights but from the prince 
of darkneſs. And therefore we may well conclude, That all the works 


of ſuch as have not received grace from God to be converted to him 
are not pleaſing unto God, but have the nature of fin. | 


[Notwithſtanding the Scri , the Fathers, theſe Articles, and all our worthy, judicious and 

learned biſho 2 8 ut theſe things; not one moraliſt will be convinced of his errors 

in divini ichout the Holy Ghoſt doth y work upon his ſoul. We have been nurſed 
up and educated in falſe doctrine theſe many years, ever ſince the time that Dr Laud was arch- 
biſhop of Can » who in his youthful days endeavoured to introduce doctrine contrary to 
theſe Articles: but the church being then bleſs'd with ſound biſhops, he and his adherents met 
with as little encouragement as the Truth now finds. However, when Dr Laud was promoted 
to this high dignity he encouraged no other doctrine than that with which we are now peſtered. 
So that now being rivetted confirmed in erroneous principles, we who pretend to be of 
the church of England are generally become as blind in divinity as to put darkneſs for light 
and light for darkneſs, inſomuch that we know no more of chriſtian ſcriptural doctrine 
the Mahometans and Pagans, as is proved by our actions, which is more convincing, and mote 
to our condemnation than windy words: For if a young man comes from the univerſity enligh- 
tened in the Truth by divine grace, and is provideatially admitted into deacons orders, fo ſure 
as he preaches the Truth he is deny'd further orders, as though he were turned hereric ; the 
uſe of the pulpits are deny'd him under pretence of diſcouraging falſe doctrine. Some Lecturers are 
ſtarved out of their livings : and all are by ſome means made to ſuffer for faithfully adhering to- 
their conſciences and preaching the True Doctrine of that church in which they 3 
and to the truth of which they then ſubſcribed ; while thoſe who love the praiſe of men, and 
who Cannot or Dare not ſpeak Truth for fear of offending their wealthy benefactors are careſs d 
and encouraged, and favour'd with the higheſt privileges. Are not theſe glaring inſtances of 
infidelity, apoſtacy, hereſy, and the Lord knows what? In the cloſe of this work we ſhall 
produce a more notorious inſtance of this nature even from public print.] 


KA N 


Of Works of Supererogation. 


Voluntary works, beſides over and above God's commandments, 
avhich they call works of ſupererogation, cannot be taught oithout 
arrogancy and impiety. For by them men do declare, That they do 
not only render unto God as much as thy are bound to do, but that 
they do more for his ſake, than of bounden duty is required: Whereas 
Cbriſt ſaith plainly, When ye have done all that are commanded to 
you, ſay, We are unprofitable ſervants. AR- 
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5 034A TITLE XY. 
Ok Chriſt alone without fin. 


Chriſt is the truth of our nature, was made like unto us in all 
things (fin only except) from which he was clearly void, both in bis. 

£5 fleſh and in his ſpirit. He came to be @ lamb without ſpot, who by 
ſacrifice of himſelf once made, ſhould take away the fins of the world : 
and ſin (as St Jobn ſaith) vas not in him. But all we the ref 
(although baptized and born again in Chriſt) yet we offend in many 
things, and if we ſay ue have no fin, we deceive ourſelves, and 

the truth is not in us. 


When the Son of God became the Son of man, he fo became the ſon 
of man as ſtill to remain the Son of God. He did not lay aſide his 
Divine nature to aſſume the human; but he aſſumed the humane nature 
into the divine, not as it was corrupted by ſin, but as it was at firſt 
created by God. For as it was corrupted by ſin, it was corru 
with the worſt of evils, and therefore as ſuch, both unworthy and 
uncapable of being united to God, the beſt of Goods. Who therefore 
aſſuming the human nature into the unity of his divine perſon, aſſumed 
only what was worthy and capable of ſuch aſſumption, to wit, the 
perfect nature of man as it was in its firſt creation, not as it was in its 
ſinful corruption. And ſo he that was perfectly God as well as man, 
was a perfect man alſo as well as a perfect God. becauſe it was the 

rfe& nature of man which he aſſumed from his mother in time, as 
it was the perfect nature of God which he received of his Father from 
eternity. And therefore as in the truth of the Divine nature he was 
begotten like unto the Father in all things, his perſonal properties 

_ . only excepted; ſo in the truth of the humane nature he was made like 
unto us in all things, our ſinful infirmities only excepted. He was in 

all things, but ſin, like unto us; but in ſin he was altogether unlike 
us. For we both in fleſh and ſpirit are naturally full of fin, but he 
1 Was 


* 


Te Thirty-nint Nrriclr of Reign. 335 


was clearly void of fin both in his fleſh and ſpirit. For he came to be 
a lamb without ſpot, who, by facrifice of himſelf once made, ſhould 
take away the fins of the world: whereas had he been guilty of fin - 
in himſelf, he could never have taken it away from us. For ſuch an 
high-prieſt became us, who is holy, harmleſs, and undefiled, ſeparate 
from ſinners, and made higher than the heavens. Who needed not 
daily, as thoſe high-prieſts, to offer up ſacrifice firſt for his own fins, 
and then for the peoples, Heb. 7. 26. 27. And ſuch a one was Chriſt ; 
for in him, faith St. John, is no fin, 1 John 3. 5. Indeed ſin doth not 
reign in the faints, his mem bers; but. fin doth not ſo much as dwell 
in him the head. And as fin did not live in him, fo neither did he 
live in fin; for he did no fin, neither was guile found in his mouth, 
1 Pet. 2. 22. Ifa. 53. 9. and therefore doth himſelf ſay, Which of you 
convinceth me of fin, John 8. 46. And thus was he as clear from fin 
in his human nature, -as in his divine. As God, he was infinitely 
contrary to fin; and as man, he was perfectly void of it: Yea, he was 
therefore, as man, perfectly void of fin, becauſe, as God, he was infi- 
nitely contrary to it; it being impoſſible that ſuch things, as are infi- 
nitely contrary to one another, ſhould ever be united together. 

But thuugh Chriſt was thus perfectly void of fin, yet there is no 
other man or woman that ever did or ever ſhall live upon the face of 
the earth, but is both defiled with it, and guilty of it. Nay, though 
we be baptized, and our original fin be waſhed from us, and though 
born again too, and ſo our actual fins ſubdued under us; yet for all 
this, will fin dwell in us, and we ſhall be guilty of fin. So that there 
was never any meer man, but who was a finful man. And if any one 
ſaith he is no ſinner, he ſins ſaying ſo. * For if we fay we have no fin 
we deceive ourſelves, and the truth is not in us, 1 John 2. 8. Yea 
and «if we ſay we have not ſinned, we make him a liar, and his word 
is not in us, ver. 10. 

But beſides theſe, there be ſeveral other places of ſcripture which 
deliver this truth unto us, that there is ſin even in the beſt of us. For 
« the ſcripture hath concluded all under fin, that the promiſe by faith 
of Jeſus Chriſt might be given them that believe, Gal. 3. 22. For we 
have before proved both jews and gentiles that they are all under fin, 
Rom. 3. 9. As it is written, There is none righteous, no not one; 
there is none chat underſtandeth ; there is none that ſeeketh aſter God. 
They are all gone out of the way, they are altogether become unprofi- 


table, there is note that doeth good, no not one, ver. 10. 11. Pf. 14 
: I. 2. 
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1. 3. 3. For as by one man fin entered into the world and death by 
fin, and fo death paſſed upon all men, for that all have ſinned, Rom. 
g. 12. For there is no man that ſinneth not, 1 Reg. 8. 46. 2 Chron. 
6. 36. Nay, There is not a juſt man upon earth that doth good, and 
ſinneth not, Eccleſ. 7. 20. For in many things we offend all, James 
3. 2. Who therefore can ſay, I have made my heart clean I am 
pure from fin, Prov. 20. 9. O enter not then into judgment with 


2 5 thy ſervant, O Lord, for in thy ſight ſhall no man living be juſtified, 


Pi. 143. 2, : PF | 
And as the ſcripture doth thus aſſert, that all men and women that 
ever lived upon the face of the earth (Chriſt only excepted, who was 
God as well as man) were ſinners; ſo reaſon itſelf, if conſulted aright, 
cannot but determine the ſame. Which any one may eaſily perceive 
that doth but conſider how (as we have ſeen more. fully in the ninth 
article) in Adam the whole human nature was corrupted, all ſinning 
and being made finners in him. For in him God ſaid to all, In the 
day thou cateſt thereof, thou ſhalt ſurely die the death. What death? 
Certainly the death of the foul, as well as the body; ſpiritual death 
conſiſting of the ſeparation of the ſoul from God, as well as temporal 
death that conſiſteth in the ſeparation of the body from the foul, And 
ſo in Adam our ſouls were made finful by the loſs of God, as our bo- 
dies are made mortal by the loſs of their fouls: fin paſſing from that 
one man into the ſouls, as well as death into the bodies of all mankind. 


And therefore it is impoſlible any particular perſon ſhould be excepted 


from fin, ſeeing the whole nature is defiled with it. So that he muſt 
be no meer man that is no ſinner. And therefore it is that our Saviour 
commanded his diſciples, his apoſtles, all his followers to pray daily, 
Forgive us our treſpaſſes, as we forgive them that treſpaſs againſt us, 
Luke 11. 4. Becauſe from the fountain of fin in our hearts the ſtreams 
of fin are continually flowing out in our lives, which we had need to 

beg daily of God to pardon and forgive to us, to all of us. 
And to this we may alſo take notice, how even the beſt of ſaints 
; whilſt on earth, are but imperfect ſaints, their graces are imperfect, 
their duties are imperfect, their love imperfect, their charity imperfect, 
all imperfect. Which imperfection and defect in all their graces and 
duties, as it cannot be any more, ſo it is not any leſs than ſin, for as 
much as holineſs is the exact conformity of the will of man to the will 
of God, and of the life of man to the laws of God; and how far ſoe- 
ver any one lacks of the exactneſs of that conformity, ſo much he lacks 
| 7 | of 
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of holineſs, and how much he lacks of holineſs, ſo much he hath of 
fin. And therefore, ſo far as grace and duty are imperfe& in us, ſo 
far is fin and iniquity to be acknowledged by us. Now that our graces 
and duties are imperfect upon earth is plain, in that to have our graces 
and duties perfect, is to be in heaven; perfection of grace being itſelf 
the crown of glory. And therefore, though there be many that have 
fin without grace, there is none that hath grace without fin in this 
world. But as the fathers long ago acknowledged, and as we all do 
daily experience, our graces and duties are all imperfect, and ſo far as 
they are imperfect, they muſt needs be ſinful; not as if the imperfect 
graces and duties themſelves were ſinful graces and duties, but only the 
imperfections of theſe graces and duties are all finful imperfections, 
which muſt needs be, through Chriſt, forgiven to us before any duty 
can be accepted from us. And therefore, not only the worſt of finners, 
but even the beſt of ſaints muſt ſtill acknowledge, that, whilſt on earth, 
he hath ſin as well as grace, and muſt never expect, till he comes to 
heaven, to have grace without ſin. No, there is none but Chriſt that 
ever on earth was ſo holy as not to be ſinful: all others are ſinful as 
well as holy, if not ſinful only and not holy. 

And, if we conſult the fathers, this was their ſettled judgment too, 
That all mortals are ſinners, except Chriſt. Juſtin Martyr calls him, 
« That only unreprovable juſt man.” And Clemens Alexandrinus 
faith, But he (Chriſt) was altogether free from human perſons. And 
therefore is He alone judge, becauſe he alone is without fin. But we, 
by what ſtrength we have, ſtrive to avoid the leaſt fins. And again, 
« The word alone is without fin; for to fin is natural and common to 
all. Whence Gregory Nazianzen, Not to fin at all, God hath or- 
dained it as a privilege above the human nature. And St. Ambroſe, 
« In that thou confeſſeſt thou offendeſt, in this thou. haſt common 
fellowſhip with all, for none is without fin ; to deny this is facrilege. 
„For who can glory, faith Hilary, that he hath a chaſte heart before 
God, nay, though he be an infant of one day old, ſeeing according to 
the apoſtle, both the origin and law of fin remains in us ? 

Gregory Nyſſen alſo tells us, © Wherefore to have nothing of what 
our adverſary poſſeſſeth is the privilege of the Lord alone, who was par- 
taker with us of his paſſions, yet without fin. And Theodorus Abucata, 
« But there is none but Chriſt alone, who was ever perfectly and alto- 
gether tree from taſting of fin. But every fin, be it what it will, brings 
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Cyril of Alexandria to the fame purpoſe, Chriſt was the firſt and 
the only man upon earth that did not commit fin, neither was guile 
found in his mouth. And Caſſianus very ſharply, „This thing there- 
fore, viz. to be without fin, which is ſingular and proper to Chriſt a- 


8 lone, he will with the fault of blaſphemous pride, challenge to himſelf 


an equality in, whoſoever dare profeſs himſelf to be without ſin; for 
then it will follow, that he muſt ſay, that he hath the likeneſs of ſinful 
fleſh only and not the truth of fin. 

St. Auguſtine hath alſo delivered his opinion of this caſe very plainly, 
| « Perhaps, faith he, it is not without cauſe that when we often find in 
{cripture, that men are ſaid to be without complaint, we can find none 
Aid to be without fin, but that one alone of whom it is openly faid 
* Him who did not know fin. And elſewhere he propounds this que- 
ſtion, Whether not only there is ſome of the children of men, but 
whethgr there could ever have been any heretofore, or can any be here- 
after, who never had nor never will have any fin at all? And he an- 
ſwers immediately, It is moſt certain there is none, never was, nor 
never will be any ſuch at all, beſides the one Mediator betwixt God 
and man, the Man Chriſt Jeſus. And again, If therefore thoſe things 
be true that we have ſpoken ſo largely concerning infants, there neither 
is amongſt the children of men, nor was, nor will be any without ſin, 
except the one Mediator, in whom propitiation and juſtification is placed 
for us, whereby the enmities of our ſins being deſtroyed, we are recon- 
ciled unto God. And to the ſame purpoſe does the fame father begin 
- this book of the ſpirit and the letter, with which I ſhall end this article: 

Having read, ſaid he, the works I: ſent lately to you, my deareſt 
ſon Marcellinus, concerning the baptiſm of Infants, and the perfection 
of the righteouſneſs of man, that none in this life ever did or ever will 
attain unto, except the one Mediator who ſuffered human paſſions in 
the likeneſs of ſinful fleſh, yet without any fin at all. So clear and full 
is this with the reſt of the fathers in determining what is here aſſerted, 
« Chriſt was alone without ſin. 
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ARTICLE XVI. 


Of Sin after Baptiſm. 


Not every deadly fin willingly committed after baptiſm, is fin 
againſt the Holy Ghoſt, and unpardonable. Wherefore the grant of 
repentance is not to be denied to ſuch as fall into fin after baptiſm. 
After we have received the Holy Ghoſt, we may depart from grace 
given, and fall into fin, and by the grace of God (we may) ariſe 
again and amend our lives. And therefore they are to be condemned, 
which ſay they can no more fin as long as they live here, to deny the 
place of forgiveneſs to ſuch as truh repent 


' ARTICLE XVII. 


Of Predeſtination and Election. 


Predeſtination to life, is the everlaſting Purpoſe of God, whereby 
(before the foundations of the world were laid) he hath conſtantly de- 
creed by his counſel, ſecret to us, to deliver from curſe and dam- 
nation, thoſe whom he hath choſen in Chriſt out of mankind, and io 
bring them by Chriſt to everlaſting ſalvation, as veſſels made to honour» 
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Though in the other articles we may make uſe of Reaſon as well as 
Scripture and Fathers, yet. in this we muſt make uſe of Scripture and 
Fathers only, and not of Reaſon. For as the ordinary prieſts were 
not to enter into the Holy of holies, ſo neither is carnal reaſon to ven- 
ture upon this Myſtery of myſteries. For it concerns God's Prede- 
ſtination, which muſt needs be infinitely above man's apprehenſion. 
So that a cockle-fiſh may as ſoon croud the ocean into its narrow ſhell, 
as vain man ever comprehend the decrees of God. And hence it is that 
both in public and private, I have ſtill endeavoured to ſhun diſcourſes 
of this nature: and now that I am unavoidably fallen upon it, I ſhall 
ſpeak as little as poſſibly I can unto it; and in that little I ſhall ſpeak 
to, I ſhall labour to make uſe of as few of my own words as by any 
means I can, ſpeaking nothing concerning this great myſtery but what 
Eripture and fathers have expreſly delivered unto me. 

So much therefore of this article as I have tranſcribed contains an ex- 
cellent deſcription of election or predeſtination to life, exactly conſo- 
nant to the doctrine delivered by St Paul to the Epheſians, in theſe 
words. * According as he hath choſen us in him before the founda- 
tion of the world, that-we may be holy and without blame before him 
in love: having predeſtinated us unto the adoption of children, by Jeſus 
Chriſt to himſelf according to the good pleaſure of his will, to the 
praiſe of the glory of his grace wherein he hath made us accepted in 
the beloved, Eph. 1. 4, 5, 6. And to Timothy in theſe words, 
« Who hath ſaved us and called us with an holy calling, not according 
to our works, but according to his own purpoſe and grace, which was 
given us in Jeſus Chriſt before the world began, 2 Tim. 1. 9. And 
what the apoſtle did. here deliver from God the primitive church 
learned and tanght from him, St Auguſtine 5 « Before he 
made us he foreknew us and he choſe us in his foreknowledge when 
he had not as yet made us. But by whom could this be done but 
by him, who calls thoſe things that are not as if they were? For 
the apoſtle faith, Who choſe us before the foundation of the world. 

Though it appears that we are made within the world, yet we 
were choſen before the world. And again, Out of thoſe to whom 
the righteous ſeverity had adjudged puniſhments, according to the 
inexpreſſible mercy of his hidden diſpenſation he choſe out veſſels which 
he might fit for honour. And elſewhere, « Firmly believe, and by no 
means doubt, that the Trinity, the unchangeable God, the certain 
Foreknower of all things and works both his own and mens, before 
| all 
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all worlds did know to whom he would give grace by faith, With» „ 


out which none from the beginning of the world to the end of it can 
be abſolved from the guilt of his fin original and actual; for Thoſe 
whom God foreknew he did alto predeſtinate to be conformable to the 
image of his Son. 

And thus Proſper alfo, The predeſtination of God no catholic per- 
fon denieth, &c. But the faith of predeſtination is confirmed from the 
manifold authorities of holy ſcriptures, to which it is not lawful by 
any means to aſcribe thoſe things, that are wickedly done by men 
who came into that proneneſs to fall, not from the creation of God, 
but from the fin or prevarication of the firſt parent : From the puniſh- 
ment of which none is freed but by the grace of our Lord Jeſus Chriſt, 
prepared and predeſtinated in the eternal council of God before the 
foundation of the world. | 

Fulgentius hath alſo delivered his opinion very clearly in this caſe ; 
For God, faith he, who made man, did himſelf prepare in his pre- 

deſtination, both the gift of illumination to believe, and the gift of 
perſeverance to profit and perſevere, and the gift of glorification to 
reign, for ſuch to whom he pleaſed to give it: Who alſo doth not any 
otherwiſe perform indeed, than was ordained by his unchangeable will. 
The truth of which predeſtination whereby the apoſtle witneſſeth we 
were predeſtinated in Chriſt before the foundation of the world, if any 
one refuſe to receive with the belief of the heart, or to utter with the 
confeſſion of the mouth, if before the laſt day of this preſent life he 
| doth not lay aſide the obſtinacy of his impiety, whereby as a rebel he 
withſtandeth the true and living God ; it is manifeſt that he doth not 
belong unto the number of thoſe, which God did before the founda- 
tion of the world freely chuſe in Chriſt, and predeſtinated unto the 
kingdom. And fo1 paſs to what follows in the article. 


Wherefore they which be endued with ſo excellent a benefit of God, 
be called according to God's purpoſe by his Spirit ' working in due 
ſeaſen : they through grace obey the calling: they be juſtified freely : 
they be made ſons of God by Adeption : they be made like the image 
of His only begotten Son Teſus Chriſt : they walk religiouſly in 
good works, and at length by Gods mercy they attain to everlaſting 
Felicity. 


After 
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Aſter Predeſtination itſelf deſcribed, here we have a deſcription 
of ſuch as are predeſtinated, leading them from grace to grace, and at 
length conducting them into glory. All which is virtually if not expreſ- 


ly contained in that excellent paſſage of the apoſtle to this purpoſe, 


from whence I ſuppoſe this part of the article -was taken, where he 
faith, For whom he did foreknow, he did alſo predeſtinate to be 
conformed to the image of his Son, that he might be the firſt-born a- 
mong many brethren : Moreover whom he did predeſtinate, them he 
alſo called, and whom he called, them he alſo juſtified ; and whom he 
juſtified them he alſo glorified, Rom. 8. 29, 30. Which words St 
Auguſtine having repeated, concludes. * Of theſe that are predeſti- 
nated none ſhall periſh with the devil, none of them ſhall remain under 
the power of the devil unto death. And the fame father again, or as 


others think Fulgentius, to the ſame purpoſe. « Firmly believe, and 


do not doubt, but that all that God of his bountiful goodneſs made 
veſſels of mercy, were predeſtinated of God before the foundation of 
the world, unto the adoption of the children of God ; and that nei- 
ther any of them, whom God predeſtinated to the kingdom of hea- 
ven can periſh, nor any of thoſe whom he did not predeſtinate unto 
life can be ſaved, for that predeſtination is the preparation of the free 
gift, whereby the apoſtle faith, We are predeſtinated unto the adop- 
tion of the children of God by Jeſus Chriſt to himſelf. And fo doth 
Bradwardin the Profound alſo ſay, Predeſtination is the eternal pre- 
ation by the will of God, of final grace in the way, and eternal 
— in the country for a reaſonable creature. But to proceed: 


As the godly confideration of Predeſtination and our Election in Chriſt 
is full of fweet, pleaſant, and unſpeakable comfort to godly perſons, 
and ſuch as feel in themſelves the Spirit of Chriſt mortifying the 
evorks of the fleſh, and their earthly members, and drawing up 
their mind to high and heavenly things, as well becauſe it doth 
greatly eftabliſh and confirm their faith of eternal ſalvation, to 
be enjoyed through Chriſt, as becauſe it doth fervently kindle their 
love towards God. So for curious and carnal perſons lacking the 


| Spirit of Chriſt, to have continually before their eyes the ſentence 


of 
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of God's predeſtination, is a moſt dangerous drunfal, whereby the 
devil doth thruſt them either into deſperation, or into wretchleſneſs 
of moſt unclean living, no leſs perilous than deſperation. | 

Furthermore, we muſt receive God's promiſes in ſuch wiſe as they 
be generally ſet forth to us in holy ſcripture. And in our doings 


that will of God is to be followed, which we have expreſly declared 
unto us in the. word of God. 


In which words there are ſeveral things briefly to be conſidered: 
Firſt, That to Good, Holy and Religious perſons, the godly conſide- 
ration of this doctrine of our election in Chriſt is full of ſweet, pleaſant 
and unſpeakable comfort, which we ſee verify d in the example of St 
Paul, who having conſidered the truth of this myſtery, immediately 
triumphs with joy and comfort, crying out, What ſhall we ſay then 
to theſe things ? If God be for us, who can be againſt us? Who ſhall 
lay any thing to the charge of God's ele&? It is God that juſtifieth, 
Rom. 8. 31, 33. Not who ſhall lay any thing to the charge of God's 

ple, or of God's ſervants? but „who ſhall lay any thing to the 
charge of God's Elect? If God hath elected us, it is in vain for men 
or devils to accuſe us: If he be our Friend it is in vain for any one to 
be our foe. But, | 
Secondly, Though the godly conſideration of this doctrine is the 
ground of great conſolation to the godly, yet for curious and carnal 
perſons to have it continually before their. eyes is a moſt dangerous 
downfal, whereby the devil doth thruſt them either firſt into deſpera- 
tion; and fo indeed had St Auguſtine no ſooner explained and con- 
firmed this great doctrine, but Hilarius Arelatenſis ſends him word, 
That ſome were moved with it, that they fay deſperation was held 
forth to men by it: Or ſecondly, into wretchletneſs of moſt unclean li- 
ving, no leſs perilous than deſperation ; a fad example of which St Au- 
guſtine relates. For faith he, There was a certain man in our mo- 
naſtery, who being reproved by his brethren becauſe he would do 
ſome things that he ſhould not do, and not do ſome things which 
he ſhould do, he peremptorily anſwered, Whatſoever I am now, 
T ſhall be ſuch a one as God foreknew I would be. Who truly 
(faith the father) both faid true, wn yet this truth did not turn to 


— 
* 
4 


ren ſo turned to evil, that leaving the ſociety of the monaſtery, 
became a dog that returned to his vomit ; and yet what he may 
be hereafter, it is uncertain. And, | | 
Laſtly, It is here very opportunely added, that . We muſt receive 
God's promiſes as they be generally ſet forth in holy ſcripture. 'Tho' 
they are but ſome that God hath elected, yet his promiſes are made un- 
to all. Come unto me All ye that are weary and heavy laden and 
I will give you reſt, Matt. 11. 28. And, © Whoſoever believeth in 
him ſhall not periſh, but have everlaſting life, John. 3. 16. In the 
application of which and the like promiſes, we muſt not have reſpect 
to the eternity of God's purpoſe, but to the univerſality of his pro- 
miſe. His promiſes are made to all, and therefore are all bound to 
lay hold upon his promiſes. And as we are to receive his promiſes, fo 
are we alſo to obey his precepts as made to all. So that in all our do- 
ings the will of God is to be followed as we have it expreſly declared 
to us in his word. Not conſidering whether God elected me from e- 
ternity, but whether I obey him in time: If I obey him in time I 
may certainly conclude that he elected me from eternity. And thus 
do I find St Auguſtine adviſing this doctrine to be fo publiſhed, as 
that men may not thereby be brought off, but rather ſpurred on to 
obedience. * It is of too much contention therefore, ſaith he, either 
to deny Predeſtination, or to doubt of Predeſtination : which not- 
withſtanding is not to be ſo preached to the people, that it may ſeem 
amongſt the unſkilful and dull- ſighted multitude to be reprehended 
in its being preached. As the foreknowledge of God ſeems to be re- 
prehended, which certainly they cannot deny, if it be faid to men 
whether you run or ſleep, what he that cannot be deceived foreknew 
you would be, that you will be. But it is the part of a deceitful or 
unſkilful phyfician to apply a profitable medicine, ſo as that it either 
do no good, or elſe harm. But we muſt ſay, „S0 run that ye may 
obtain; and in your very running you ſhall know that ye were fo 
foreknown, that you would run lawfully ; and fo if there be any 
other way, that the foreknowledge of God can be preached, where- 
by the idleneſs of man may be repelled. And in the next chapter, 
« And that way which we told him that ſpeaks to the people, he 
ought to uſe in the preaching of predeſtination, I do not think it ſuf- 
ficient, unleſs he add this or ſomething like to it, ſo as to ſay, You 
therefore ought to hope for this perſeverance in obedience from the Fa- 
ther of Lights, from whom cometh every good and perfect gift, and 
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deſire it in your daily prayers : And in doing this to truſt that you are 
not ſtrangers from the predeſtination of his people, becauſe it is he 
that enabled you to do this. But be it far from you therefore to de- 
{pair of yourſelves, becauſe you are commanded to put your truſt jn 
him, and not in yourſelves. (For curſed be every man that — 
his hope in man; and it is good to truſt in the Lord, rather than to 
truſt in man, becauſe bleſſed are they that put their truſt in him. And 
having this hope do you ſerve the Lord with fear, and rejoice with 
trembling. And thus doth this reverend father annex the fame cau- 
tion to this doctrine of Predeſtination, that after him our reverend 
convocation did ; even that for all the truth of that doctrine, we are | 
ſtill to hope in God's promites and obey his precepts. Or as it is here 

d, © We muſt receive God's promiſes as they be generally ſet 
forth in the holy ſcripture: and in our doings that will of God is to 
be followed, which we have expreſly declared unto us in the word of 


God. 


[Read the Note on Free- will, ſee page 62, 63. — I was very unwilling to ſay one word upon, 
this awful Article more than our venerable biſhop hath here produced; but ſecing how apt blaſ- 
phemous and rebellious reaſon is to charge our gracious God fooliſhly, I cannot help inſerting a | 

caution which 1 have lately read, which runs thus: Thou beginneſt at the wrong end, ö 

« if thou diſputeſt firſt about thine election. Prove thy converſion, — then never doubt of thine 6 
« election. Or canſt thou not yet prove it? Set upon a preſent and thorough turning. Whatever 
« God's purpoſes be, (which are ſecret) I am ſure his promiſes are plain. How deſperately do 
rebels argue! If I am elected I ſhall be ſaved, do what I will; it not, I ſhall be damned do 
« what I can. Perverſe ſinner! wilt thou begin where thou ſhouldeſt end ? Is not the word be- 
« fore thee ? What faith it ? Repent and be converted, that your fins may be blotted out, Acts 
« iii. 19. If you mortify the deeds of the body, ye ſhall live, Rom. viii. 13. Believe and be 
2 Do not ſtand ſtill, diſputing about thine election, 


« ſaved, Acts xvi. 31. What can be ] 
« but ſet to repenting and believing. Cry to God for converting grace. Revealed things belong 
to thee, in theſe buſy thyſelf. F is juſt (as one well ſaid) that they that will not feed on the 


« plain food of the word, ſhould be choaked with the bones. What ever God's purpoſes be, I 
« am ſure his promiſes be true, What ever the decrees of heaven be, I am ſure that if I repent. 
and believe [ ſhall be ſaved ; and that if I repent not, I ſhall be damned. Is not here plain ground. 


for thee, and wilt thou yet run upon the rocks ?] 
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AR TIC ILIE Nun 


Of obtaining eternal Salvation only by the Name of 
Chriſt. 


They alſo are to be bad accurſed that preſume to ſay, that every 
man ſhall be ſaved by the law or feet which he profeſſeth, ſo that 
be be diligent to frame his life according to that law, and the 
light of nature. For holy ſcripture doth ſet cut unto us only the 
Name of Jeſus Chriſt, whereby men muſt be ſaved. 


As there is no nation where there is not ſome religion or other pro- 
feſſed in it, fo neither is there any religion but what hath ſome pro- 
feſſors or other that are ſerious in their profeſſion of it. So that there 
may be ſome ſtrict profeſſors in the worſt, as well as ſome looſe pro- 
feſſors in the beſt of all religions whatſoever. And though the looſe 
profeſſors of no religion can look for falvation by it, yet the ſtrict 
profeſſors of all religions expect happineſs from that religion they do 
profeſs. The Indians hope to be ſaved as well as the Mahometans; 
the Mahometans hope to be ſaved as well as the Jews; and the Jews 
they hope to be ſaved as well as the Chriſtians ; and the Chriſtians 
they hope to be ſaved as well as any of them. And yet all theſe reli- 

ons being ſo contrary to one another it is impoflible they ſhould all 

— happineſs intailed upon them. And now the great queſtion is, 
Which of all theſe religions a man had beſt pick out from amongſt the 
reſt to ſettle himſelf upon, and to become the profeſſor of? Or which 
religion will be ſureſt to bring ſalvation to us, if we be ſerious in the 
profeſſion of it? Which queſtion I have endeavoured elſewhere to de- 
termine, and here we have it decided by a whole council, even 
that it is the Chriſtian Religion that is not only the beſt, but the 
only way to true happineſs and everlaſting ſalvation: And that 
| cc they 
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be ſaved by the law or ſe& Ii orofeſſcth, ſo inks! wag ng 
to frame his life A that law, and the light of nature.” 80 
that let a man be ever ſo ſtrict a Jew, never fo ſtrict a Mahometan, ne- 
ver ſo ſtrict in any other religion whatſoever, unleſs he be a Nr 
he can never be ſaved. So that though many chriſtians (/o called ) 
may go to hell ; yet none but chriſtians can ever go to heaven. Ma- 
ny that profeſs Chriſt may not be ſaved, yet all that deny Chriſt are 
certain to be damned. For it is by Chriſt, and Chriſt only that we 
can be ſaved. | 

And this appears very plainly from the word of God ; for 
doth Chriſt himſelf fay, 1 — the Way the Truth and the 12 
No man cometh unto the Father but by me,” John 14. 6. And if 
none can come to the Father but by Chriſt, it is by Chriſt only that 
we come to happineſs: for it is He alone in whom we may be happy, 
without whom we cannot but be miſerable. And as we cannot be 
happy unleſs we come to God, ſo neither can we come to God but 
only by faith in Chriſt. And therefore it is ſaid, He that believeth 
on Him is not condemned; but he that believeth not is condemned 
already,” John 3. 18. So that it is as certain, that all that do not 
believe in him ſhall be condemned, as that all that do believe in him 
ſhall be pardoned ? It is as certain we ſhall be damned without him, 
as it is certain we may be ſaved by him. And therefore allo it is ſaid 
expreſly, © Neither is there falvation in any other, for there is none 
other Name under heaven given among men whereby we mult be 
faved,” Acts 4. 12. That is, there is no other thing in the whole 
world whereby our fins can be pardoned, our perſons juſtified, and 
our ſouls ſaved, but only Jeſus Chriſt the Son of God. It is only by 
him that we can be ſaved, as it was only for us that he was 3 
ned: Nay he was therefore condemned only for us, that we might be 
ſaved only in him. And to ſcripture we might add reaſon too, but 
that I have already demonſtrated it from reaſon, not only elſewhere, 
but even in theſe articles themſelves, having before proved that all 
men were born in fin, Art. 9. That all men have fin living in them, 
Art. 15. That man cannot free himſelf from fin. Art. 10. Nor de- 
ſerve to be freed by any other ; yea, and that it is by Chriſt only that 


he can be freed, Art. 12. That it is Chriſt only, who by the value 


of his death, can take away the guilt of thoſe ſins that lie upon him, 


an it is Chriſt only, who by the virtue of His blood can waſh ny 
| Aa the 
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the filth of thoſe fins that reign over him, and if ſo, it muſt needs 
follow, that it is only by Chriſt that we can be ſaved. For without 
him, be weof what religion we will, we ſhall ſtill lie in our fins: It is 
impoſſible that without him we ſhould attain to happineſs, for free- 

dom from fin is the firſt ſtep to happineſs. So that as it is impoſlible 
hell ſhould be heaven fo long as God is nat enjoy'd there; ſo is it im- 
poſſible a ſoul ſhould be happy ſo long as fin reigns there. It is fin 

that made hell, and there is ſomething of hell in every fin : And 
therefore until fin be perfectly pardoned to us we can be never per- 
fectly free from miſeries; and until fin be ſubdued under us, we can 
never be perfectly brought to happineſs. Now ſeeing it is only by 

Chriſt our tranſgreſſions can be pardoned, and only by Chriſt our cor- 
ruptions can be conquered, it muſt needs be only by Chriſt that out 
ſouls can be ſaved; and if it be only by Chriſt we can be ſaved, with- 
out him we cannot but be damned. And therefore let a man be of 

what religion he pleaſe, and as ſtri& in that religion as he can, unleſs 

Chriſt be his, and he be Chriſt's his religion is in vain ; he may be ſtrict 
in his profeffing of it, but it will never bring any happineſs to him. 
No, it is Chriſt, and Chriſt alone that we are to expect ſalvation from. 
The Fathers are alſo very expreſs in this particular ; Ignatius plainly, 
Let no man be deceived; unleſs he believe that Jeſus Chriſt was con- 
verſant in the fleſh, and acknowledge his croſs and paſſion, and blood 
which he ſhed for the falvation of the world, he cannot attain to ever- 
laſting life, whether he be a king or a prieſt or a prince, whether he 
be a private man or a lord, or a fervant, or a man, or a woman.” None 
faved without Chriſt. For as Juſtin Martyr faith, In whom is it 

Mble for us ſinful and ungodly perſons to be juſtified but only in the 

n of God ? Oh ſweet change! Oh unſearchable contrivance ! Oh un- 
expected benefits ! that the fin of many ſhould be hid in one juſt Per- 
ſon, and the righteouſneſs of One ſhou'd juſtify many ſinners ! 

And hence it is that the fathers are ſo peremptory in avouching, 
that there is no falvation to be had but only within the pale of the 
church. Let no man therefore (faith Origen) perſuade himſelf, let 
no man deceive himſelf; without this houſe, that is without the church, 
there is none faved.” And St Cyprian, Neither can they live with- 
out, ſeeing the houſe of God is but one, and none can have ſalvation 
but only in the church.” And ſo Gaudentius, © But it is manifeſt that 
all the men at that time perithed in the flood, but only ſuch as obtained 
to be found within the ark, which bore the type of the church. For 

| | in 
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in like manner now they can by no means be 
wo the upodiolic fad and call es 

And St Auguſtine or Fulgentius to the fame purpoſe,” « Firmly - 
believe, and doubt not at all but that not only all Pagans, but alſo all 

Jews, Heretics and Schiſmatics that end this preſent life without the 

catholic church, ſhall go into eternal fire, which is prepared for the 

devil and his angels.” For as the ſame father St Auguſtine elſewhere 
faith, „Do not believe you can be ſaved by any other art than by 
the invocation and croſs of Chriſt.” And therefore we may well con- 

_ by is only by the Name of Chriſt that eternal falvation can be 

ned. 


aving now done with the biſhop's expoſition on the moſt important Articles of our church, 

I hal conclude the ſame with a brief remark upon Faith and Works in general In the 
primitive times, and indeed in all times, when the miniſters of Chriſt knew what chriſtianity 
Was, to be Baptized, to Believe, to be a Chriſtian, and to live well, was all the ſame thing, 
and as inſeparable from each other as light and heat ae from the ſun : But in theſe days of 
darkneſs ſome will inſiſt upon it, that all men who go to church, repeat the creeds, and conſent 
to the truth of the letter of the ſcripture, and have morality enough to make a ſhew in the fleſh, 
that they are all true chriſtians and ſound in the faith, though ſuch faith came by education only 
and not by the Spirit of God, which oxLy can inſpire chriſtian faith; Though there be divers 
forts of faith, there is but one ſaving, or chriſtian faith; that which comes by education only 
15 no more than a human faith, which cannot poſſibly produce any thing agreeable to the mind 
of God, as our pious and learned biſhop hath proved over and over again. This human faith 
is only a ſet of notions or bare opinions, which a man may zealouſly contend for all his life, 
and at the ſame time live in wilful fin and in the devil all his days. He that hath eyes to ſee 
may obſerve this as a glaring notorious truth, too viſible to be conceal'd. This human faith, 
which muſt have morality added to it, to make it appear Ile a chriſtian faith, is what St James 
juſtly calls the faith of devils, by which no man can be juſtified, becauſe it is not of God. It 
may make a fine ſhew to deceive men, but God cannot be deceived. It is like unto a man who. 
taketh much pains to fix beautiful apples upon a crab-tree, to make people take it for a 
* apple - tree. Thus man may be deceived by hypocrites, who ſometimes appear as though 
y were better chriſtians than ſome who are 4 of God. But the Divine Chriſtian 
Faith of God's giving is not only ſuperior to carnal reaſon, but even contrary to fleſh and blood. 
God ſays, He that believeth be ſaved : ” This faith can take God at His word, and fo, 
as God is TRUT E, is ſure of ſalvation. It can ſimply believe all the myſteries in God's 
Word, without trying them by carnal reaſon : which human faith can never do. If we do not 
make a proper di :n&ion betwixt the Divine faith and the human, we can never underſtand St 
Paul and St James, nor any other true miniſter of Chriſt : nor can it be done — without Divine 
Inſpiration, as hath been ſufficiently proved. The true genuine chriſtian Faith (as one Article 
excellently expreſles it) is peculiar to © Such as feel in themſelves the working of the Spirit of 
Chriſt, mortifying the works of the fleſh, and their earthly members, and drawing up their 
mind to high and heavenly things, as well becauſe it doth greatly eſtabliſh and confirm their 
faith of eternal ſalvation, to be enjoyed through Chriſt, as becauſe it doth fervently kindle their 
love towards God.” Obſerve 1. They feel in themſelves the working of the Spirit of God. 2. 


Which oxLy can mortify and kill every thing, both in ſoul and body, that is diſagreeable to 


the mind of God. 3. It draweth up their mind to high and heavenly things (note well) their 
mind is DRAWN by £& love of God, not driven by fear of puniſhment) their faith 2 8 
olds 


and their love fervently kindled and enflamed. Here man ſtandeth till, and behe ö 
true ſalvation. It is All of 


falvation of the Lord, Exod. 14. 13. This is right, proper and is All « 
God, and nothing of man's endeavours, works or Ke 1 God works by His Spirit. 
which mortifies the fleſb, and draws up the mind from bad things to good things, from earth to 


heaven; 
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mm —_— Fr ", md 6 loving fo inclination to all good works: 
they being thus made like 1 Chriſt the Son of ; they walk — in 
good works, and at length by God's mercy they attain to everlaſting felicity is is the 
true order of ſalvation according to the chriſtian Syſtem, as held the primitive church, the 
church of England, and all other national or congregational churches which keep cloſe to the 
Word of God, without reſting the ſame to humour their various fancies. And whoſoever denies 
this faith, fo clearly proved, is Antichriſt, and far from being either a miniſter or member of 
the church of England, whatever he may think of himſelf.] - 


Arie nn nm. 
Of the Church. | 


The wifible church of Chriſt is a congregation of faithful men, in which the pure 
word of God is preached, and the ſacraments be duly miniſtred, according to 
5 ordinance in all thoſe things that of neceſſity are requiſite to the ſame. 

the church of Hieruſalem, Alexandria and Antioch, have erred, ſo alfo 
church of Rome hath erred, not only in their living and manner of ceremonies, 
alſo in matters of faith. | | 


. 
Of the Authority of the Church. 


The church hath power to decree rites or ceremonies, and authority in contro- 
wverfies of faith : And yet it is not lawful for the church to ordain any thing that 
is contrary to God's word written, neither may it expound one place of ſcrip- 
ture that it be repugnant to another. Wherefore although the church be @ 
£22 auitneſs and keeper of holy writ, yet as it ought not to decree any thing againſt the 

me, /o beſides the ſame ought it not to enforce any thing to be believed for 
"weebſity of ſalvation. | 


—_ T1042, 8. | Xx. 
Of the Authority of General Councils. 


 -*K& 


General councils may not be gathered together without the commandment or will 
of princes. And when they 1 gathered together (foraſmuch as they be an aſſem- 
bly of men, whereof all be not governed with the Spirit and Word of God) they 
may err, and ſometimes have erred, even in things pertaining unto God. I bere- 
fore things ordained by them as neceſſary to ſalvation, have neither ftrength nor 
authority, unleſs it may be declared that they be taken out of holy ſcripture. 
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ARTICLE XXII. 
Of Purgatory. 
| The Romiſh doftrine concerning purgatory, pardons, worſhipping, aud a 
Hon, as well of images as of reliques, and alſo . 4 2 


thing, vainly invented, and ounded 10 10 W : 
repugnant to the word of God. __ g arranq of ſcripture, but rather 


ARTICLE XXII. 
Of miniſtring in the Congregation, 


It is not lawful for any man to take upon him the office of public preaching, or 
miniftring the ſacraments in the congregation, before he be lawfully called and ſent to 
execute the ſame. And thoſe we ought to judge lawfully called and ſent, which 
he choſen and called to this work by men who have public authority given unte 
them in the congregation, to call and ſend miniſters into the Lord's vineyard. 


ARTICLE XXIV. 


Of ſpeaking in the Congregation in ſuch a Tongue as the people 
underſtandeth. 


1t is a thing plainly repugnant to the word of God, and the cuſtom of the pri- 
mitive church, to have public prayer in the church, or to miniſter the ſacraments 


in a tongue not underftanged of the people. 
: ARTICLE XXV. 
Of the Sacraments. 


Sacraments ordained of Chriſt, be not only badges or tokens of chriſtian mens 
profeſſion, but rather they be certain ſure witneſſes, and effetual ſigns of grace, 
and God's good will towards us by which be doth work invifibly in us, and dotb 
not only quicken, but alſo.ſtrengiben and confirm our faith in him, | 

T here are two ſacraments ordained of Chriſt our Lord in the goſpel, that is to 
ſay, Baptiſm and the Supper of the Lord. 

T hoſe five commonly called ſacraments, 


% 


that is to ſay, Confirmation, Penance, 
Orders, Matrimony, and Extreme Unflion, are not to be counted for ſacraments of 
tbe goſpel, being ſuch as have grown partly of the corrupt following of the apoſties, 
partly are ſtates of life allowed by the ſcriptures : but yet have not like nature 
of ſacraments with Baptiſm and the Lord's Supper, for that they have not any viſi- 
ble fign or ceremony ordained EG. a 


1 
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The ſacraments were not ordained of Chriſt to be gazed upon, or to be carried 
about, but that we ſhould duly uſe them. And in ſuch only as worthily receive 


the ſame, they have a wholſome effect or operation: but they that receive them 
unworthily . to themſelves damnation, as St Paul ſaith. 


ARTICLE XXVI. 


Of the n of the Miniſters, which hinders net the 
Effect of the Sacraments. 


Abo in the viſible church the evil be ever mingled with the gaod, and ſome time 
the evil have chief authority in the miniſtration of the word and ſacraments : yet 
foraſmuch as they do not the ſame in their own name, but in Chriſt”s, and do mi- 
miſter by his Commiſſion and Authority, we may uſe their miniſtry, both in hearing 
the word of God, and in receiving of the Sacraments, 'Neither is the effect of 
Chrift”s Ordinance taken away by their wickedneſs, nor the grace of God's Gifts 
diminiſhed from ſuch, as by faith and do rightly receive the Sacraments mini- 
fired unto them, which be effeftual, becauſe of Chriſt" 5 | Inftitution and nn 
although they be miniſtred by evil men. 

Nevertheleſs, it appertaineth to the diſcipline of the church, that enquiry be 
made of evil miniſters, and that they be accuſed by thoſe that have knowledge of 


thgr offences : and finally, being found glg, by juſt Judgment be depo. 
ARTICLE” XXVIL 
B Una Of Baptiſm. 


Baptiſm is not - a fign of profe lon; and mark of Afirens whereby chriftian 
men are diſcerned from others that be not þ- by but it is alſo a ſign of rege- 
aeration, or new 00s whereby, as by an inſtrument, they that receive bap- 
tiſm rightly are grafted into the church: the promiſes of the forgiveneſs of fin, and 
of our adoption to be the ſons of God by the Holy Ghoſt, are viſibly ſigned and ſea- 
led : faith is confirmed and grace increaſed by virtue of prayer unto God. The 
baptiſm of young children is in any wiſe to be retaintd in the ral, as moſt agree- 
able with the inflitution of Cris. ad 


| ARTICLE XXVIII. 
Of che Lord's Supper. 


The ſupper of the Lord is not only a fign of the love that chriſtians ought to 
have among themſelves one to another : but rather it is a ſacrament of our re- 
demption by Chriſt"s death. Inſomuch that ſuch as rightly, worthily and with 
faith receive the ſame, the bread which we break, is a partaking of the body 


of Chriſt : aud likewiſe the cup of oleing, is partaking of the blood of — 
Tran 
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Tranſubſtantiation (or the change of tle ſubſtance of bread and wine) in the upper i 
the Lord, cannot be proved by holy writ : bt it is repugnant to the 2 
of ſcripture, over:broweth the nature of a ſacrament, and hath given occaſien to 
many ſuperſtitions. 

The Body of Chriſt is given, taken, and eaten in the ſupper only after an bea- 
venty and ſpiritual manner. And the mean whereby the Body of Chriſt is received 
and eaten in the ſupper is faith. | 

The Sacrament of the Lord's Supper was not by Chriſt's ordinance reſerved, 
carried about, and lifted up, or worſhipped. 


ARTICLE XXIX. 


Of the Wicked, which eat not the Body of Chriſt in the uſe 
of the Lord's Supper. 


The wicked, and ſuch as be void of a lively faith, although they do carnally and 
wv1/ibly preſs with their teeth (as St Auguſtine ſaith) the Sacrament of the Body and 
Blood of Chriſt : yet in no wiſe are they partakers of Chriſt, but rather to their 
condemnation do eat and drink the fign or ſacrament of ſo great a thing. 


A RT'PCL E- XXX. 
Of both kinds. 


The cup of the Lord is not to be denied to the lay-people : For both the parts of the 
Lord's ſacrament by Chriſt®s ordinance and commandment, ought to be miniſtred to all 


chriſtian men alike. 
ARTICLE XXXI. 
Of the one Oblation of Chriſt finiſhed upon the Croſs. 


The offering of Chriſt once made, is that perfełt redemption, propitiation, and 
ſatisfaftion for all the fins of the whole world, both original and atlual, and there 
is none ather ſatisfa#ion for fin but that alone. Wherefore the ſacrifices of maſſes, 
in the which it was commonly ſaid, that the prieſt did offer Chriſt for the quick and 
the dead, to have remiſſion of pain or guilt, were blaſphemous fables, and dan- 


deceits. 
* ARTICLE XXXIk 
Of the Marriage of Prieſts. 


" Biſhops, Prieſts, and Deacons are not commanded by God's laws, either to 
Vow 2 ſtate iy Aigle life, or to abſtain from marriage, Therefore it is lawful 
for them, as for all other chriſtian men, to marry at their own diſcretion, as they 


ſhall judge the ſame to ſerve better 10 godlineſs. AR- 
5 
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ARTICLE xxxm. 
Of Excommunicate Perſons how they are to be avoided. 


. That perſon which by open denunciation of the church is rightly cut off from the 
unity of the church, excommunicated, ought to be taken of the whole multitude 
of the faithful, as an heathen and publican, until he be openly reconciled by penance, 
and received into the church by a judge that hath authority thereunto. 


ARTICLE XXXIV. 
Of the Traditions of the Church. ny 


It is not neceſſary that traditions and ceremonies be in all places one, or utterly 
like : for at all times they have been divers, and may be changed according to the 
verſity of countries, times, and mens manners, ſo that nothing be ordained againſt 
Gods word: Whoſoever thro his private judgment, willingly and purpoſely dath 
break the traditions and ceremonies. of the church, which. be not repugnant 
. to the word of God (and be ordained and proved by common authority) ought to be 
rebuked openly, that other may fear to do the like; as he that offendeth againſt the 
common order of the church, and burteth the authority of the magiſtrate, and woun- 
deth the conſciences of the weak brethren. 

Every particular or national church, hath authority to ordain, change, and aboliſh 

ceremonies or rites of the church, ordained only by man's authority, ſo that all things 


be done to edifying. 4% \% 
By ens 1 ARCTIC. LE XXXV. | 
* of Homilies. 5 
Te ſecond boot of Homilies, the ſeveral. titles whereof we have joined under 
this article, doth contain a godly and wholſome doctrine and neceſſary for theſe times, 
aas donc the. ſormer book of Homilies, which were ſet forth. in the time of Edward 
the" ſixth. ; and therefore we judge them 10 be read in churches by the miniſters, 
diligently. and diſtinel iy that they may be underſtanded of the people. * 


de e Of the names of the Homilies. 
I Of the right uſe of the church. 9 That common prayers and ſacra- 
2 — peril of idolatry. ments ought to be miniſtred in 
3 Of repairing and keeping clean a known tongue. 
churches. | 10 Of the reverend eſtimation of 
4 Of good works, firſt of faſting. God's word. FS 


5 Againſt gluttony and drunkenneſs. 11 Of alms-doing. 

6 = art exceſs of apparel. 12 Of the nativity of Chriſt. 

7 Of prayer. . | 13 Of the paſſion of Chriſt. 

: * Of che place and time of prayer. 14 Of the reſurrection of pay 
2 88 15 

. 
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15 Of the worthy receiving of the ſacra · 18 Of the ſtate of matrimony. 
ment of the body and blood of Chriſt. 1 9 Of repentance. 

16 Of the gifts of the Holy Ghoſt. 20 Againſt idleneſs. 

17 For the rogation days. 21 Againſt rebellion. 


AN.  SEEOT. 
Of Conſecration of Biſhops and Miniſters. 


T he book of conſecration of arch-biſhops and biſhops, and ordering of prieſts and 
deacons, lately fet forth in the time of king Edward the ſixth, 9 the 
ame time by authority of parliament, doth contain all things neceſſary to ſuch Con- 
ſecration and Ordering: neither hath it any thing that of itſelf is ſuperſtitious and 
ungodly. And therefore whoſoever are conſecrated or ordered according to the rites 
1 book, fince the ſecond year of the forenamed king Edward, unto this time, or 

eafter ſhall be conſecrated or ordered according to the ſame rites, we decree all 
ſucb to be rightly, orderly, and lawfully Conſecrated and Ordered. 


A FP 
Of the Civil Magiſtrates. 


The queen's majeſty hath the chief power in this realm of England and other ber 
dominions, unto whom the chief government of all Eſtates of this realm, whether 
they be eccleſiaſtical or civil, in all cauſes deth appertain, and is not, nor ought to 
be ſubject to any foreign juriſdiction. 

Where we attribute to the queen's majeſty the chief government, by which titles 
we underſtand the minds of ſome flanderous folks to be offended : ue give not to our 
princes the miniſtring either of God's word or of the ſacraments, the which thing 
the injunctions alſo lately ſet forth by Elizabeth our queen do moſt plainly teſtify : but 
that only prerogative which we ſee to have been given always to all godly princes in 
boly ſcriptures by God himſelf, that is, that they ſhould rule all eftates and_degrees 
committed to their charge by God, whether they be ecclefiaſtical or temporal, and re- 
frain with the civil ſword the flubborn and evil doers. 

The biſhop of Rome hath no juriſdifion in this realm of England. ; 

The laws of this realm may puniſh chriſtian men with death for heinous and grie- 


vous offences. | 
I 4 lawful for chriſtian men, at the commandment of the magiſtrate to wear 


weapons, and ſerve in the wars. 
| AI. . 


Of Chriſtian- mens Goods which are not common. 


The riches and goods of chriſtians are not common, as touching the right, litle, 
and poſſeſſion of — ſame, as certain -— ict do falſiy boaſt, n 
0 
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every man ought of fuch things as he poſſeſeth, liberally to give almo to the poor, ac. 
cording to bis ability. | ; 
| AR TI C L E XXXIX. 

Of a Chriſtian- man's Oath. 


As we confeſs that vain and raſh ſwearing ts forbidden chriſtian men by our 
Lord Feſus Chriſt, and James his apoſtle : ſo we judge that chriſtian religion doth 
| mot probibit, but that a nan may ſwear a magiſtrate requireth, in a cauſe of 

faith and charity, ſo that it be done according to the prophet's teaching, in juſtice, 


1 The RATIFICATION. 


bis book of Articles, before widens, is again approved and allowed to be holden 
and executed within the Realm, by t ent and conſent of our 2 lady 
ELIZABETH, by the grace of God, f England, France, and Ireland, queen, 

defender of the faith, &c. Which Articles were deliberately read, and confirmed 
again by the ſubſcription of the hand of the archbiſhops and biſhops of the Upper 
' Houſe, and by the ſubſcription of the whole clergy of the Nether Houſe in their 
convocation, in the year of our Lord 1571. 5 
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As the following Sermon has much confirmed me in my old eſteem for the Doctrines and Litur- 

8 the Cnunen of ENGLAND; and ſhewn mg that conformity in Her to the Spirit of the Scri 
tures, which the Party for the Harry ConsT1TUT10N neither care for nor defend ed 
ith the 


r 


— it to the foregoing, as ſomethin roper and 1 
7 a Heart and a ſi . 3 — 
+  ©* Thumbly think that the contents of this book doth clearly and ſubſtantially rove the truth of the 
original doctrine of the church of England from the ſtrongeſt authorities (both human and divine) 
that can at this day be-produced; alſo it is as plainly and as evidently diſcovered: from undeni- 
able facts, how all of us (both clergy and laity) Uo * and ſtrayed from this true doctrine of the 
the church od * land. 
1 have vers inſtances to this p in my various Notes; and one moſt notorious In 
Kern —— that I — pon the end of this Work, which the reader will 
ruſing the ſermon which — the whole; which alſo clearly proves the truth df 
. — that the generality of « our clergy have rejected and abandoned their own 
Jer Dodtrine contained in des Articles and Homilies, to the Truth of which they cou d ſub- bes 
ſer for the ſake of a living. If theſe dignify'd Dons could not bear the examination of a mere 
mortal man, a _fellow-miniſter, yea a fellow: worm, for one hour, how will they ſtand the teſt of 
that awful tribunal at the great day, when they cannot diſdainfully and indecently take their hats 
and leave the preſence of Aar tremendous JupGE, as they left his holy Word when delivered by 
this his 1x u and FAITEFUL MinisTEs ?] 


